Long Live the King (and His BooksManuscripts)
A Sstory of Rritual and Ppower from Medieval Kathmandu	Comment by florinda de simini: I actually don’t like the expression “originating in” and would prefer something simpler like “from” or “in”
 
Early manuscripts of Sanskrit texts sometimes provide us with details concerning their production, but very little they tell about their use after the copying. what do they tell us about the long life they enjoyed following the end of their copying? Although it is not always easy to gather this sort of this sort of diachronic information directly from the manuscripts, still there are cases in which these are actually willing to disclose more particulars about their stories to this is possible and, if one who looks close enoughh, the manuscripts are actually willing to disclose more particulars about their stories. An intriguing case is represented by a medieval manuscript from the National Archives of Kathmandu, which shows clear traces of its being used throughout the centuries. What does it tell us about the long life it enjoyed following the end of its copying?	Comment by Janke: We would like to induce the reader to click the “read more” button, so a question at the end is recommended. 
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[Image for the start page.]

***

	Our mManuscript is known under the siglum NAK 1-1075, and consists of 289 palm-leaf folios transmitting eight works dealing mainly with devotional practices addressed to the god Śiva, and with the religious duties of the god’'s devotees. [footnoteRef:1] These eight texts are commonly known to scholars as “Śivadharma Corpus”, and are often transmitted together in Nepalese multiple-text manuscripts.: The manuscript NAK 1-1075 belongs thus thus to an early and rich tradition, whose specimens span from the 9th to the 20th century.[footnoteRef:2]	Comment by Janke: It is good to mention the siglum here, however, in the following please don’t use it.  [1: ]  [2: ] 


[image: ]
Fig. 1: Ffol.  290r-v: conclusion of the Dharmaputrikā, last work of the Śivadharma Corpus, a and poem celebrating king Rudradeva	Comment by Janke: The non Sanskrit reader has no idea what this title means.  	Comment by florinda de simini: I don’t think it actually makes a big difference, as the titles of the works I mention (“Daughter of Dharma”, “Further [treatise] on the Religion of Śiva”) do not tell much about the works, but for a non-specialist they just add to the confusion, and would require further clarifications. If possible, I would prefer to leave them untranslated, suffice it to say that they are “dealing mainly with devotional practices addressed to the god Śiva, and with the religious duties of the god’s devotees”.


[image: C:\Users\Janke\Dropbox\MoM\4.JPG]
Fig. 3: fol. 290v: conclusion of the poem celebrating king Rudradeva and end of the manuscript

	Within this broad timespan,  we know exactly how where to locate our manuscript thanks to its final colophon, which revealsrevealing the exact date of its production. The scribe — who refers to himself as “the distinguished [man] named Rāma” (śrīrāmāhvaya°, fol. 290v[L2]Fig. 1 and 2) –— gives the end-date of the copying in the frame of a short poetical composition of his, in which by means of four śārdūlavikrīḍita (“play of the tiger”) stanzas he sings the praises of king Rudradeva, who is “Rudra, like Rudra unrivalled, pursuing the only wealth that is the welfare and opulence of others”.[footnoteRef:3] The date of Rudradeva’s reign are is ca. 1167-1175 CE,[footnoteRef:4] while the manuscript was penned “in the expired Nepalese year named ‘ether-planet-hand’ (290), in the month of Pauṣa and in the 15th lunar day in the bright [fortnight], on the day of the sun, when the king [was] the celebrated Rudradeva, who has obscured the rays of the moon through the breaking forth of [his] fame”,[footnoteRef:5] namely on January 4, 1170 CE.[footnoteRef:6] The little poem composed for the king and placed atin the end of the manuscript makes it possible to surmise a direct connection with Rudradeva or the royal family, which might have acted as sponsors for the production of the manuscript NAK 1-1075.  [3: ]  [4: ]  [5: ]  [6: ] 


	Following that day of January in the year 1170, the destiny of this manuscript of the Śivadharma corpus wasis certainly not to lie unused in an archive. This is already evident by observing its very first folio, whose recto side is provided with a table of contents of the works contained in the manuscript, written by a significantly later hand than the one that copied the texts. This table of contents lists the titles, the number of leaves (patraka) and chapters (paṭala), as well as a short version of the incipit of each work. There actually are two specular tables available on the same page, one in the left margin, damaged and slightly faded, lacking the incipits of the works, and another one in the middle of the page. We know therefore that centuries after its production the manuscript was still in use, as somebody felt the need to index and fix its contents, in order to easily find the desired work in the manuscript, and possibly also to avoid any loss to it. ; a further user copied again and enlarged the table that had in the meanwhile been damaged. One can, however, be more precise in identifying at least one of the uses that this manuscript underwent, as well as to fix a time in history when this object was still alive.	Comment by Janke: This paragraph could be a bit shorter, since you are not giving fol. 1r as a figure.	Comment by florinda de simini: Sure, I didn’t include it because that page looks really ugly, but if you think it would be more complete with that picture I can provide it.
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Fig. 1: . Fol. 254v: conclusion of the Vṛṣasārasaṃgraha and, on line 5, supplementary cColophon attesting the public reading of the manuscript under king Pratāpamalladeva of Kathmandu	Comment by florinda de simini: I see some inconsistencies in the numbering of the pictures

On fol. 254v (Fig. 1) it is possible to detect another dated colophon recording a much later date than the one of the copying. This attests that the manuscript was used forread, in the reign of the king Pratāpamalla of Kathmandu, during a public reading (pārāyaṇa)recitation that lasted eleven days and ended, during the reign of the king Pratāpamalladeva of Kathmandu, in the “year 772, on the full-moon day of the bright [fortnight] in the [month of] Kārttika, under the asterism of the Aśvin” (November 1651 CE).[footnoteRef:7] The manuscript was therefore still being used at that late date, 482 years after its completion, in the ritual readings that are more than once prescribed by the same texts of the Śivadharma corpus, especially the Śivadharmottara, and that are also attested in similar records traceable found in other Nepalese manuscripts.[footnoteRef:8]	Comment by Janke: Can we conclude from this, that the ms. was read? 	Comment by florinda de simini: Of course, I thought it was implicit	Comment by Janke: The non Sanskrit reader has no idea what this title means.   [7: ]  [8: ] 


The colophons of our manuscript NAK 1-1075 thus testify to the strong connection existing between its production and use and the monarchical power, having most likely been produced composed for at the behest of Rudradeva, of the rather obscure Ṭhākurī kings, in the second half of the 12th century, and being still used for ritual recitations at least until the reign of the famous Malla king Pratāpamalladeva (r. 1641-1674 CE), whose rulership marks one of the highlights in the history of the Malla dynasty. The idea of a ritual function of the manuscript, also aimed at the celebration of the monarchs who sponsored it, could indeed be a key not only to the study of this specific object, but also to the understanding of two basic features of the many similar manuscripts of the Śivadharma corpus in medieval Nepal: their abundance, counting on more than sixty specimens according to a rough estimate, and their being constantly arranged in multiple-text manuscripts, in which the order given to the works may reflect the prescribed sequence in which the texts were supposed to be read during the ritual. As the final stanza of the Śivadharmottara reads: “Where the king listens to the Śivadharma uninterruptedly, in this place there will always be prosperity for all sentient beings”;[footnoteRef:9] the rulers of Nepal seem to have taken this advice seriously, and have put it into practice by granting their support to the emergence and growth of this corpus of texts.	Comment by Janke: At the beginning of your text you mention Rudradeva as the one who might have commissioned the ms. Here is sounds as if it could have been a present for Rudradeva.	Comment by Janke: Please give another Sentence or so about these kings. [9: ] 


[image: ]	Comment by Janke: Could you please include the meaning of the painted wooden covers in your text? Could we say that the liṅga adoration was part of the 11-day reading you describe? I think this would be a good example to describe at least one ritual that has to do with worshipping Shiva.
It is known when these covers were painted?
Fig. ?: Wooden cover, front side. Scenes of liṅga adoration.

[image: ]
Fig. ?: Wooden cover, back side. Scenes of worship of various deities	
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Description:
National Archives of Kathmandu 
Shelf mark: 1-1075. Nepalese-German Manuscript Preservation Project reel no. B 7/3
Material: palm-leaf. 289 fols. 2 string-holes, 6 lines on a page
Dimensions: 58x6 cm
Provenance: Nepal; January 4, 1170
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___________________________________________________________________________________________
Text by Florinda De Simini
© for figs. 1–5: National Archives of Kathmandu
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