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Abstract: The core of the paper consists of the editio princeps of a long fragment of
the Sanskrit text of the Vajramrtatantra, one of the earliest Buddhist Yoginitantras,
preserved in a manuscript of the Cambridge University Library (MS Or.158.1). The
introduction contains information on the text and on its translation and commen-
taries, as well a description of the manuscript used, a description of the linguistic
and stylistic features of the work, and a detailed synopsis of its contents. When nec-
essary, references to the unpublished commentary by Sribhanu are given in the
notes of the critical apparatus.

1 Introductory remarks

1.1 The Vajramrta

The Vajramrtamahatantra (aka Vajramrtatantra, or simply Vajramrta) is one of
the main and earliest Buddhist Yoginitantras, probably datable to between the
end of the 9" and the beginning of the 10® century. This text, translated into Ti-
betan by Gyi jo zla ba’i >od zer (10 to 11" cent.), has apparently survived in only
two Sanskrit manuscripts: 1) a complete manuscript of the work that was seen by
Rahula Sankrtyayana at the Zwa-lu monastery (Central Tibet) in 1934, and 2) a
fragment kept in the Cambridge University Library, which was identified by Ha-
runaga Isaacson in 1997 in the manuscript labelled ‘Or.158’.

| read sections 1, 8, and 10 of the Vajramrtatantra during two seminars held in Cambridge in
2014 (January and June). | owe my sincerest thanks to my friend Vincenzo Vergiani, who kindly
invited me there and organized these reading sessions, and to all those who attended and pro-
vided useful suggestions and insights, in particular (in alphabetical order): Daniele Cuneo, Elisa
Ganser, Camillo Formigatti, Marco Franceschini, Malhar Kulkarni, Péter-Daniel Szant6, and Vin-
cent Tournier. | also thank Florinda De Simini, Harunaga Isaacson, Péter-Daniel Szanté, and
Ryugen Tanemura, who have read this paper and suggested several improvements. Kristen De
Joseph has kindly revised the English.
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Unfortunately, the Vajramrtamahatantra does not appear among Sankrt-
yayana’s photographic negatives of Sanskrit manuscripts and, to the best of my
knowledge, there are no records of the original manuscript he briefly described'
in any of the published catalogues of Sanskrit manuscripts. The leaves belonging
to this important text that are kept in Cambridge enable us to study approxi-
mately one half of the work in its original language.? Or.158 is in fact not com-
plete, although at first look the numbers of the leaves appear to be in the right
sequence, and the manuscript ends with a colophon consisting of a metrical line
and the date. For more details on the codicological features of this manuscript,
see § 2 below.

The sole chapters that are entirely extant are the ninth, tenth, and eleventh,
while chapters 2 to 3 are missing. The remaining chapters are only partially pre-
served: only one-third of the first chapter has survived, along with the second
half of the fourth chapter. However, in the latter case, we can restore some of the
missing stanzas with the help of quotations found in later works, so that the text
that is actually lost only amounts to the first third of the chapter. Of a total of 21
stanzas, only two verses and one pada from the fifth chapter are extant; the sixth
chapter lacks the five initial stanzas. About one half of the text of the seventh
chapter survives, including three stanzas that are available through quotations,
while the eighth chapter has lost the first four stanzas.

The Vajramrta must certainly have enjoyed some popularity, although it was
less influential than other Yoginitantras, such as, primarily, the Hevajratantra,
which was likely produced later. Of special importance must have been the fourth
chapter, entitled HomavidhinirdeSa, considering that Bhiivacarya, the author of
the still-unpublished Samvarodaya nama Mandalopayika (early 11" cent.?), refers
to this work as one of the authoritative sources for the practice of the homa ritual,?
and that several verses from its fourth nirdesa are quoted in the Suklaku-
rukullasadhana (= Sadhanamala No. 180).*

The earliest quotations from the Vajramrta can be found in works of the 10"
century.’ The Pradipoddyotana — the famous commentary on the Guhyasamaja-

1 Cf. Sankrtyayana 1935, 30, No. X.3.32: ‘Vajramrtatantra [script:] vartula [leaves:] 8 complete’.
2 The entire text consists of c. 260 stanzas (anustubh) divided into 11 chapters; note that some
verses contain six padas and a few, apparently, five (see e.g. 9.6).

3 In the bahyadhyatmahomavidhih, the eleventh chapter of this work, he writes: vajramrtadim
asritya bahyahomam samadcaret (st. 600cd, fol. 43r4), that is: ‘[The practitioner] should perform
the external sacrifice on the basis of the Vajramrta and other [sources]’.

4 Cf. Sadhanamala, pp. 368-370. Stanzas 13-21, 23-24 of chapter 4 are quoted with some differ-
ent readings and introduced with the word apare.

5 Further references to the Vajramrtatantra in ancient lists are discussed in Szanté 2012, 37, 39.
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tantra, composed by the tantric Candrakirti — is perhaps the earliest source to
quote the Vajramrta, and contains the following two citations: 1) one from the
first chapter: amrtam Sukram ity uktam tatprasitam jagattrayam || (st. 6ef) (Dhth
£49: 130), which is also quoted in the Catuspithaparijika of Kalyanavarman (first
half of the 10® cent.),® and in MuniSribhadra’s Yogimanohara, attributed simply
to a ‘tantra’ (p. 41); and 2) a further one from the third chapter: svahakaras tu
mamakyah sarvasiddhipradayiketi’ vajramrte vacanat (ed. Chakravarti p. 149).2
Stanza 7.15 is cited at least twice: by Ratnakarasanti (11" cent.) in his Gunavati
(ed. p. 18), together with stanzas 13 to 14 of the same chapter, and, with only a
small change (i.e. devi for devo in pada a), by Ramapala (11" cent.) in the Seka-
nirdeSaparijika (ad st. 22, ed. p. 185).

The Tibetan translations of three Sanskrit commentaries on this tantra sur-
vive in the bsTan ’gyur. These commentaries are the short Vajramrtaparijika (rDo
rje bdud rtsi’i dka’ ’grel) by Vimalabhadra (Dri med bzan po) (Ota. 2521/Toh. 1649),
the *Vajramrtatantratika (rDo rje bdud rtsi’i rgyud kyi bsad pa) by *Gunabhadra
(Yon tan bzan po) (Ota. 2522/T6h. 1650), and the Vajramrtamahatantrardjatika
Amrtadhara (rDo rje bdud rtsi’i rgyud kyi rgyal po chen po’i rgya cher ’grel) by
Sribhanu (Ota. 2523/Toh. 1651).° The first and third commentaries are also extant
in the original Sanskrit, but remain unpublished. The Vajramrtaparijika is pre-
served in a manuscript that was kept at Zwa-lu at least until the 1990s,'° whereas

6 Cf. fol. 331, introduced with the words tatha coktam.

7 Read pradayaka iti?

8 This line corresponds to st. 3.20ab: swa ha yi ge miiam par ldan || dnos grub thams cad rab
shyinrnams || (cf. D fol. 2014), which could be retranslated as *svahakarasamayuktah sarvasiddhi-
pradayakah, with a clear difference in the reading of pada a. This reading is in agreement with
the Tibetan version of Vimalabhadra’s pafijika: sva ha’i yi ge miiam ldan pa (cf. D fol. 10r3), and
with the Tibetan translation of *Gunabhadra’s commentary, where pada a is rendered and ex-
plained by the following words: sva ha’i yi ge rnam par ldan || Zes pa ni || mtha’ ma ni yi ge sva ha
dan Ildan pa’o || (cf. D fol. 34vss). As to be expected, the Tibetan translation of the
Pradipoddyotana is instead closer to Candrakirti’s reading of the quotation (yi ge sva ha ma ma
ki’i || drios grub thams cad rab ster ba’o ||, cit. in Omi 2013, 149 [18]).

9 Note that in the Ota. and T6h. catalogues, the name of this master is wrongly given as Bhago.
10 ‘Dge ’dun chos ’phel, Works (1990), vol. 1, p. 18 lists an Indian manuscript at Zha lu, although
he gives the author as Vimalaprabha’ (Martin 2014, s.v. *Vimalabhadra [Dri med bzang po]). This
manuscript is likely the one that was seen and briefly described by R. Sankrtyayana in July 1936
(1937: 45, Nos XXXV.7.303: ‘Vajramrtatantrapamjika [author:] Vimalabhadra [leaves:] 7 [lines:]
7 complete’). Of this work, Sankrtyayana also transcribes the initial stanza (one Sardulavikridita)
and the two last verses (one puspitagra and one anustubh) with the colophon (see footnote 3).
These lines are reproduced here with slight changes (the main differences are pointed out in
notes a and b):

Beginning — yo vidhvastasamastavastuvimalajiianodayanakulah
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a palm-leaf manuscript (34 fols) containing the longer Amrtadhara is still pre-
served in the Nor bu glin kha." As far as we know at present, the commentary by
*Gunabhadra is only available in Tibetan.

Fortunately, a photographic reproduction of the manuscript containing the
Amrtadhara — which, among the three commentaries, seems to be the only one
quoted elsewhere® — is also kept in Beijing, in the library of the China Tibetology
Research Centre (henceforth: CTRC) in box 50, text No. 2. In 2014 I was allowed
to transcribe it entirely within a project of cooperation that was initiated a few
years ago between the CTRC and my institution, the University of Naples “L’Ori-
entale”. A critical edition of this work will be published in the series Sanskrit Texts
from the Tibetan Autonomous Region. For issues related to the doctrines and the
practices described in the Vajramrtatantra 1 refer the reader to the introduction
to this forthcoming book. Suffice it to say that Jishd Omi, the only scholar who
has published specific studies on the Vajramrtatantra and its commentaries so
far (cf. Omi 2013, 2014), has shown, on the basis of some quotations from the work
and its Tibetan translation, that the system of practices described in the text
closely resembles the teachings of the Guhyasamajatantra, whereas at a theoret-
ical level it is close to the Mahamayatantra and the Yogacara.

prajiiopayamahakrpasamarasad® eko dvayor® dyotate |
mamakyadikataksasatpadaganair adrstavaktrambujas
tam natva paramam sukham jinamayam vajramrtam likhyate ||
End — iti likhitam anantatantragarbham
paramasukhadvayabuddhisiddhihetoh |
gunisu vimalabhadranamna etad
yadi ruciram priyam astu nah ksamantam ||
anustupchandasa caitad ganyamanam catuhSatam |
Slokaih katipayair yuktam vajramrtanibandhanam ||
Colophon — $rivajramrtaparijika samapta || krtir iyam acaryavimalabhadrapadanam |
likhapiteyam pustika panditajinasrimitrena ||
2 °mahdkrpa® em. supported by the Tibetan trans. (D fol. 1r2: thugs rje chen po) | °mata krpa
Sankrtyayana
b dvayor em. (Isaacson) | dvayo® Sankrtyayana
11 Sandhak, p. 29 (cf. also Luo 1985, 48).
12 Passages of Sribhanu’s commentary have been embedded in the Samputatantra 7.4 (cf.
Szant6 2016, 414—-415).
13 Sandhak, p. 29 (cf. also Luo 1985, 48).
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1.2. UL Or.158

An online description of the manuscript Or.158, along with high-quality colour repro-
ductions of its leaves, is available on the website of the University of Cambridge Dig-
ital Library (https://cudl.lib.cam.ac.uk/view/MS-OR-00158-00001/6), to which I refer
the reader for further details. The following information is to be considered an inte-
gration of what is already available there.

Firstly, we observe that Or.158 consists of 12 palm leaves from two different
texts, both fragmentary: one containing parts of the Vajramrta (0r.158.1) and the
other one containing parts of the Buddhakapala (Or.158.2), another important
Yoginitantra, so far published only partially (cf. Luo 2010). Leaves of the two
works have been mingled according to an apparently correct sequence of folio
numbers: parts of the Vajramrta survive in fols 1v, 6, 8 and 10 to 12, whereas
fragments of the Buddhakapdala are found in fols 2 to 5, 7 and 9. Due to reasons
that we cannot ascertain, at a certain point in the tradition, someone wrongly
combined the leaves of the two texts, mistaking them for parts of the same
work/manuscript. This mistake was possible due to a substantial homogeneity of
the two sources: the ductus of the script is identical, as are the quality and shape
of the leaves comprising the Vajramrta and the Buddhakapala. Moreover, each
leaf contains six lines, one string hole, two writing areas of which the left one is
smaller than the right one, and on average 64 to 65 aksaras per line. One hypoth-
esis concerning the formation of Or.158 could thus be that its two sections were
part of two originally separated manuscripts, but were produced by the same
scribe or at least in the same scriptorium.”

14 Folio numbers appear on both the left and right margins of each verso (figure numerals are
on the left, letter numerals are on the right), but seem to belong to different hands. Cf. e.g. leaves
3, 8, and 9, where the difference in the ductus is significant; the number 6 to the right is even
written in Arabic numerals, perhaps in pencil, a bit higher than usual, clearly because the num-
ber was added when the margin was already damaged; the numbers in the left margin look older
and may be the original ones.

15 In particular: chapters 1 (partial), 4 (partial), 5 (partial), 6 (partial), 7 (partial), 8 (partial) and
9 to 11 (complete).

16 These leaves include parts of chapters 1 to 3 (cf. also Luo 2010, XLv1I1).

17 See also Szantd’s contribution in this volume.
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Fig. 1: Or.158, fol. 1r. © Reproduced by kind permission of the Syndics of Cambridge University
Library.

Another possibility, and a highly probable one, is that Or.158 is what remains of
an original multiple-text manuscript (MTM), with independent foliation for each
work. Besides the Vajramrta and the Buddhakapala, this manuscript would also
contain at least a third work, namely the Vajraralimahatantraraja. There is in fact
no doubt that, already at an early stage, this manuscript transmitted the three
texts together. Proof is given by the short list of contents added by a different
hand to the top left side of fol. 1r. There we read: (siddham sign) vajramrtatantra
|| vajraranitantra® || buddhakapalatantra || (see the image above).”

MTMs with independent foliation for each block are frequent and it is not at
all sure that the sequence of works we find on fol. 1r (1. Vajramrta; 2. Vajrarali,
which likely included also the Rigyarali (aka Rigyaralli);?*° 3. Buddhakapala) re-
flects the original sequence at the time of the production of the manuscript. Sec-
tions of MTMs were temporarily used as independent works, for studying, copy-
ing, etc., and we can suppose that the different sections/blocks could easily have
been misplaced after their use. According to Or.158 fol. 1r, the Vajramrta appears
to be the first text in the list; at the same time, this text has a dated colophon,
which one would rather expect to find attached to the last work of the manuscript.
The possibility that, before the list was compiled, the Vajramrta could have been
the final work in the manuscript indeed cannot be ruled out. However, it should

18 Vajraranitantra (sic for Vajraralimahatantraraja) (rDo rje a ra li Zes bya ba’i rgyud kyi rgyal
po chen po), Toh. 426, sDe dge bKa’ *gyur, vol. Na, fols 171r,-176r; (tr. by Kayasthapa Gayadhara
and Sakya ye Ses).

19 On the right of the same recto folio, we find some mantras that were likely written by the
same hand (it is possible that the last two lines, which cover the whole length of the folio, were
instead written by a third hand).

20 See Szanto’s contribution in this volume.
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be observed that independent, dated colophons for each work in a MTM are a
common feature,” so it is also possible that the list of folio 1r is absolutely reliable.

Unfortunately, no leaves of the Vajraralitantra have yet been found in the Cam-
bridge University Library, but it is worth noticing that in another manuscript of the
same collection of Sanskrit manuscripts, i.e. Add.1680, we find one leaf (item 12) of
the Rigyaralitantraraja (Toh. 427), a work which is connected with the Vajrarali-
mahatantrardja (support and ductus are the same as Or.158%), and that two more
folios of the Buddhakapala from the same manuscript, now labelled as Or.158.2,
are kept in another manuscript of the Cambridge University Library, namely
Add.1680.13 (see Luo 2010, xLv1).2

The scribe does not give any information about himself or the place where he
worked, although we can hypothesise that the manuscript was produced in Nepal
because the script has the typical characteristics of the manuscripts produced there
between the 12 and 15* century, such as the hook-shaped tops of the aksaras, the
vowel e marked as a waved Sirorekha, etc. As has been briefly observed before, the
copyist reports the date on which the Vajramrta was completed, which, according
to the verification made by Luo Hong, corresponds to Saturday, 22" September
1162 CE:*

vajramrtamahatatvam buddhabodhiprasadhakam
i(0)ti || o || samvat a 80 2 asvini Suklatrayodasyam || SaniScaradine ||

1.3 Stylistic features of the Vajramrta text

Judging from the portion of the text that is currently available in Sanskrit, the lan-
guage of the Vajramrta, as far as morphology and syntax are concerned, falls
squarely into that of many tantras. Typical forms of classical Sanskrit go hand in
hand with Middle Indic forms, in particular with the language of the so-called Bud-
dhist Hybrid Sanskrit and of several non-Buddhist early tantric texts. We observe,
for instance, several cases of the optative in -e (BHSG § 29.12) in the third person

21 The practice of writing dated colophons for each of the sections of multiple-text manuscripts
is not rare in Nepal, as is shown in De Simini 2016, 257-258, n. 61.

22 A critical edition, diplomatic transcript, and English translation of Add.1680.12 is published
by P.-D. Szant6 in his contribution to this volume.

23 That is, folio 13, which contains the end of chapter 4 and the beginning of chapter 5, and fol.
22, which contains chapters 8 (end), 9 (complete), 10 (beginning).

24 Cf. Luo 2010, xLviiI: ‘[I]ts copying was completed sometime on a Saturday (Sani$caradine [=
Sanivara), the thirteenth day of the light fortnight in the month of asvini [= asvina] in 1162 CE
(282+880)’, and n. 47. Cf. also Sanderson 2009, 315.
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singular: visarjaye instead of visarjayed (4.35c), vinasye instead of vinasyet (6.19a),
kampe instead of kampen (11.2a), bhaksaye instead of bhaksayed (11.9c); and one
case of the optative in -ya (BHSG § 29.42): dadya instead of dadyad (6.13c).” There
are several cases of the vocative feminine in -1 (BHSG § 10.41): mamaki for mamaki
(8.13b, 10.18b, 11.6b, 11.8b, 11.17d), devi for devi (11.16d, 11.19¢);* and one case of
the agentive genitive (cf. also BHSG § 20.17), namely me for maya (1.7d), even
though the latter also occurs in classical Sanskrit.

It is worth noting the use of variant spellings of the same word, such as vetala
(10.1b, 10.15c, 10.18c) and vetdda (8.5c), although this is not a peculiarity of this
text; the occasional adoption of the neuter instead of the masculine, such as in the
case of the word bali (4.22ab); and the employment of the personal name Amrta-
kundali, as if belonging to the i-stems, instead of the more regular Amrtakundalin
(chapter 9).” We also register the irregular accusatives matrm for mataram, and
duhitam for duhitaram (6.13cd).?

In one case (11.11ab) we find a nominative instead of a genitive: vajrodakam
purisan tu atmavidya tu bhaksayet instead of vajrodakam purisam tu atmavidyaya
bhaksayet, which would be metrically incorrect. The commentary by Sribhanu clar-
ifies the right interpretation: svavidyayah vajrodakam vairocanam ca [...] bhaksayet
(fol. 33v3). In two cases we find unexpected verbal tenses or moods: the optative for
a past in 7.1d; the imperfect for a present (or optative/future) in 10.15d.

Furthermore, we observe the use of morphological irregularities, such as the
loss of case endings etc., in order to fit the metre. A few examples are: vajramrta
namamy aham for vajramrtam namamy aham (7.2-4, 6), candali dombika for
candalt dombika (8.7b); srtheruka namamy aham for Srtherukam namamy aham
(8.9b); dvaupada niyojayet for dvaupadam niyojayet (8.10d); para{ma}m samadhi-
sam{alpanno for para{maj}samadhisam{ajpanno (11.2c); and puna prcchati for

25 Cf. also Kiss 2015, 79.

26 The instrumental mamakyd, apparently with the quite unusual value of vocative, probably
metri causa, occurs in 3.15b (the Tibetan here has ma ma ki [D fol. 20r], but Sribhanu’s commen-
tary confirms the reading mamakya: mamakyeti sambodhane [fol. 16v;]) and in 11.13a (see the
text below).

27 It should be noted, however, that Amrtakundali instead of Amrtakundalin is actually quite
common in Buddhist tantric sources; cf. e.g. a verse from the [Guhyasamadjalvyakhyatantra cit.
in Pradipoddyotana, chapter 1 (guhyapradese tisthati amrtakundalis tathagatah ||, ed. p. 151) and
the following words in Kumaracandra’s Pafijika ad Krsnayamaritantra 4.10: amrtakundalis tu
kalase uttarena sthapyah (ed. p. 91).

28 The form duhitam occurs for instance in Brahmayamala 61.24c (putram va duhitam vapi), fol. 246vs
[=fol. 247v according to the numbers in the right margin].
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punar prcchati (11.2d).” Another instance could be amrtam sadhanopayam for
amrtasadhanopdyam or even amrtasya sadhanopayam (1.2c), both unmetrical; in
this case, however, we cannot completely rule out the possibility that the com-
pound sadhanopayam is used in apposition to amrtam.

The adoption of words that are peculiar to Buddhist Sanskrit could also be ex-
plained as an attempt to respect the metre, in particular °devata® (BHSD: 270) in-
stead of °devata® (4.26d) and anopamam (BHSD: 37) instead of anupamam (7.5b),
as well as — at least in one case — the adoption of the singular ablative in -a@, which
is again a peculiarity of Buddhist Sanskrit (cf. BHSG § 8.46): in stanza 9.9bc, where
we read amrta amrtam utthitam | amrta amrtayogena, the omission of the d in the
word amrtad was likely meant to render the following initial a silent. However, we
should observe that the ablative in -a@ also occurs in stanzas 8.10—11, where there
are no metrical problems. Again, very likely in order to respect the metre, in stanza
4.22a we find heruka® instead of heruka® and in stanza 7.3b the kokila® instead of
kokila®.

It is very likely that in a few cases — for instance in st. 8.6d (Srtherukariipam
udvahet) and st. 9.7a (hasante kilikilayante) — the vowels a and i were intended
to be silent or to be read quickly, a practice which is sometimes admitted, for in-
stance by RatnakaraSanti, who, while commenting upon Khasamatantra 5.1,
points out that a quick pronunciation (drutoccarana) of the word abhavem allows
the matras to be reduced to four (abhavem iti drutoccarandc caturmatrah) (ed. p.
250). I have marked these cases with a breve (7). In stanza 10.5b, we find an i that
has to be considered long in pronunciation, and which I have conventionally ren-
dered with 1.

Metrical irregularities remain, for instance, in stt. 1.10d, 4.27a, 4.31cd, 6.16b,
7.6a, 10.3c, 10.4, 10.5f, 10.11b, 10.15cd, 11.12b, 11.14d, 11.17a, 11.17c, and 11.18c.

Among the stylistic features that are visible in the portion of the text available
in Sanskrit, we observe the use of yadicchet (or yad icchet) with the meaning of
yadicchet®® and the frequent use of tu as pddapuirana or mainly with the value of
connective rather than that of oppositional particle (cf. e.g. 1.3c, 1.4a, 4.13d, 4.14bc,
6.6¢, 11.11c), a feature that in any case is relatively common in Sanskrit and not ex-
clusive to this text.

29 Note that puna is a Middle Indic form, common for instance in Pali.
30 Cf. 4.35a, 6.12b, 6.144, 11.20d. This use is quite frequent in tantric texts (cf. e.g. Catuspithatantra
3.3.7d and Brahmayamala 3.226b). See also Kiss 2015, 209, n. 226.
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1.4 Synopsis of the work>!

According to a pattern that is common to many tantras, the text consists of a dia-
logue between a questioner and a/the Buddha or Bhagavan (in this work called Va-
jrin, Vajramrta, and Mahasukha), who imparts the teaching. Following a well-es-
tablished scheme, which here is probably modelled after the Saiva tantras, in this
text the questioner is identified with the female consort of the Bhagavan instead of
one of the Bodhisattvas, who are usually the recipients of the tantric teachings.
After a prose preamble that strictly resembles the vijahdarapada of the
Guhyasamajatantra, as well as the Krsnayamaritantra and the Hevajratantra, the
first chapter (Guhyamandalakaranabhinayanirdesa) begins, in the fashion of the
‘explanatory tantras’ (vyakhyatantra), by stating that the actual teachings have al-
ready been imparted (2ab); the Goddess (devi) Mamaki then asks for insights on the
means to achieve (sadhana) the supreme Nectar of the Vajra (vajramrta), which is
defined as ‘the knowledge concealed in all tantras’ (5a). This Nectar, corresponding
to the ‘semen’ from which the three worlds arise, is said to be quickly achieved by
means of amorous enjoyment, pleasure, sexual union, songs, music, dance, etc.
(6). The practitioner is immediately freed from the chain of transmigration after
having known the supreme Nectar of the meditation on the (devata)yoga (8); this
‘great knowledge’ should not be revealed to the non-initiated (9a). The Nectar of
the Vajra is produced by the unions of Vajra and Lotus. As the text instructs, the
practitioner should kiss the Lotus, whereas Mamaki should kiss the Vajra (10).
Mamaki then asks about the arrangement of the deities in the mandala, as well as
the way in which the mandala should be worshipped, the nature of this worship,
and the means of its realization (11-12). The answer of the Bhagavan starts with st.
14 and occupies the rest of the chapter. He states that, in this tantra, the mandala is
taught in order to realize the body, speech, and mind of Vajramrta; in other words,
the aim of teaching the mandala is the attainment of the liberation from transmi-
gration (14). Then follows a description of the mandala (15, 18cd), along with a short
description of Vajramrta, which is hidden in the pericarp of the eight-petalled lotus
and is endowed with three faces and six arms (16—18ab). Afterwards, the text de-
scribes the door-guardians (dvarapala) (19) and the eight Wisdoms (vidya)
(Saumya, Saumyavadana, Candri, Sasini, Sasimandala, Sasilekhya, Manojiia, Ma-
nohladanakari), which are located in the eight leaves of the lotus (20-22ab). The
master, who is here identified with Vajramrtamahasukha, should accomplish, i.e.

31 I prepared this synopsis on the basis of both the Tibetan translation of the Vajramrtatantra
and the Sanskrit commentary by Sribhanu. Words that are drawn from the commentary or, in a
few cases, that are supplied by me to help the reader have been put between parentheses.
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empower, the mandala, that is the wheel of the goddesses, by means of music,
dance and sexual enjoyment (23). The practitioner should worship the secret
mandala through the semen that is produced during sexual union with the yoginis
(Mother, Wife, Daughter, etc.) (24). Each female partner is connected to a different
fruit (25—26ab). The practitioner should use his tongue to extract the semen that has
fallen into the secret lotus of the yoginis (26cd). The practitioner reaches perfection
quickly, i.e. in this very life (27). During the practice of the mandala, the five ambro-
sias (paficamrta) (human flesh, blood, etc.) should be given to the disciple every
day (most likely according to the procedures described in the last chapter of the
tantra) (29). The practitioner is then able to perform all ritual actions, starting with
subduing (vasya). The chapter ends with the chapter rubric preceded by a metrical
line that occurs at the end of all nirdesas and represents a kind of “imprimatur”
formula: ‘This was said by the Bhagavan, the Vajra-holder, the Great Pleasure of
the Nectar of the Vajra’ (30).

The second chapter, called Tattvayogajiiananirdesa, starts by describing the
amorous play between Mamaki, who is satisfied with the teaching she has just re-
ceived (1ab), and the Vajra-holder, who, full of passion, strongly embraces her,
kisses her, penetrates her, makes love to her, arouses passion in her by means of
gentle words, squeezes her breasts, etc. (1cd-5). Being satisfied in his turn, he is
ready to give Mamaki whatever she desires (6—7ab). Stanza 7cd introduces the sec-
ond question of Mamaki: she now wants to know how it is possible that the true
nature of the Bhagavan, which is a transformation of the Bodhicitta, and which,
being extremely subtle, is undecaying, ‘plays’, that is to say is active, in the world
(8-9). The answer of the Bhagavan starts at stanza 10cd. He says that the
knowledge that is connected with the manifestation and explanation of the
(devata)yoga is extremely subtle, secret, indestructible, etc.; it is devoid of any per-
manent object (anitya) (i.e. it shows that any permanent object is non-existent); it
is without beginning, non-arisen, etc. (11-12). Beyond the reach of common beings’
understanding, this knowledge can be attained by means of the path of the
(devata)yoga, which is of two kinds, external and internal (13). The external yoga
consists in the realization of the form, colour, and shape of the deity by means of
the utpattikrama (14ab). The entire universe, including all the moving and unmov-
ing entities that are in the three spheres of existence, is pervaded by one single na-
ture, for everything is nothing but consciousness (sarvam vijfianam eva) (14cd-
15ab). Since the aggregate consciousness is totally based on itself, obfuscated peo-
ple (like naiyayikas who believe in the existence of the external world, made of dis-
crete entities) do not attain awakening (15cd—16ab). Multiplicity of dharmas is not
logically tenable. The water of the rivers is no more distinguishable when it enters
the ocean; the dharmas are not distinguishable with respect to their unitary, true
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nature (16cd-18). This nature can be obtained only through the direct teaching of
the master, who explains the way it is present within the body (19). The Vajra-
holder resides in the space that is in the middle of the Lotus, which is briefly de-
scribed (20). The semen flows in the form of Nectar, being devoid of vowels and
consonants, as well as of bindu and nada (21). This is the substratum of all the ele-
ments (semen, bones, marrow, etc.), which pervades (the entire body) above and
below (22ac). Stanzas 22d-26ab explain the way the Nectar is a pervader (vyapaka)
also by means of actions (seeing, hearing, etc.). Although the supreme, true nature
(i.e. consciousness) has no form, it becomes endowed with many forms, assumes a
gender, and becomes manifold in the same way that a jewel assumes different col-
ours in accordance with the colours of the various objects that are nearby (26cd—
28ab). Regarding this reality, there is no use for ordinary practices based on the
muttering of mantras, breath control, fasting, etc. (28cd—29ab). After having wor-
shipped the Lotus, the practitioner should eat the Nectar (29cd). In this way he re-
alizes the true nature, the great pleasure of the Vajramrta (30ab). The text goes on
by referring to the channels (nddi) that have to be worshipped by the practitioner.
The channel called Madavaha is located in the pericarp of the lotus (30cd). It is the
main channel in the middle of a group of 32 (31ab). The other nine channels, known
here as Wisdoms (vidya), have to be worshipped in their respective loci (i.e. in the
nine doors of the body) (31cd—32ab). This supreme secret, which is called ‘yoga’, is
not known by the Tathagatas, such as Visva (= Amoghasiddhi) and Vairocana (that
is to say, they neither know nor have taught it) (32cd—34ab). It is due to the enjoy-
ment of intense bliss that this yoga has been taught here by Vajramrta to Mamaki
after he had seen her secret lotus (i.e. after he had understood that she was the right
receptacle of the Vajramrta teaching) (34cd-35).

Chapter 3 (Mantrotpattinirdesa) starts with a further question from Mamaki.
Delighted and adorned with bracelets (1), she gratifies and praises the Great Being
with a song (2-3). With this song, the practitioner attains the awakening of the Bud-
dha (4). After solving her previous doubts (5-6), now Mamaki wishes to know the
origin of the mudras (samayamudra and so on) and the mantras of the mandaleyas
(7-8). The answer begins in stanza 9, where the Bhagavan states that the mudras
are of three kinds, based on body, speech, and mind (from which they arise or from
which they are effected). Stanza 10 briefly lists and describes the three kinds of
mudra: karamudra is connected with the body; vanmudra, with the projection of
the mantras, etc.; cihnamudra (which includes vajramudra, ghantamudra, etc.) is
related to the mind. The practitioner should worship the auspicious deities’ lotuses,
which are connected with (the vajra, i.e.) the source of all pleasures; he should also
perform all ritual actions (the drawing of the mandala, the homa ritual, etc.) by
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means of the union of Vajra and Padma (11-12). In the same way that the wish-ful-
filling tree (kalpavrksa) is the source from which various desired fruits arise, so the
channel called Madavaha is the source of the deities, whose nature is the great
pleasure, and of all mantras, the nature of which is the Bodhicitta (13-14). The fol-
lowing stanzas describe the extraction of the mantras: om hah vajramrta svaha, om
vajramrtamahasukhaya svaha, om ghi svaha (15-17); the eight mantras of the aus-
picious deities: om am hah svaha, om um hah svaha, etc. (18); the mantras of the
door-guardians: om r svaha, om i svaha, etc.; and the four mantras of Puspa,
Dhiipa, etc., i.e. om 7 svaha, om 1] svaha, etc. (19-21). The practitioner should wor-
ship the secret mandala with all worship rituals (i.e. both external and private) (22).

Chapter 4 (Homavidhinirdesa) describes the homa ritual and the procedures of
several magical rites (appeasement [Santikal, reinvigoration [paustikal, etc.) as well
as the mantras and mudras connected with their execution. No question is asked
by Mamaki, so the Bhagavan teaches all this without interruption from the previous
section (1-3ab). The mandaldacarya (i.e. the homacarya, the master who celebrates
the homa liturgy) should first identify himself with Vajrasattva; adorned with all
embellishments and in the alidha posture, he should then perform the Victory of
the Three Worlds (trailokyavijaya) (i.e. he should identify himself with the Kro-
dharaja deity) and eventually cleanse the ground (bhiimisamsodhana) (3cd-5): the
practitioner should drive away the obstacles (vighnotsarana), pay homage to the
guru, and attract the Deity of the Earth (prthividevata) (6). Stanzas 7-12 describe the
vahanamantra, the projection of the mantric syllables into the cakras of the body,
the throwing of flowers and other rituals that are necessary for the purification of
the ground. The following verses give the shapes and measurements of the kundas
that are needed for the performance of various rituals: appeasement (13-14), rein-
vigoration (15), hostile purposes (abhicaruka) (16), subjugation (vasya), and attrac-
tion (akarsana) (17). The mantra-user should begin the appeasement ritual while
facing north; the reinvigoration ritual should always be performed while facing
east, and the hostile purposes ritual while facing south; attraction, destruction
(uccatana) and the other rituals always require facing west (18—-19ab). The text
briefly mentions the colours (19cd) and the kind of offerings connected with the
rituals described above (20-21). All offerings must be given with the herukamudra,
and whatever the yogin desires is always attained (22). The practitioner should per-
form the appeasement ritual in autumn, the reinvigoration ritual in winter, the hos-
tile purposes ritual in summer (23); appeasement should be done in the evening,
reinvigoration at dawn, hostile purposes at noon or at midnight (24). Stanzas 25 to
39 provide several details about the homa ritual (the realization of one’s deity by
means of the syllable hiim, the meditation on this deity, the invocation of Agni, the
offering of the sacred water, etc.) (25-28) and the mantras that have to be recited
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during its performance, i.e. the mantra of the flower (29), the mantra of the lamp
(30), the mantra of the incense (31), the mantra of the perfume (32), and also the
mantra for the dismissal of the deity (36-37).

Chapter 5 (Karmaprasaranirde$a) prescribes the way to produce the collyrium
that is used for ritual purposes. The Bhagavan continues his teaching from the pre-
vious section. The collyrium is produced using human fat, lampblack, a skull, the
head of an owl, human blood, etc. (1-3). It is used, together with a mantra that has
to be recited ten thousand times, in order to neutralize demons, to destroy enemies,
etc. (4-6). The mantra is given in stanza 7 (hrim hrim hiim hum am ah a ha ham
svaha). Afterwards, the text briefly describes the iconographical representation of
Mamaki (8-9), the mantra that has to be recited after having filled the matrix of the
woman with saffron (om @i @ r 1 ai au ah amrte phat hum hah svaha), the way its
extraction has to be performed, etc. (10-11), as well as other rituals, such as the
production of a tilaka, the intoxication of the enemies, and the recitation of the
yamantakamantra (om hrih strih vikrtanana sarvasatrun vinasaya stambhaya
maraya hiim hiim phat) (12-15). The chapter ends with the description of the proce-
dures for subduing the husband and thus making the wife happy (16—17ab), and
the description of the ritual for killing the enemies (17cd-21).

In chapter 6, the Vajrahtimkarasadhananirdesa, the Bhagavan explains in brief
the sadhana of Vajrahtimkara, as well as the procedures for drawing the mandalas
of Vajramrta, Heruka, and so on (1). The shape and the measures of the va-
jrahimkaramandala are given in st. 2. Vajrahtimkara, who has three faces and six
arms, has to be placed in the centre of this mandala, surrounded by a halo of trem-
bling lights (3), embellished with ornaments, and encircled by four mudras
(Kelikila, Vajrastra, Vajragarva, SparSavajra) (4). The text continues with a list,
sometimes accompanied by iconographical descriptions, of the objects and the de-
ities that have to be drawn in the mandala; the latter include Uma, the Vidyas
(Puspa, Dhiipa, etc.), the door-guardians, and the eight Bodhisattvas (Maitreya,
Marijusri, etc.) (5-10). By making oblations to deities (bali), by making offerings of
food to living beings (balya), and by drinking liquors and juices, on the eighth and
fourteenth days of the black fortnight, the practitioner should throw (an animal)
made of powdered grains into the mandala and offer it ritually (11). After having
performed the oblation in the middle (of the mandala), if the practitioner desires
the supreme perfection, i.e. if he wishes to realize Vajrahtimkara, he should recite
the mantra of one single syllable (i.e. the sound hiim) (12). Subsequently, he should
worship the master; and for this purpose he should offer himself to him, as well as
his kingdom, mother, sister, wife, and daughter (13). (After this worship) the man-
tra-user who desires the realization of one’s self as one’s own deity should assume
the tantric pledges (samaya) of the disciples (14). The mandala of Vajrasattva,
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which is connected with (the teachings of) the Vajramrta(tantra), is endowed with
the five ambrosias (paficamrta), and implies the destruction of all the bad destinies
(15). The realization of the glorious Vajrahtimkara is a transformation of the Bodhi-
citta (16). The practitioner should have playful and variegated sexual intercourse
with his Wisdom (namely with a young girl of low caste who, in her turn, has the
nature of the Goddess) (17ab). With his tongue, he should kiss her Lotus and extract
the semen from it with his fingers (17cd-18). After having extracted (the semen), he
should not dispel the energy or the fruit (of pleasure, which is the source of strength
and health). He shall realize the Buddhahood, namely the ambrosia, which con-
sists in the semen (and corresponds to the apratisthitanirvana) (19-20ab).

Chapter 7 (Geyanrtyabhisekatattvavabodhanirdesa) starts with a praise of Va-
jramrta sung by Mamaki, who is still involved in the love play with him, while join-
ing her hollowed palms in reverence (1-8). This song contains a description of Va-
jramrta, who is defined as a hero encircled by other heroes, who is joined by the
group of Mudras (2); he emits a sound similar to that of kokilas and bees, he is good-
looking, and he experiences the pleasure of love (3); he is omniscient and friendly
towards all beings (4); his body hair is bristled; and he makes love to the 24 Great
Wisdoms (Tara, Vitara, etc.) in all three spheres of existence (5-6). The praise ends
with two Apabhrams$a stanzas, which read: ‘You, dark like a petal of a blue water-
lily, are the Tathagata, the Vajra-holder. Oh Pleasure of Sexual Delight, love me! By
means of that you accomplish [your] duty in the three worlds (7). You are empty,
pure, the supreme stage, the unchanging Vajra, beginningless. The living being —
either moving or unmoving — who meditates on you, how can he be born again in
the samsara?’ (8). The characteristics of the dance and its movements (gatipracara)
are described in stanzas 9 to 11. After the dance, Mamaki should kiss the Vajra,
while the Bhagavan should kiss the Lotus. The female partner shows her secret
parts and the worship begins (12). The meditation of the Nectar is described in stan-
zas 13 to 15. When the Wisdom remains motionless, the practitioner should begin
the concentration on the Nectar (i.e., he should meditate on Madavaha, which con-
tains milk and is flowing after having unified all the other channels [nddi]). The
practitioner meditates on the supreme reality, that is the Nectar in the form of bindu
(i.e. the syllable ha) (13). In the middle of the sky, similar to the moon, there is the
true nature of emptiness, which corresponds to Vajrasattva, the “Unsounded” Re-
ality, and which is indestructible, subtle, etc. (14). Located inside the navel, in the
hidden space of the pericarp, it flows in the form of semen, residing in the middle
between the bhaga and the liriga (15). (With reference to the five skandhas) it is
called the vital breath of living beings, the aggregate vijfiana; it is the Buddha, the
Vajra-holder; (Brahmavadins, Vaisnavas and Saivas call it respectively) Brahman,
Visnu, and Mahe$vara (16). (With reference to the world of common experience) it
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is the earth, the water, the fire, etc., everything that belongs to the three spheres of
existence. It is the object on which the Bhagavan himself continuously meditates.
In addition, he declares himself to have arisen from this reality (tattva) (in form of
Vajramrta) together with Mamaki (17). (The other deities) Brahma, Visnu, and so
on, as well as the Bodhisattvas and the Tathagatas, also (meditate on) this powerful
reality, which consists of jrieyas (i.e. the bhiimis, paramitas, etc.) and jfiana (i.e. a
knowledge free from conceptualization and from the two [advayal], that is subject
and object) (in order to realize their own nature, to reach the state of Vajramrta, or
to impart his teaching) (18). Believers of other traditions (Saivas, Kalavadins,
Purusavadins, Samkhyas, Vaisnavas, Haritantrayogins, Ganakas, etc.) conceive this
deity in different ways, that is according to specific aspects, as the Autogenous
(svayambhu), as Time (kala), as the Creator (kartr), etc. (19-22). This teaching must not
be transmitted to wicked people, to those who do not observe the tantric pledges, to the
nihilists, etc. It can be imparted only to one who is devoted to the master, who is well-
disciplined, who has been initiated (guhyamandalapravista, lit. ‘who has entered the
secret mandala’), etc. (23-24). To such a disciple, the master can impart the initiation
that is performed by means of sexual union with the mudra (25).

Chapter 8 (Sriherukotpattinirdesa) contains the description of how to visualise
Sriheruka. Mamaki now asks why the Bhagavan assumes a wrathful aspect (1). The
text does not provide any direct answer to this question. The Bhagavan starts by
displaying his wrathful aspect: he is surrounded by a garland of flames, fierce,
dreadful, a cause of fear; he has eight arms, four faces, and is embellished with a
garland of skulls; he bears skulls and a khatvarga, is shaved, is endowed with a
Vajra and a garland made of intestines, is fierce, and is encircled by his eight Wis-
doms (vidya); he dwells in the great cemeteries, roars while reciting mantras and
the sound phet, and plays with groups of demons, vetalas, and beings that abide in
burning grounds (4-5). The great Vajra-holder should summon the Glorious form
of Heruka, who is devouring the Devas together with Indra, Brahma, Visnu, and
Siva (6). Then the text lists the eight Wisdoms: Sotkata, Vikata, Candali, Dombika,
Pingala, Kulini, Ugra, and Daruni (7), expounds the words that the practitioner has
to mutter when he is pushed by these Wisdoms: ‘I honour the glorious Heruka who,
endowed with fangs, is extremely terrific, who is adorned with a garland [made] of
intestines, who is devouring the great meat [i.e. human flesh]’ (8-9ab), and de-
scribes the extraction of the mantra of Heruka: om jvala jvala hiim phat bhyo svaha
(10-12). The chapter ends with a reference to the advantages that derive from the
recitation of this mantra (13-14).

Chapter 9 (Sri-amyrtakundali-utpattinirdesa) begins with the visualisation of
Amrtakundalin: he has three faces and six arms, is fierce and appears black like the
newly split antimony (1); he is surrounded by a garland of flames, he is cruel, and
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he is endowed with reddish-brown eyes; he is crushing the Great Obstacle(s) under
his feet; his fist is raised, holding a hatchet (2); with his left hands he holds a club,
a vajra and a noose. His forefinger is threatening all evil beings. The practitioner
should visualize a sword in his hand (3); afterwards, he should visualize the eight
Wisdoms along with the door-guardians; eventually he should project the eight
Wisdoms into the petals (4). The text continues with the list of the eight Wisdoms
(Amrta, Amrtavajra, Amrta, Amrtalocana, Aprameya, Surtipa, Varuna, and Su-
khasadhani) and their description (5-7a). The last verses explain the extraction of
the mantra om amrtakundali ma mam svaha (7b—8) and mention the advantages
that derive from the meditation on Amrtakundalin (stt. 10-11).

Chapter 10 (Vetalasadhananirde$a) teaches how to resuscitate a vetala. The prac-
titioner should perform this ritual on the eighth day in the dark half of any month or
on the fourteenth day of a lunar fortnight, in a field or a place in which (for a distance
of five krosas) there is but one landmark, or alternatively in a place where four roads
meet, where there is an isolated tree, in a cemetery, on a river bank or on a mountain
(1-2). The text lists the characteristics that should be possessed by the corpse (3—4)
and theritual actions that the practitioner should perform on it (5-6ab); then it briefly
describes the mandala that is required for this ritual, the Wisdoms (Sotkata, Vikata,
etc.) (6cd-7), and the door-guardians (Gokarna, Hastikarna, Sumukhya, and Durmu-
kha) that have to be drawn outside the mandala (8-10). The following stanzas pre-
scribe the way the mandala should be worshipped (11-13). While the practitioner is
reciting the great mantra of the glorious Heruka, the vetala will emerge, emitting a
deep sound and pronouncing a cry, filled with anger (14). At that point the mantra-
user should not be afraid and should remember the glorious heruka(mantra) (15ab).
The vetala, once arisen, asks the practitioner to indicate his task: ‘Oh Great Hero,
what is the action (to be performed)? Give me the command!’ (15cd—16ab). The vetala
will help him attain whatever he desires: a sword, a collyrium (for invisibility), the
capacity of moving in the sky, etc. (16cd—18ab). The chapter ends by declaring that
this ritual is the main sadhana for the accomplishment of the body, the speech, and
the mind (of the deities); it confers happiness on the practitioners (18cd—19ab).

The core of chapter 11 (Paficamrtasadhanopayanirdesa) describes the fruits de-
riving from the ritual eating of semen, menstrual blood, human flesh, urine, and ex-
crements, i.e. the five ambrosias mentioned at the beginning of the text (cf. 1.29). The
Bhagavan is silent, absorbed in the supreme samadhi (1-2). Mamaki asks the means
to attain the Subtle Vajra (sitksmavajra) (i.e., the unbeaten heart of Vajramrta) that
resides in the heart of all beings (3). The Bhagavan laughs and starts to teach (4). The
practitioner should always (i.e. every day) enjoy the ‘true reality’ (tattva), that is the
Nectar in form of semen (produced by the union of the male and female organs),
which is connected with the five ambrosias (5). First of all, the practitioner should eat
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the semen, which is the accomplisher (i.e. the purifier) of knowledge and knowable
(6). Subsequently, he should accomplish the ‘great blood’ (= human blood) in order
to bring to perfection body, speech, and mind. As a rule, this (menstrual ?) blood
should be taken from a young girl, or from a woman belonging to one of the tradi-
tional varnas (7). The one who enjoys human blood accomplishes all duties. He
should eat the ‘great flesh’ (= human flesh), after having taken it in a cemetery from
the corpse of one who has died violently (e.g. one who was killed in a war or executed
by impalement or hanging). Eating these substances involves an increase of life and
health; it confers pleasure as well as the awakening of the Buddhas (8—10). Then the
practitioner should consume the urine and excrements of his own partner (atma-
vidya) (11ab). Details about the production of the pills needed for this ritual and about
this ritual itself are given in stanzas 11cd—15: the practitioner should prepare a subtle
powder with the substances mentioned above, and he should ‘meditate’ (i.e. mix
them) with human blood (11cd). This rite, which also includes the drinking of urine,
should be done thrice every day: at down, in the evening and at noon (12). The body
of the practitioner who practices this ritual every day will become free from sickness
and old age (13), handsome, etc. (14). The practitioner is at the same time a yogin and
the Omniscient One, endowed with the qualities of Vajrasattva, free from attachment
and aversion, and free from covetousness and envy. For him, the means of realization
(sadhana), which involves the great pleasure of Vajramrta, becomes perfect (15). The
last verses of the text extol the Vajramrtatantra (16—24). The entire Vajrayana comes
forth from it (16). This teaching has not been transmitted to others (not only common
Buddhist practitioners, but not even those who have entered the bhiimis, i.e. the Bo-
dhisattvas) (17). This is the supreme, delightful secret that resides in every being (i.e.
this is the Bodhicitta that resides in form of pleasure in the matrix of the excellent
women) (18). The Vajramrtatantra is called Jewel of the Vajras (vajraciidamani). The
yogin should keep it well hidden; he should not even be confident in his ancestors
(i.e. the Buddhas) and sons (i.e. the Bodhisattvas) (who have not ‘entered the pledge’
[samayapravista)) (19). The true teaching (tattva) of this tantra should be bestowed
on one who desires the supreme awakening (bodhi)/perfection (dnos grub), one (by
whom the mantra is kept) extremely secret, on a hero, one who is devoted to his mas-
ter, one who firmly observes the vows (20). The practitioner should realize this Va-
jramrtatantra which is at the same time easy to be realized and extremely difficult to
be attained. It is mild, it is a collection of the essence (of Buddha’s qualities) and of
knowledge (21). The practitioner who is initiated in the great Vajramrtatantra is wor-
shipped by Buddhas, by Bodhisattvas, and by everyone in this world (22). After hav-
ing paid homage to him three times, they say to him: ‘You are the Lord, the means of
saving all beings from transmigration’ (23). The great Vajramrtatantra is a receptacle
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(i.e. a great treasure). Therefore, the Vajra-holder (i.e. the heart of the Vajramrta) in
its subtle form has been fixed in the space of the Bhaga (24).

1.5 About this edition

As regards orthography and sandhi, this edition has to be considered ‘conservative’,
as the peculiarities of the manuscript have usually been retained, including the alter-
nation in the use of $ and s for the same word, such as e.g. asana and asana. The
layout takes the metrical division of lines into account; verse numbers are inserted
between parentheses; hiatuses are marked with hyphens; Apabhramsa verses are in
italic. The chapter titles, which have been drawn from Sribhanu’s commentary and
verified against the Tibetan translation, are inserted between square brackets. Stan-
zas quoted from the indirect tradition have been included, for the sake of complete-
ness, within double brackets (cf. chapters 3 to 4, 7).

Although many doubts remain, for instance in stt. 4.27 and 10.13, and about some
words of the verses in Apabhraméa (7.7-8), where we find terms paralleled in the lan-
guage of the Paiimacariu by Kaviraja Svayambhtideva, cruces are used only in the
most unsolvable cases.

1.6 Symbols and abbreviations

0) string hole

<> contain additions

illegible part of an aksara

illegible aksara

enclose numbers not present in the MS

enclose pagination and titles

enclose verses quoted from other sources, not present in Or.158.1

enclose words, aksaras or dandas that should likely be omitted

separates the accepted reading, emendations or conjectures from other readings
separates the commentary on different lemmas within the same compound or
series of words that are graphically connected

by cruces desperationis

1 siddham sign

< ornamental sign resembling a flower (perhaps a crossed-vajra)

a ante correctionem

MS 0r.158.1

pe post correctionem
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428 —— Francesco Sferra

2 Text

[1v1] 1 namah Srivajrasatvaya ||
[Chapter 1 — Guhyamandalakaranabhinayanirdes$al

evam maya S$rutam ekasmin samaye bhagava(O)n sarvatathagatakayavakci-
ttahrdayavajramrtaguhyapadmesu vijahara ||

kridate bhagavan vajri mamakya sahitah® pure |
prcchallv-]te tatra sa devi rahasye tivyavasthita® || (1)

uktam deva tvaya parvam tantram vajramr(O)tam param |
amrtam sadhanopayam kathayasva mahasukha || (2)

ity aha bhagavan vajri vajramrtamahasukhah® |

acintyam avyayam stiksmam amo[1vs]ghafi ca nirindriyam |
param $antam viSuddham tu vajramrtam udahrtam ||* (3)
tatas tu (O) bhagavan vajri vajramrtasamadhibhih® |
mamakya ragayuktena rahasyam prakatikrtam || (4)
gopitam sarvatantresu jiidnam vajramrtam param |

ta[1lvs]d aham kathayisyami gadhalimganacumbanaih <[> (5)

32 sahitah em. | sahite MS

33 The Tibetan canonical translation (gsarn chen Zes bya cher gnas pa’i) and the commentary by
*Gunabhadra (cf. D, fol. 21r;_4: gsan chen Zes bya ba Zes pa ni | bde ba chen po gfiis su med pa’i so
so ran rig pa’i ye Ses so || de la cher gnas pa Zes te bde ba myon ba’i bdag fiid ces pa’o ||) confirm the
odd reading rahasye ’tivyavasthita only in part (in fact Zes bya cher seem to reflect a reading like ity
ati® rather than ’tivyava®). Note that the commentary by Sribhanu suggests a reading starting with
rahasye tu (rahasye tv ity anyabodhisa[2vttvadidevatapagate sthita sati | tuSabdah satyarthe [corr.
satyarthe ?], fol. 2rs-5), which however could be a secondary attempt (not necessarily of the com-
mentator but perhaps of a previous copyist of the miila text) to obtain a smoother text. One possible
emendation, a kind of compromise that respects the evidence of Or.158.1, of Sribhanu’s commen-
tary, and of the Tibetan translation (of the miila text and of *Gunabhadra’s commentary) could be
rahasye tv ity atisthita (the word atisthita is in any case quite unusual, and one would expect at least
the explanation of the upasarga ati in the commentaries); other possibilities are, for instance,
rahasye tv ity avasthita or rahasye tu vyavasthita. A further possibility is to keep the text as it is
(rahasye ti vyavasthita) and to interpret ti as iti, or to divide the text differently (rahasyeti
vyavasthita) and interpret rahasyd as an adjective. Another possibility could be to interpret rahasye
<’>ti as arsa formulation for atirahasye.

34 mahasukhah | MSP* (cf. also below, 1.11b, 4.38d, 6.20d, 8.15d, 11.24b) | mahasukha | MS*

35 || MS¥] | MS*

36 vajramrtasamadhibhih MS | Sribhanu’s comm. suggests the reading vajramrtasamadhina
(kim ahety aha — vajramrtasamadhinetyadi | [..] vajramrtasamadhina kartrbhiitena he-
tubhiitena va yad rahasyam tattvam tat prakatikrtam |, fol. 3r,,4)

37 || MSP] | MS*
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ratikridasamayogair gi(O)tavadyavikurvanaih® |

sidhyate acirad evam® tantram vajramrtam param |

amrtam $ukram ity uktam tatprastitam*® jagattrayam* || (6)
tasyaham sadhanam® [1vs] vaksye tvatpriyartham® varanane |*
kathayami samasena tat me nigaditam $r(O)nu® <|>| (7)
sarvasatvahitarthaya yogayogamrtam*® varam® |

yam jiiatva mucyate ksipram yogi samsarabandhanat <[>| (8)
aprakasyam mahajiianam siddhi[1ve]trailokyasadhanam® |
kayavakcittasiddhyartham* sadhakanam sukhavaham <|>| (9)
vajrapadma(QO)samayogair vajramrtasamudbhavam |
cumbayed bhagapadmam tu vajram cumbayet mamaki || (10)
ity aha bhagavan vajri vajramrtamahasukhabh |

tada® tu[fols 2-5 missing] [...]

[...]

38 Read °vadya®?

39 The commentary by Sribhanu suggests a reading sevyate acirad devi: |...] sevyate | ebhih
karanaih nispa[3vs]dyate | pratibhasagocaro bhaved ity arthah | acirad iti cumbandadyanantaram
| deviti sambodhane | kim sevyata ity aha — tantram ityadi | (fol. 3v.-s). Although the reading
evam is confirmed by the Tibetan translation (de ltar), the locution acirad eva (sometimes in
connection with the verb sidhyati) is frequent in Sanskrit literature. One could conjecture that
the original reading acirad eva was subsequently misinterpreted as acira deva (acira and acirad
are possible alternatives in this register of the Sanskrit language) and then as acira(d) devi/devi,
which is found in Sribhanu’s pratikas.

40 tatprasitam em. (cf. above, introduction p. 413) ] tatprasita® MS

41 jagattrayam em. (cf. above, introduction p. 413) | jagatrayam MS (note, however, that this
reading is attested in primary sources, although rarely [cf. e.g. ad Saradatilakatantra 17.118, ed.
p. 703], and could perhaps be retained)

42 sadhanam em. | sadhanam ato MS

43 tvatpriyartham em. (see next note) | tvatpriyarthe MS

44 Cf. the parallels in Svacchandatantra 5.2ab (ed. vol. 3, p. 2): samasat kathayisyami
tvatpriyartham varanane, in the NiSvasakarika (transcript, pp. 361, 366, 582): tad aham
sampravaksyami tvatpriyartham varanane, and in VinaSikhatantra 339ab (ed. p. 83): esa
ekaksarah proktas tvatpriyartham varanane.

45 Srnu MSPC | Srnuh MS®

46 yogayogamrtam MS and Sribhanu’s comm. (yogeti devatayogah | tasminn api yogo bhavana
tadartham amr{4x;]tam saram |, fol. 411,) | *yogavajramrtam T (sbyor ba’i rdo rje bdud rtsi) |

47 varam MS ] param is the reading supported by Sribhanu’s comm.

48 siddhi® MS | siddham is the reading supported by Sribhanu’s comm. (siddham iti
prakrtisiddham, fol. 4r3)

49 °artham em. | °artha® MS

50 tada MS ] tatas Sribhanu’s comm.
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[Chapter 2 — Tattvayogajfiananirdesal

[...]

[Chapter 3 — Mantrotpattinirdesal

[...]

[[svahakaras tu mamakyah sarvasiddhipradayikah | (20ab)]]**

[...]

[Chapter 4 — Homavidhinirde$al

[...]

[[’tatas tu vilikhen mantri®® homakundam® pramanatah |
$antikam vartulam karyam hastamatram tu sttrayet || 13 ||
ardhahastam khaned bhiimau $vetarangam tu dapayet |
parévayos tu samalikhya cakrakaram samantatah || 14 ||
paustikam tu dvihastakam ekahastam tatah khanet |
caturasram samamtena lekhyam ca pitagairikaih® || 15 ||
abhicarukam® trikonam tu vim$atyangulavistaram |
khanitva vim$atyardham ca jvalamalakulam likhet || 16 ||
ardhacandram samalekhyam vaSyakarsanayos tatha |
homakundam samuddistam diS$abhagam® vinirdiset || 17 ||
uttarabhimukho bhatva mantri $antikam arabhet |
paustikam tu sada piirve abhicaram tu daksi]][6ri]ne | (18)

51 On this line see above, note 8 and Omi 2013, 150-149 [17-18].

52 Stanzas 13-21, 23-24 are quoted with some different readings in Sadhanamala 180, pp. 368—
370, introd. with the word apare. The same quote continues with the following stanzas, as if they
belonged to the same source: na hi homakarmanah sarikhyam ye caiva vadanti ca | ta acarya
mahasanta buddhasasanasammatah || ragacetasas tv anye ca dvesinah paradisakah | garvita
mohayuktas te varjita buddhasasane ||.

53 mantri em. based on T (sriags pas) | mantram Sadhanamala

54 °kundam em. ] °kunda® MS

55 ©gairikaih em. on the basis of Sribhanu’s comm. | °gaurikaih Sadhanamala

56 abhicarukam em. on the basis of Sribhanu’s comm. | abhicarakam Sadhanamala

57 disabhagam em. on the basis of Stibhanu’s comm. (karmartham digvibhagam nirdestum aha
— di[19v.]$abhagam ityadi | disabhagah suprasiddhah ||, fol. 19vs.,) ] diSo bhagam Sadhanamala
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pascime vaSyam evoktam akarsanoccatanan tatha® |
dbhicarukam sada® (O) krsnam paficaramgena® vaSyayoh | (19)
tilatandulaksirena® ghrtena madhuna saha |
paficamrtaniyuktena® $antike paustike® juhet® | (20)

samidhani [6r;] ca sarvani ksiravrksasugandhayoh |

bhaksyan nanavidham® dadyat balim va sarva(O)bhautikam® | (21)
datavyam herukamudrair balim yat kimcit sadhakaih |

sidhyate® yogino nityam yat kificit mana-ipsitam® | (22)

$antikam Saratkale tu® [61;] hemante paustikan tatha |

grisme <’>bhicarukarmani’® kuryat sarvani sadhakah™ | (O) (23)
pradose $antikam proktam pratyfise paustikan tatha |
madhyahne arddharatre va prakuryad abhicarukam {sada}’ | (24)
hamkarena tu nispadya kundama[ér,]dhye svadevatam <|>
vaktram prasaritam’ dhyatva ahutim tatra dapayet | (25)
laksyam’™ tu a(O)hutim dadyat pratyaksam agratam” bhavet |
prathamam avahayed agnim’ sarvadevatapijitam |

58 pascime vaSyam evoktam akarsanoccdatanan tatha MS T ]| pascime tu sada proktam
akarsoccatanadikam Sadhanamala

59 sada Sadhanamala T ] tada MS

60 °ramgena em. | °ramgena MS Sadhanamala

61 °tandulaksirena Sadhanamala | °tandulaksirena MS

62 paficamrtaniyuktena MS | paficamrtena yuktena Sadhanamala

63 santike paustike em. supported by Sribhanu’s comm. (etani samidhani $antike paustike
juhuyat, fol. 19vo) | Santikam paustikam MS Sadhanamala

64 juhet MS T | matam Sadhanamala

65 bhaksyan nanavidham MS | bhaksyam nanavidhim Sadhanamala; bhaksair nanavidhair
Sribhanu’s comm.

66 sarvabhautikam MS Sribhanu’s comm. | sarvabhautikam Sadhanamala

67 sidhyate em. supported by Sribhanu’s comm. (tena kim bhavatity aha — sidhyata ityadi |
evam krte yogino manasepsitam sidhyate sampadyate ||, fol. 201s) ] sidhyante MS

68 mana-ipsitam MS | manasepsitam Sribhanu’s comm. (perhaps better)

69 The letters tkale t are partly damaged (cf. Sribhanu’s comm.: $aratkdle *$vinakarttikau, fol.
2616).

70 ’bhicaru® MS | ’bhicara® Sadhanamala

71 sadhakah Sadhanamala ] sadhakaih MS

72 abhicarukam sada MS (contra metrum, but sada is represented in T) ] abhicarakam
Sadhanamala

73 prasaritam em. | prasaritam MS

74 laksyam MS | laksam Sribhanu’s comm. (equally possible)

75 agratam (T: mdun du) sic for agrato ?

76 agnim em. supported by Sribhanu’s comm. ] agni MS
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divyamalakulam raudram buddhabodhiprasadhakam | (26)

om” [613]

ehy”® ehi tvayavaSyagnau pratyaksam siddhidayakam |
trailokyapjitam raudram bra(O)hmavisnunamaskrtam |

grhitva tv”® idam arghaf ca padyam {ca} dravyam?®® savajrinam | (27)
om him hiam phat phat svaha ||

arghan tu prathamam dadyat pa$ca[6re]t puspan nivedayet || (28)
om

divyapuspam suraktaii ca {|} divyagandhasu$obhanam |
pra(O)ticcha adya me puspa asmin samnihito bhava®! |
puspamantrah || (29)

om

dipanam jvalanam® diptam durgatinam bhayapaham |
divyacaksukaram® dhanyam [6vi] dipam asmai praticchati |
dipamantrah || (30)

om

candanafi ca sakarpiram dipasaugandhikam® (O) Subham |
samnidhyakaranam® dhiipam® asmai praticchatu | sannihito bhava® |
dhapamantrah || (31)

om

nanadivyasugandhafl ca nanakarpara{vi}bhasitam |
na[6v,Jnahtimkarasambhatam idam gandham?® praticchatu || (32)
adau pajavidhanan tu agnikrta(O)suniScayam |

paScad uccarayed vidyam japya mantrasvadevatam | (33)
geyanrtyopaharena kridayantam anekadha |

ganam® santosayet pija vi[6vs]dyam* sadhakam eva ca | (34)

77 om conj. supported by T and Sribhanu’s comm. ] damaged in MS
78 ehy damaged in MS

79 tvem.]tuMS

80 dravyam ] *savyam T (g.yon)

81 samnihito bhava em. | sa vihito bhava MS

82 jvalanam em. ] jvalanam MS

83 divya® em. | divyam MS

84 °saugandhikam em. ] °saugandhika® MS (contra metrum)
85 samnidhya® em. ] sanidhya® MS

86 dhiipam MS¥ | bhiipam MS“

87 bhava em. ] bhavah MS

88 gandham em. ] gandha MS

89 ganam em. ] gana MS

90 vidyam em. | vidya MS
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yadicchet siddhim atmanam kayavakcittasadhanam |*!

pajya vi(O)sarjaye devam agnim vajradharam gurum | (35)

om

agnaye” sadhitam karmam sarvasatvasukhavaham |
kayavakcittasiddhyartham® devatanam tu palanam | (36)
ga[6v.]ccha® agneya {su}saumyena $antim kuru mahidhara® |
sadhakanan tu sarvesam stha(O)varanarfi ca jangamam |
mama punyaphalam bhotu mantrasiddhiprado bhavet || (37)
aaliiluarfll|eaioaul|amah|him [6vs] hah svaha ||

ity aha bhagavan®® vajri vajramrtamahasukhah | (38)
sarvatathaga(O)takayavakcittavajri vajramrtamahasukhabh ||
vajramrtamahatantre homavidhinirdeSo nama caturthah || o ||

[Chapter 5 — Karmaprasaranirdesa]

uktam homa[6ve]vidhanafi”’ ca amjanam kathayami® te |
mahamedena varttan® ca kapale grhna (O) kajjalam |<[> (1)
ulikasya $iram'* dagdhva'® maharaktena bhavayet |
ni$ayan tu supistitva'® siksmactarnnani karayet |<|> (2)
grdhrapadan'® atiparya [fol. 7 missing] [...]

91 The same line occurs below: 6.14ab.

92 agnaye Sribhanu’s comm. (sarvakarmasal2lrs|manyavisarjanamantram aha — om agnaye
sadhitam karma sarvasattvasukhavaham ityadi |, fol. 21rs_¢) ] agneya MS

93 °siddhya® em. ] °sidhya® MSP; °sadhya® MS*

94 The aksara ga is damaged.

95 mahidhara em. | mahidhara MS

96 bhagavan em. (see also below, chapters 6, 8, 10-11) ] bhagavan MS

97 homa® supported by Sribhanu’s comm. (adhuna karmaprasaram upaksipann aha — uktam
homavidhanam ityadi, fol. 281;) ] unclear (damaged) in the MS

98 kathayami em. supported by Sribhanu’s comm. (te tava kathayami, fol. 28r;) | kathayisyami
MS (contra metrum)

99 Sic for varttim?

100 Sic for Siro (Sirah) ? See below, next note.

101 dagdhva em. supported by T (bsregs nas) and Sribhanu’s comm. (ata ulitkasiro mastakam
dagdhva maharaktena bhavayitva [...], fol. 21ro) ] dagdha MS

102 supistitva em. supported by T (btags nas) ] supirthitva MS

103 grdhrapadan em. supported by T (bya rgod rje riar) and Sribhanu’s comm. | gradhrapadran
MS
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[Chapter 6 — Vajrahimkarasadhananirde$a)

[...]

<catu> [8r;Jrbahum samalekhyam dvayor'® bahoh'® kucagraham |
vidyas tu'® trimukha sarve dvara(O)palas'” tathamkusah <|>| (6)
puspadhiipam tatha dipam gandhaf capi'®® samalikhet |

lasdya malyam tatha gitam nrtyam caiva tu sadbhujam <|>| (7)
vams$e!” caiva [8r.] samalekhyam sarvavina makundayoh |
murdja vadyam tatha sarve samalekhyam (O) tu mandale || (8)
vajramrtamahatantre sthapayed bhadrakalpikan |

dvibhujam ekavaktran tu bhadrakalpikam eva ca <[|>| (9)
agratah sadhakam likhet"? [81;] sarvalamkarabhasitam |
aksastitram'® tatha vajram ghantan capi samalikhet (0) <|>| (10)
balibalyopaharena madyapanarasotsavaih' <|>

krsnastamyam caturda$yam patayec ciirni’® mandale <[> (11)
carum krtva¢ tu madhye tu yadicchet siddhi[8r.)m uttamam |
sadhayed vajrahtimkaram mantram'’ ekaksaram vibhum <|>| (12)
acarye pijayet pa(0)$cad atmanam rajyam eva ca |

matrm dadya bhaginyam'® tu bharyam"°® duhitam eva ca <|>| (13)
yadicchet siddhim atmanam kayavakcittasadhanam [**°
sadha[8rs|niyam'* sada mantri trailokyoddharanam sada || (14)

104 dvayor conj. supported by Sribhanu’s comm. ] dvitiye MS

105 bahoh em. ] baho MS

106 vidyas tu corr. supported by Sribhanu’s comm. | vidyabhis MS

107 dvarapalas em. supported by Sribhanu’s comm. | dvarapalas MS

108 capi em. ] capi MS

109 vamse is partly damaged and not clearly readable.

110 bhadrakalpikan corr. supported by Sribhanu’s comm. | bhadram kalpitam MS

111 agratah em. ] agrata MS

112 likhet conj. ] Likhy. MS

113 aksasttram em. ] aksasttra MS

114 madyapana® MS | madyamamsa® is the reading suggested by Sribhanu’s comm.

115 patayec ctirni (or pataye ctirni) conj. (cf. T: rdul tshon gdab) | pataye MS (contra metrum)
116 carum krtva conj. (cf. Sribhanu’s comm.: hiimkarena pasum pistakamayam cchagalam
mahisam purusam va patayitva [24r,] carum kuryat |, fol. 24r1,) ] carutva MS

117 mantram em. (cf. Sribhanu’s comm.: mantram ekaksaram iti himkaram japet, fol. 241,) |
mantra MS

118 bhaginyam MSF* | bhaginya MS*

119 bharyam em. ] bharya MS

120 The same line occurs above: 4.35ab.

121 °niyam MSP] °niya MS*
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mandalam vajrasatvasya vajramrta(O)vinirgatam |
paficamrtasamayuktam sarvadurgatinasanam <[|>| (15)
vajracchatasamayogaih' Srivajrahtimkarasadhanam |

kathitam yogayo[8rs]ginam'? bodhicittavikurvanam <|>| (16)
kurvita mandale kridam'* vidyaya'® capy aneka(O)dha |
bhagamadhye {tu} samasvadya viro yo mantrasamsthitah' <|>| (17)
vaktrena cumbayet padmam amrtam $ukram eva ca |

na tatra-m-uddharet sthane ka[8vi]rasyangulinaiva ca'” <|>| (18)
uddharitva vinaSye tu na viryan na ca vai phalam |

uddhari(O)tva mahavidya'?® cumbayitva tu vajrinam <|>| (19)
sidhyate tasya buddhatvam'® amrtam $ukrarapinam ||

ity aha bhagavan vajri vajramrtamahasu[8v.]khah || (20)
sarvatathagatakayavakcittavajri vajramrtamahasukhah | vajramr(O)tamahatantre
vajrahtimkarasadhananirde$o nama sasthah || ||

[Chapter 7 — Geyanrtyabhisekatattvavabodhanirdesal

tatas tu mamaki devi ratikridavyavasthita |
krtamjalina[8vs]maskarair idam gitam udaharet <|>| (1)
asitabjavapur viram virair anyaih™° pari(O)vrtam |
mudraganasamayuktam vajramrta namamy aham™! <[>| (2)
Saradgaganasampraptam' kokilabhrnganaditam <|>

122 °samayogaih em. | °samayogaih MS

123 °yoginam em. supported by Sribhanu’s comm. | °yoginyam MS (sic for °yogininam ? cf. T:
rnal ’byor pa dan rnal ’byor ma’i || byan sems rnam par sprul par gsuns ||, D 231s.6)

124 kridam em. | krida MS

125 vidyaya em. supported by Sribhanu’s comm. (kridam iti suratakridam | vidya prag ukta
candaladikanya devatiriipd taya sahanekadha nanavidham suratakridam sampadayet sadhayed
iti bhavah ||, fol. 24wv1) | vidyaya MS

126 viro yo mantrasamsthitah conj. (cf. T: gan dag dpa’ bo snags la gnas ||, and Sribhanu’s
comm.: viro hakaratmakavajramrtam tatsthanavaktrena jihvaya sparsaragasvadanadikam
krtva [...], fol. 24v2) ] viraveyai mantrasamsthita MS

127 karasyangulinaiva ca conj. | karabhyam angulim eva ca MS (contra metrum)

128 Note that according to Sribhanu this compound has to be interpreted as a vocative:
mahavidyeti sambodhane | (fol. 24v.).

129 buddhatvam em. | buddhatvamm MS

130 virair anyair conj. ] viramanyair MS

131 namamy aham conj. (see below stt. 3—4, 6) | namamye MS

132 Sarad® em. ] Saram MS; cf. T: ston gyi nam mkha’ dan ’dra ba
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subhagam surataraidham™ vajramr[8vi]ta namamy aham || (3)

tsarvam sarva anariipamt sarvajilam sarvasauhrdam |
samyagindriya(O)margena vajramrta namamy aham || (4)
traidhatuka-m-aSesasya vajramrtam anopamam® |
caturvim$anmahavidya'™ atiragena ragayet <||> [8vs] (5)
samapulakitamgo®® hi {sarvabuddhakrtalayet |

sarvasiddhikarah §riman}*’ (O) vajramrta namamy aham <|>| (6)

dala niluppara™® saman *ttradt tuhum tathagatu vajju™ <|>

mahum"° anurdai suratasuha' jjem'? tihudne'” sahasi [8vs) kajju || (7)**
sunna nirafijana paramapadi'® tuhum akkharu vajja andi <|>

jjo tpacche (O) ettit sacaracara® tgaetit tuhum kaii samsara hojai || (8)"*
anena gilyamanena vajranrtyavikurvanaih |

bharati sandhaki*® caiva lu* [fol. 9 missing] [...] (9)

[...]

[[*‘tisthate niScalam vidya amrtam dhyanam arabhet |
dhyayate paramam tattvam amrtam bindurdpinam || (13)
khamadhye $aSisamkasam $tinyatattvam udahrtam |

133 suratarudham em. | suratariatam MS

134 anopamam em. based on T (dpe med) and Sribhanu’s comm. (cf. BHSD p. 37) ] anomayam
MS

135 °vimsan® em. ] °vimsSat® MS

136 °pulakitamgo em. ] °pulukitamge MS

137 The two padas 6hc are not translated into Tibetan and are not commented on by Sribhanu.
138 The syllable da is post correctionem; the ante correctionem reading is unclear.

139 vajju em. ] vajja MS

140 mahum em. | muhum MS

141 °suha em. | °subha MS

142 jjem em. supported by Sribhanu’s comm. (jem iti yena mamanuragena hetuna, fol. 25v>) | jjo
MS

143 tihudne MSP*] tuhudine MS*

144 Chaya: dalam nilotpalasya Syamah [...] tvam tathagato vajri | mam anuragaya suratasukha
yena tribhuvane sadhayasi karyam ||

145 °padi em. | °pati MS

146 sacardcara em. ] sacardera MS

147 Chaya: sSunyam nirafijanam paramapadam tvam aksaram vajram anddi | yah sacaracarah
[...] tvam katham samsare jayate ||

148 The letter k is not perfectly readable.

149 The syllable lu is hardly readable.

150 Stanzas 13to 15are quoted by Ratnakara$anti in the Gunavati, ed. p. 18 (ad Mahamayatantra
1.21). Cf. also Omi 2013: 140 [27] and above, introduction, p. 413.
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aksayam avyayam siikksmam vajrasattvam anahatam || (14)
nabhimadhye sthito devah karnikagtidhagocare |
sravate Sukrartipena bhagalingantare sthitah || (15)]]

[...]
[Chapter 8 — Sriherukotpattinirdesal

[...] [1On]vrtam <|>| (4)
mahasmasananilayam mantraphetkaranaditam™ |
bhitavetadasam(O)ghai$ ca kridamanam $mas$anakaih <|>| (5)
tatas tu sendrakan devan brahmavisnumahes$varan |
bhaksamanam® mahavajri Sriherukara[10r,Jpam udvahet <|>| (6)
sotkata prathama vidya vikata candali dombika | (O)
pingala kulini ugra daruni castami smrta' <|>| (7)
japyamanam idam mantram nrtyamana tu gapayet |
damstrotkatamahabhi[10r;Jmam®* antra§ragdamabhisitam <|>| (8)
bhaksamanam mahamansam $riheruka namamy'® a(O)ham [**¢
japyamantram’ pravaksyami sadhakanam hitaya vai <|>| (9)
trtiya ca trtiyan tu saptami ca caturthake |
saptama ca trtiyan tu [10r4] dvau®® dvaupada niyojayet <|>| (10)
sakalam tatvasamyuktam phatkarena vibhasi(O)tam |
sastha™ caturthakoddhrtya saptamadyena asanam <|>| (11)
trayodasasamakrantam {antra} svahantam mantram uddharet |
adau vairoca[10rsjnam dadyat malamantram tu heruke <[|>| (12)
asyaiva mantrarajasya mahatmyam $r(O)nu mamaki |
sakrjjaptena mantrena trailokyan nasayet ksanat <[>| (13)
traidhatukam aSesan tu bhaksayed aviSankitah |
sarvaka[10rs)mamdada hy esa Sriherukasamo bhavet || (14)
ity aha bhagavan vajri vajra(O)mrtamahasukhah | (15)

151 °naditam MS (cf. Kalikakulapaficasatika 1.5d) ] em. °nadinam ?

152 bhaksamanam em. | bhaksamanam MS

153 smrta em. ] smrtah MS

154 damstro® em. | damstro® MS

155 namamy MS¥* | ramamy MS*

156 Verses 8cd—9ab are quoted in Sadhanamala 239 (Mahamayasadhana), ed. vol. 2, p. 462.
157 japya® MS ] japa® is the reading supported by Sribhanu’s comm.

158 dvau em. ] dvo MS

159 sastha em. ] sasthya MS
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sarvatathagatakayavakcittavajri vajramrtamahasukhah | vajramrtamahatantre
Sriherukotpatti[10vi]nirde$o namastamah || o ||

[Chapter 9 — Sri-amrtakundali-utpattinirdesal

athatah sampravaksyami rapam amrtaku(O)ndali’® |

trimukham sadbhujam raudram krsnabhinnafijanaprabham <|>| (1)

jvalamalakulam candam pingalaksim pingaloj<j>valam <[>

mahavighnasama[10v,]Jkrantam para$tdyatapaninam' <[>| (2)

musalam vajrapasail ca vamahastena da(O)rjini'® |

tarjayam sarvadustanam panau khadgan tu bhavayet <[>| (3)

vidyastakasamayuktam dvarapalasamanvitam |

bhavayed guhyapadmam [10vs] tu vidya'® castau dale nyaset <|>| (4)

amrta dmrtavajra ca amrta 3(O)mrtalocana |

dprameya ca suripa ca varuna sukhasadhani <|>| (5)

trimukha sadbhuja sarve disasu vidi$asu ca |
pamkajo[10v,4]dyatapanina

nrtyamana ca te devyo visvarapadharapradah™ <|>| (6)

hasante (O) kilikilayante mantrarajam anusmaret'® |

punar vairocanan dadyat tat padam pariparayet <|>| (7)

prathama tu dvitiyam tu $tnyam a[10vs]$anasamyutam |

Stnyam Stinyam'® samakrantam'® mantram'® svahantayojitam <[> (8)

atyanta(O)suratayogaih amrta dmrtam utthitam |

160 According to Sribhanu’s commentary, this line runs more smoothly as follows: athanyam
sampravaksyami riupam amrtakundaleh (cf. fol. 30vs). The form amrtakundaleh for amrta-
kundalinah is attested in for instance Abhayakaragupta’s Vajravali (Kalasadhivasanavidhi). For
the reading athanyam, cf. also st. 10.1a.

161 parasii® em. supp. by T and by Sribhanu’s comm. (daksine parasukhadgavajram | vame
tarjjanikamusalapasam ca |, fol. 30ve) ] paruso® MS (usually parusa, ‘arrow’, is not part of
Amrtakundalin’s iconography, cf. Lokesh Chandra 2000, 325-328)

162 darjini sic for tarjani

163 vidya sic for vidyas ?

164 °pradah em. | °prada MS

165 anusmaret MS ] read samuddharet ? Cf. T: dbyun bar bya

166 Sunyam siinyam is also the reading supported by the commentarial literature (cf. Sribhanu’s
tika, fol. 31ro; Vimalabhadra’s comm. D, fol. 15r.3; *Gunabhadra’s comm. D, fol. 50vi.,). In the
canonical translation we read sten pas sten nas (D) / ston pas sten nas (P), which could reflect a
reading like Siinyopari. However, it is likely that sten (ston in P) is a transmissional error for ston.
167 samakrantam em. | akrantam MS

168 mantram em. | mantra MS
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amrta dmrtayogena sadhayed dmrtakundalim <|>| (9)

sidhyante!® acirat tasya'”® sa[10ve]rvarthah' sarvasiddhibhih |

naro va yadi va nari smarate {a}mrtakunda(O)lim <[>| (10)

tasya hastatale sarvam trailokyam sacaracaram |

dhyayate nityakale' tu vajramrtamahasukhah' <|>| (11)
sarvatathagatakayavakcitta[11ri]vajri vajramrtamahasukhah | vajramrtamahatantre
§ri-amrtakundali-u(O)tpattinirdeSo nama navamah || o ||

[Chapter 10 — Vetalasadhananirdesa)

athanyam sampravaksyami mahavetalasadhanam |
krsnastamyam caturdasyam ekalimge catu[11r.Jspathe <|>| (1)
ekavrkse Smasane va naditire ca parvate |
sadhayet sarvakarya(O)ni vetalotthapanan' tatha <|>| (2)
sarvalaksanasampirnna udbandhanamrta tu ya |
matamgi dombika'® Svapaki ca nirvrana'”’ caruSobhana' [11r3] | (3)
dvatrm$am' ca saumya paficavim$atyabda prasita |

valesu grhyate mrtaka stri(O)ya (4)
snapayet divyatoyena mantrausadhi{sa}salilakaih |
svetacandanakarpiraih kuryat tasya vilepanam |
pljayet puspadhtipai$ ca vi[llr]citrani balim'® dapayet™ | (5)
mahatailenabhyajya'® sarsapair mukha tadayet | (O)
mandalam alikhyet tatra $riherukasya sadhakah | (6)
arddhacandram' kapalakhyam apiarya dhanusakrtim |

169 sidhyante em. | sidhyate MS

170 tasya MS (partly damaged) ] *tena T (de yis)

171 sarvarthah em. | sarvartha MS

172 nityakale em. (T: dus rtag par ni) ] nrtyakale MS

173 °sukhah em. ] °sukha MS

174 catuspathe conj. (T: lam mdo) ] .. .. spathe MS (only the hook of the two broken aksaras is
visible)

175 vetalo® em. ] vettalo® MS

176 dombika em. | dombika MS

177 nirvrand em. supported by Sribhanu’s comm. (nirvranety aksata |, fol. 32r;) | nirvana MS
178 The upper part of °nd is not clearly readable; the reading °ni is also possible.

179 The aksara dva is partly damaged.

180 Read vicitrair bali ?

181 Cf. Hevajratantra 1.10.26a.

182 Corr. to mahatailena abhyajya ?

183 arddha® em. ] arddha® MS
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astavidyasamayuktam kapalai[11rs]r upasobhitam | (7)

asrava tu kapalani sarvah'®* khatvangadharinyah'® |

trimukha (O) raudrarapas tu sadbhujah'®® khadgapanayah | (8)
bahyato mandalasyasya dvarapalan prakalpayet |

gokarnno' hastikarnna$ ca sumukhyo [11rs] durmukhas tatha | (9)
pasamkusadhara raudra vikatotkatabhisanah |

dvibhuja (O) ekavaktras tu puspapaja samalikhet | (10)

vidya sa tu vicitrani mandalaptja samalikhet |

tatas tu sadhako viro'® herukara[11vi]Jpam udvahet | (11)
mahasamkhair alamkrtya kapalamalaSekharam |

damarukam vaha(O)yet tatra nrtyamanah' puram viSet | (12)
mantraih tsamudvahehas?t tu phatkaram' tatra japayet™ |
pijayet mandalam divyam' maharaktena proksayet® | [11v,] (13)
Sriherukamahamantram japamanas tu sadhakah |

krodhavistan tu garjantam™* ve(O)tado' ravam uccaret'® | (14)
{tasya} na bhetavyam tada mantri $rtherukam anusmaret <|>
utthitatas tu vetalah'’ sadhakam idam abravit | (15)

khadgam afijana patalam kheca(O)ratvam jigisinam™® | (16)"
yad icchet sadhakasyapi tat karmaifi ca prasadhayet |

tatas tu sadhako brayat yasya yat manasepsitam® | (17)

184 sarvah em. | sarve MS

185 °dharinyah em. ] °dharina MS

186 sadbhujah em. | sadbhuja MS

187 gokarnno em. ] gokarnnam MS

188 viro em. | vira MS

189 nrtyamanah em. ] nrtyamano MS

190 Read phetkaram ? Cf. Sribhanu’s comm.: pravi$ya tatra caturdiksu phetkaram dadyat, fol. 32v.
191 japayet (or dapayet) em. (Isaacson) | tapayet MS

192 divyam em. | divya MS

193 The letter t is partly broken.

194 Read garjanto ?

195 vetado em. ] vetada MS

196 uccaret em. supported by T (sgrogs byed) and Sribhanu’s tika (japamaneti sarsapais
tadyamano vetalo ravam uccaret, fol. 32vi) | uddharet MS

197 vetalah em. ] vetalam MS

198 jigisinam em. ] jigisinam MS (the anusvara is almost unreadable and could have been rubbed out)
199 Note that pada 16d occurs several times in the Brahmayamala (e.g. 11.76b, 74.188b).

200 manasepsitam em. (cf. Sribhanu’s comm.: tato brityad iti sadhakena manasepsitam vak-
tavyam, fol. 32vs) | manepsitam MS
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prasadha[llvi]yet <tat> sarvan tu malapadma®' tu mamaki |

vetalasadhanam mukhyam vajramrtavini(O)rgatam | (18)
kayavakcittasiddhyartham®? sadhakanam sukhavaham ||

ity aha bhagavan vajri vajramrtamahasukhah <[> (19)
sarvatathagatakayava[llvs|kcittavajramrtamahasukhah <|> vajramrtamahatantre
vetalasadhano nama (O) nirde$o dasamah || o ||

[Chapter 11 — Paficamrtasadhanopayanirdesa)

tatas tu bhagavan vajri vajramrtamahasukhah |
vajrapadmasamayogais tasnibhatva vyavasthitah <[>| (1)
no[11ve]$vasen®’ na ca kampe na niriksen na ca bhasate |
param®* samadhisam{a}panno® ma(O)maki puna prcchati <|>| (2)
bhagavan®® siiksmavajram®”’ tu sarvasatvahrdi sthitam?® |
katham kena prakarena tat tatvam upalabhyate <|>| (3)

tatas tu bhagava[12rJn** vajri vajramrtamahasukhah |
hasaméana?’ idam vakyam netram udghatya cabravi(O)t || (4)
puarvam tu* kathitam tatvam amrtam Sukrartpinam |

svadayet sada nityam paficamrtasamanvitam <|>| (5)

ekaikasya tu mahatmyam dravyanam?? [12r] Srnu mamaki |
prathamam prasayec chukram jfianajiieyaprasadhakam?®’ <|>| (6)

201 milapadma is not clearly visible.

202 °siddhy® em. (cf. Sribhanu’s comm.: devatanam kayavakcittasiddhyartham, fol. 32v.) |
°sadhy® MS

203 nosvasen em. | nosvasem MS (the syllable no is partly broken)

204 param em. (see next note) | paramam MS

205 Note that the hypermetrical reading °samdpanno is confirmed by Sribhanu’s comm.:
asadharanatvat parah samadhis tam samapanno [33r] visayikrtavan |, fols 32vs-33r1.

206 bhagavan em. supported by Sribhanu’s tika (bhagavann iti sambodha[33r2]ne, fol. 33r:-,) |
bhagavan MS

207 sitksma® em. | Siiksma® MS

208 sthitam em. | sthitah MS

209 bhagavan em. | bhagan MS

210 hasamana em. | hasamdanam MS

211 purvam tu MS | Sribhanu’s tika supports the reading piirvam te (piirvam iti prathamanirdese
| te tava maya kathitam, fol. 33r4)

212 dravyanam em. ] dravyana MS (the edge of the folio is broken and it is possible that the
anusvara was originally present above the syllable na)

213 jAanajiieya® em. (see st. 10b below) | jiianajfieyam MS ¢ prasadhakam em. ] prasadhakam
MS (contra metrum)
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kayavakci(O)ttasiddhyartham?* maharaktam prasadhayet |
kanyayas?® tu sada grhyam?*® yasya tasya priyapi va <|>| (7)
sarvakaryakaro hy esa maharaktam tu mama[12r;]Ki |
hathamrtyuvanam?®’ prapya mahamamsan®® tu aharet || (8)
Stilam udbaddhakam vapi (O) rane va yas tu ghatitah |

bhaksaye drdhagambhira®® ayurarogyavarddhanam <[>| (9)
kamadam saukhyadam caiva buddhabodhiprasadhakam |
vajrasattva[12r,Jm** ivayusyam sarvakamaphalapradam <|>| (10)
vajrodakam purisan tu atmavidya tu bhaksa(O)yet |
siksmactrnnan {tu} tatah krtva maharaktena bhavayet || (11)
pratyuse tu sada karyam pradose madhyahne tathaiva ca? |
triskalam bhaksaye[12rs]d*? yogi pibed vajrodakan tatah <|>| (12)
dine dine tu mamakya sadhayed yas tu sadhakah | (O)
nirvyadhi* tu bhavet kayam jararogavinasanam <|>| (13)
saubhagyam suvapustejo® rajadvare jayavaham?® |
sarvakamandada hy esa®® pravarata[12rs]tvan® tu prapyate® <|>| (14)
sa yogi sa ca sarvajilo™ vajrasatvagunair yutah>° |
ragadvesa(O)vinirmukto lobha-irgya ca varjitam®' |

sidhyate sadhanan tasya vajramrtamahasukham <|>| (15)

214 °siddhyartham em. ] °sidhyartham MS

215 kanyayas em. | kanyaya MS

216 grhyam em. | grhya MS

217 °vanam em. supported by Sribhanu’s tika (hathena balena mrtyupraptanam vanam [33rs]
$masanam, fol. 331s.9) ] °dhanam MS

218 mahamamsan em. | mahamamnsan MS

219 °gambhira em. ] °gambhiram MS

220 vajrasattvam conj. based on T (rdo rje sems dpa’) ] vajras. .. m MS

221 The aksara ca is partly broken.

222 bhaksayed Sribhanu’s tika | bhaks. .. d MS

223 Read nirvyadhi ?

224 °tejo em. ] °tejam MS

225 Cf. Vagbhata’s Astangasangrahah, Uttarasthanam, 40.65b.

226 °dada hy esa em. (cf. st. 8.14c) ] °dad. .. .hy esam MS

227 The aksara va is partly broken. Note that the hypermetrical reading pravaratatvan (vs pra-
varatvan) is apparently supported by T (mchog rab de #iid thob pa yin).

228 The aksara pya is partly broken.

229 sarvajiio em. | sarvajiia MS

230 yutah em. ] yutam MS

231 Read lobha-irsyavivarjitah ?
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idam vajramrtam tantram bahvartham?? gtidhavikramam | [12v1]
nikhilam vajrayanasya®’ ato®* devi vinirgatam <|>| (16)

kathitam tatvan tu sadbhavam ati(O)ragena ragitam |

na maya kasyacid akhyatam sthilapadmam tu mamaki <|>| (17)

idam rahasyam®® paramam ramyam sarvatmani {sada}** sthitam |
bodhi[12v,]satvena na*’ vijiiatam arapyam Stnyam aksaram <|>| (18)
etat tantram®® mahavidye vajracida(O)manih®® smrtam |

guptan tu**° dharayed devi pitaputrair na vivaset <[>| (19)
atyantagupte vire ca gurubhakte drdhavrate |

deyam*" tasya idam ta[12vs]tvam yadicched*? bodhim uttamam <|>| (20)
idam vajramrtam tantram sukhasadhyam*? sudurlabham | (O)
sadhayet subhage saumyam sarajiianasamuccayam <|>| (21)
vajramrtamahatantre yo ’bhisiktas** tu sadhakah |

buddhas ca bodhisattvas ca tam vai*” [12v4] sarvo ’bhivandati <|>| (22)
namaskrtva tu triskalam acaryam*° subhagottamam |

tvam eva (O) sarvasatvanam samsaroddharanam prabhuh <|>| (23)
idam avod bhagavan vajri vajramrtamahasukhah |
{sarvatathagatakayavakcittava[12vs]j1i*’ vajramrtamahasukhah [}**®

232 bahvartham em. supported by Sribhanu’s comm. | bahvattam MS (the reading of the aksaras
datta is in any case uncertain)

233 The aksara va is partly broken

234 ato corr. supported by Sribhanu’s comm. ] atra MS

235 rahasyam em. (bhavipuld) | rahasya® MS (navipula)

236 sada is not rendered in T and is not commented in Sribhanu’s tika.

237 bodhisattvena na vijiiatam MS (contra metrum) | bodhisattvair avijfiatam is the reading sug-
gested by Sribhanu’s comm.

238 etat tantram Sribhanu | esa tatva MS; read etat tattvam ? *atha tattvam T (de na de #iid)
239 °manih em. (cf. Sribhanu’s comm.: vajrds tathagatah | tesam ciidamanih | ratnabhiitatvad
vajracidamanir iti smrtam |, fol. 34rs) ] °mani MS

240 guptan tu MS ] suguptam Sribhanu

241 The aksara yam is partly broken.

242 Cf. above, n. 30.

243 sukhasadhyam em. | sukhasadhya MS

244 yo ’bhisiktas em. supported by Sribhanu’s tika (yo vajramrtatantrabhisekavidhinabhisiktah
sarvacarya([34vs|tam gatah, fol. 34vs_4) ] yosiktas MS (contra metrum)

245 tamvai conj. (cf. T: de la kun gyis phyag byed de) ] t. .. MS

246 dcaryamem. ] dcarya MS

247 °vajri em. | °va.. MS

248 Note that in accord with the previous parallels (cf. the final rubrics of chapters 4, 6, 8-10),
the commentary by Sribhanu, and the Tibetan translation, this line should be shifted after st. 24,
before the last sentence of the text.
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vajramrtamahatantram niksepam kathitam priye (O) |

stiksmartipam tato vajri bhagakase®” vyavasthitam <|>| (24)
<sarvatathagatakayavakcittavajri vajramrtamahasukhah |> vajramrtamahatantre
paficamrtasadhanopayo nama nirde$a*° ekadasa[12vs|mah®! samaptah®?|| <+ ||
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