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aAnOeta, aAnoOng,

aAn0cia

1. Greek literature. The derivation of the
noun &\0eta, composed of the alpha priva-
tive prefix and the root An6/\ab, suggests that
the original meaning was “unconcealment”
(for a more detailed discussion on the ety-
mology — &\nfrg 1.). It is found since Ho-
mer (I1. 23.361; 24.407; Od. 7.297; 16.226), oc-
curring particularly with verbs of speech in
the sense of “pronouncing what is uncon-
cealed” (HerrscH, “Die nicht-philosophi-
sche é\0ewa”, 32), “giving information with-
out withholding anything” in opposition to

aAnOwvég, aAnBedw

lie and falsehood (see LUTHER, “Wahrheit”
und “Liige”, 7f£.).

According to one of the most frequent pat-
terns of usage, d\Bewa functions as a direct
object in conjunction with verbs of speech
(e.g. poBéopar “to speak”, Homer, Od. 11.507;
Ayw “to speak”, Herodotus, Hist. 2.115; 9.89;
Thucydides, Hist. 6.87.1), nevertheless it
combines also with verbs of perception
(dxobw “to hear”, Alcidamas, fr.16.13) or
demonstration (#xw “to have”, Aristotle, Pol.
128142 871 8¢ Sel kOplov elvar paXhov to TAR-
Bog 7| Todg apiotovg iy dAiyovs 8¢, Soketey &v
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AbyeoBar kal v’ Exerv amopiav Taya 8¢ kv
a\Betav “but the view that it is more proper
for the multitude to be sovereign than the few
of greatest virtue might be thought to be ex-
plicable and to have some justification, and
even to be the true view”). It deserves to be
mentioned that the expression “to do (notéw)
the truth”, quite frequent in the LXX (— 3.c),
is not attested in Greek literature.

Adverbial uses are numerous and point to
an idea of truth that chiefly contrasts those of
lie (Ved8og), appearance or opinion (86¢a).
Expressions like tf] é\nfeiq “in very truth”
(Thucydides, Hist. 4.120); &én” &\n0eiq “for the
sake of truth” (Aeschylus, Suppl. 628; Aristo-
phanes, Plut. 891); &ni Tiig aAnOeiag xai Tod
npdypatog “in truth and reality” (Demos-
thenes, Mid. 72) are used to reinforce affir-
mations.

As in the case of the adjective dAn01g, the
noun d\Afewa as well conveys the idea of
“truthfulness, sincerity” when applied to hu-
man beings and their inner qualities (tig ...
anBeiq pevav movioey; “who ... shall sor-
row in sincerity of heart?”, Aeschylus, Ag.
1550). It is found with the sense of “sincerity
of speech and conduct” in the matter of as-
serting one’s own merits: epi p&v odv T dAn-
0&¢ 6 pév péoog anOn¢ Tig kai 1) peadng &Ar-
Oeta AeyéoBw #) 8¢ mpoomoinoig 1) pkv &mi o
peilov dhaloveia kol 6 Exwv avty dalwv, 1)
§ ¢mi 10 Eatrov elpwveia kal elpwv (6 Exwv)
“in respect of truth then, the middle character
may be called truthful, and the observance
of the mean truthfulness; pretense in the
form of exaggeration is boastfulness, and its
possessor a boaster; in the form of under-
statement, self-depreciation, and its possessor
the self-depreciator” (Aristotle, Eth. Nic.
1108219-23). In this particular context, &\-
feta comes to be an antonym of dlaloveia
“boastfulness” and cipwveia “self-deprecia-
tion”, a word specially associated with the af-
fectation of ignorance.

In philosophical discourse tradition, the
opposition between &\f0eia and 86¢a is par-
ticularly stressed. Parmenides, fr. 1 DK, dis-
tinguishes a philosophy “according to &An-
fewa” from one “according to §6¢a”. Only the

first one leads to a true comprehension of
reality by human knowledge; how this knowl-
edge can be obtained is one of the basic ques-
tions of the Greek thought on truth. Remark-
ably, an important feature, which is often as-
sociated with &\f0eia compared with 86%a,
appears to be stability and firmness: “when
the soul (Yvyn) is firmly fixed on the domain
where truth and reality (&\#0s1d te xai o 3v)
shine resplendent it apprehends and knows
them and appears to possess reason (voiv);
but when it inclines to that region which is
mingled with darkness, the world of becom-
ing and passing away, it opines only and its
edge is blunted, and it shifts its opinions hith-
er and thither (Sofalet te xal apflvwrtel dvw
kal kétw Tag SofacuetaPdllov), and again
seems as if it lacked reason” (Plato, Resp.
508d). # RV

2. Papyri and inscriptions. The noun
a\Pewa is used in papyri, especially legal
documents, oaths, and letters, to mean
“truthfulness”, “trustworthiness” (see BGU
4.1200.26, 20d/15t cent., Busiris). The use is
mostly stereotypical in expressions like ¢’
&\nbeiag (PSI 4.442.4, 34 cent. B.C.E., Phil-
adelphia) and taig @\nbeiaig (especially in
declarations of death, e.g. PSI 9.1064.22, 129
C.E., Ptolemais Euergetis), meaning “truth-
fully”, “according to the facts”. The expres-
sion kat’ GAf|0eiav also appears to indicate the
truthfulness of a declaration (SB 3.6739.7, 254
B.C.E., Crocodilopolis; P.Dryton 48.10,
145-116 B.C.E., unknown origin).

In inscriptions, the word is found with the
meaning “matter of fact” (v d\0eiav y-
pavig dewkvoewy “to clearly show the fact”, FD
I11,2 69.18, ca. 117 B.C.E., Delphi) and “truth”
(6AnBetay ptv kai Swkaroctvny [{Jox[vplag
[rowjoag] “he strengthened truth and justice”,
OGIS 194.8, 42 B.C.E., Thebes). The formula
¢t Tijg aAnPeiag appears with regularity to
signify “truthfulness” as in papyri (e.g. in an
honorary decree, IMT 2354.11, 20d cent.
B.C.E., Miletus). ¢ LB

3. Septuagint. a) Statistical ~observations.
In the LXX, the noun &\jeia occurs 204
times (130 in the translated writings). The
book of Psalms has the greatest number of
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occurrences (nearly half of the total number),
followed by Isaiah (13 occurrences), Proverbs
and Daniel“*/Daniel™ (8 occurrences
each), Jeremiah (s occurrences), Genesis and
Job (4 occurrences each). While &\jfea is
used very frequently in the Psalms, it rarely
occurs in the Pentateuch (Gen 24:27.48;
32:11; 47:29; Lev 8:8; Deut 22:20; 33:8).

In the non-translated writings of the LXX,
the noun Af}0¢ia is used more than 7o times,
most of which in the book of Tobit and the
Bodyguard Story in 1 Esdr 3-4.

b) Hebrew equivalents. In the translated
books, dAj0¢ta primarily renders the Hebrew
noun ’*met “reliability, fidelity, truth” (e.g.
Gen 24:48; 1Kgdms [1Sam] 12:24; Ps
9o[91]:4). Furthermore, é\n\fsta translates a
series of other Hebrew words, e.g. *émiin (in
the plural: Ps 11[12]:2; 30[31]:24; Isa 26:2),
mésarim “uprightness, truth” (Isa 45:19), tom
“integrity” (Prov 28:6), nckonah “true, reli-
able” (Ps s:10), *darim “Urim” (Deut 33:8).
Sometimes, the Hebrew adverb ‘omnam
“surely” corresponds to én’ dAnOeiag (Job 9:2;
19:4; 36:4; Isa 37:18) or to the instrumental
dative a\nfeiq (2 Kgdms [2 Sam] 19:17).
Moreover, the Aramaic expressions min yasib
“surely” (Dan 2:8) and qost “surely” (Dan
2:47) are translated by ¢’ d\n0eiag.

In the MT, *#met is often combined with
hesed “loyalty, faithfulness”, translated in
the LXX as aMfeia and €\eog respectively
(Josh 2:14; 2 Kgdms [2 Sam] 2:6; 15:20;
Ps 24[25]:10;  39[40]:1, 125 56[57]:4, 135
60[61]:8; 84[85]:11,15; 107[108]:5; 113:9
[115:1]; 116[117]:2; Prov 14:22; Hos 4:1; Mic
7:20), rarely as a\j0eta and Sikatoovvn (Gen
24:7; 32:10) Or dAnOeta and Elenpooivn (Gen
47:29; Prov 20:28). A special case is repre-
sented by Ps 83[84]:12, where the Hebrew
metaphors for God, Semes and magen, “sun”
and “shield”, are changed into &\A0eia and
E\eo¢ (for this translation see LXX.D.EK 2,
1743).

Unlike in the other books of the LXX,
where d\j0ewa is the standard translation of
*emet, in the book of Psalms a\rjfeia typically
renders the two nouns *®met and ’*munah,
sometimes even in the same verse (e.g. Ps

39[40]:11: *emunah and Ps 39[40]:11, 12:
*emet). This is remarkable because in other
books of the LXX *#miinah is mostly rendered
as TloTig (e.g. 4 Kgdms [2 Kgs] 12:16; Hos
2:22, etc.).

¢) LXX use. In the LXX, &\#feia has a
broad range of meanings, which on the one
hand largely corresponds to those in non-bib-
lical Greek and on the other hand is influ-
enced by the Hebrew equivalent *#met.

In the LXX, 4A#0ewa is rarely employed in a
real philosophical sense. One example of this
sort is the debate about truth (1 Esdr 4:34:
nept 1Hg dAnOeiag) of king Darius’ three bo-
dyguards in 1 Esdr 3-4 (see also Josephus,
Ant. 11.55-57). Elsewhere, the idea of truth is
associated with different subjects, e.g. polem-
ics against idolatry (3 Macc 4:16), fundamen-
tal choices of life (4 Macc 6:18; see also Sir
4:28), and philosophical reasoning (4 Macc
s:11).

The following uses of &\j0ewa are charac-
teristic for the LXX:

(1) The instrumental dative (tf}) &\nOsiq
(4 Kgdms [2 Kgs] 19:17; Isa10:20) or cognate
phrases such as én’ d\nbeiag (e.g. Job 9:2;
19:4; 36:4; Isa 37:18) or &v d\nBeiq (Judg 9:15;
Ps 144[145]:18; Jer 33:15) indicate what is in
conformity with reality (“in truth” in the
sense of “in reality”, “in actual fact”); for other
examples see Esth E:10 [8:12k]; 2 Macc 3:9;
7:6 (taig dnOeiatg); 4 Macc 5:18 (katd a\-
Betay).

(2) The noun &\njBewa qualifies a speech or
a saying as “truth” (e.g. Deut 22:20; Jdt s:5;
10:13; Ps s:10; 14[15]:2; 118[119]:43; Prov
22:21; Zech 8:16; Jer 9:4) and is combined
with the antonym “lie” or similar expressions,
e.g. Prov 8:7 (+ xef\n yevdn “false lips”); Sir
4:25 (i) avrideye Tf) aAnoeiq “do not contra-
dict the truth”). Therefore éAijfeia is also an
important term when dealing with allegedly
false prophecy (3 Kgdms [1 Kgs] 22:16 par.
2 Chr 18:15; Jer 23:28).

(3) In other contexts, d\jfeia has the
meaning “veracity”, “trustworthiness”, “sin-
cerity”. “Truth” and “veracity” express an
ethical, social, political and theological value
shown in interpersonal togetherness as well
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as in relationship with God (4 Kgdms
[2 Kgs] 20:3; Hos 4:1; Zech 8:16). In this
sense, aA0eta can also be combined with 8i-
Kaoovvy (e.g. Gen 24:27; 32:11; 3 Kgdms
[1 Kgs] 3:6; Ps 14[15]:2) or with its antonyms
(e.g. the lexical field aSwk- “injustice”, Ps
88[89]:34; Job 36:4). A truthful and sincere
attitude is usually attributed to individuals
(e.g. Prov 11:18), to the king (Isa 11:5; 16:5;
38:3), to the nation (Isa 26:2-3; see also
v. 10), or to those swearing oaths and making
important promises (e.g. Gen 47:29; Ps
131[132]:11; Jer 4:2). On the other hand, truth-
fulness, reliability and faithfulness are con-
cepts used to evaluate God’s actions and to
thank for them (Gen 24:27; 32:11; for the idea
of God’s truth see e.g. Ps 29[30]:10; Sir 41:20;
for the divine title “God of truth” see Ps
30[31]:6).

(4) In the Psalms, where most of its occur-
rences are found, the noun dA#6ewa is used
with this latter meaning. The words &\eog and
a\Peta together are often viewed as qualities
of God (see Ps 39[40]:11, 12; 56[57]:4, 13;
68[69]:14; 83[84]:12; 88[89]:2, 3,15, 25, 34, 50;
113:9 [115:1]; see also Dan 3:27-28), but they
can also characterize the humans’ relation-
ship with God and that among themselves
(e.g- Ps 30[31]:24; s0[51]:8; Ps Sol 3:6; 6:6;
10:3; 14:1; 15:2).

(s) There is a clear difference between the
use of the word &\Afzia in the LXX (follow-
ing the MT) and that in literary Greek texts.
For the LXX very often combines a verb of
doing with &Af0eia and nouns like é\eog and
éAenpoabdvn. This type of expressions does
not literally mean “to build up the truth”, but
“to grant someone a favor” or “to act sincerely
toward someone”. These phrases can be re-
ferred both to humans (Gen 47:29; Josh 2:14;
Judg 9:16, 19; Tob 13:6; Ps Sol 17:15) and God
(Gen 32:11; 2 Kgdms [2 Sam] 2:6; 15:20 [MT
different]; 2 Esdr 19:33 [Neh 9:33]; Ps Sol
6:6; see also Gen 24:27; Mic 7:20).

(6) Another expression typical of the LXX,
which is not normally found in classical
Greek texts, is “to walk in truth” (3 Kgdms
[1 Kgs] 2:4; 3:6; 4 Kgdms [2 Kgs] 20:3; Ps
85[86]:11), as well as the syntagm “the way of

truth” (6805 éAnbeiag, e.g. Gen 24:48; Ps
118[119]:30; Wis 5:6).

The book of Tobit employs this specific
LXX terminology quite often. Here &\fj0eia
constitutes a key word just as Sikatoovvy and
é\enpootvn and plays a crucial role in the
story, e.g. Tob 1:3 (Tobit’s walking in the way
of truth); Tob 4:6 (those who act in accord-
ance with truth will be successful); Tob 3:2
(the ways of God are mercy and truth).

Other formulas of the LXX worthy of men-
tion are vépog &\nbeiag “the law of truth”
(Mal 2:6; for similar expressions see 2 Esdr
19:13 [Neh 9:13]; Ps 118[119]:86, 142, 151), Kpi-
pata dAnBeiag “true judgments” (Dan™X
3:28), and &v anoypagf] &nbeiag “in the
document of truth” or “in the register of
truth” (Dan 10:21).

Finally, an uncommon use of ¢Afifeta can
be seen when the MT reads the nouns ’irim
and tummim, referring to elements of the
priestly breastplate. The second noun is
translated by a\j0ewa in Exod 28:30; Lev 8:8,
while the first noun is rendered by the same
Greek word in Deut 33:8 (see also 1 Esdr
5:40; Sir 45:10). This translation may be ex-
plained as the attempt to render the word tom
“righteous” instead of tummim, a word that
probably had become incomprehensible for
the translators. « DS

4. Jewish literature in Greek. In Jewish
literature of the Hellenistic age, the noun &Ay-
Oea is employed in similar ways to those of
ancient Greek literature, without remarkable
differences of meaning. Just as in earlier
Greek authors, &\ffewa signifies (a) “the
truth” as “veracity, reality, or correctness”. In
this sense, it also indicates (b) “the historical
truth”. A secondary meaning is (c) “divine
truth or divinely disclosed truth”.

In general, the term &\fj0ewa is extensively
used as an adverb or in adverbial phrases,
either in the simple dative case or with pre-
positions. In Philo, e.g., (tf}) dAnBeiq “in very
truth” or “truly” can be found 21 times out of
408 overall occurrences of the lemma; simi-
larly, in Josephus there are 3 cases out of a
total number of 113 occurrences (one can add
5 cases where the plural taig dAnOeiag has the
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same function). Furthermore, in Philo the
phrase &’ éAnBeiag “in truth” occurs in 3 pas-
sages, kata Thg aAnbeiag “contrary to the
truth” in 9 passages, pet” GAn0Oeiag “with truth”
or “truly” in one passage, wpdg (tiv) dArBetay
“with regard to the truth” or “in actual fact” in
166 passages (cf. Ep. Arist. 70, 77). In Jose-
phus, on the other hand, xat” d\f0eiav “ac-
cording to truth” or “truly” occurs in 3 pas-
sages (see also Aristobulus, fr. 4.8; fr. 5.15;
Ep. Arist. 140), npdg (tiv) dAfeiav in 4 pas-
sages. The syntagm &v dAn0eiq “in truth” or
“truly”, conversely, is only found in the OT
Pseudepigrapha: T. Levi 18.8; T. Jud. 24.3;
T. Dan 2.1-2; T. Abr. A 20.2.

Frequently, the noun d\fj0¢ia is the direct
object of or is closely connected to verbs de-
noting activities that belong to the intellec-
tual sphere such as &evpiokw “to find out”
(Josephus, Bell. 7.60), {ntéw and avalnréw “to
search” (Philo, Decal. 66; Vit. Mos. 1.24; Jo-
sephus, Bell. 7.450), Aéyw “to say” (Josephus,
Ant. 2.205; 10.124; 11.55; T. Abr. A 16.11, 13;
18.6; T. Abr. B 7.16; T. Sol. 14.5), pavbavw “to
learn” (Josephus, Ant. 1.247), Tov@évopar “to
learn, to inquire” (Josephus, Ant. 1.165; Bell.
7.31; Ap. 1.6), onov8alw “to be earnest about”
(Josephus, Ap. 1.24), palw “to show” (Jose-
phus, Ant. 16.391; Vita 142). Yet, in the OT
Pseudepigrapha one can also find the noun
aAn0eta either with verbs pertaining to the
sphere of emotions (e.g. dyamdw Tiv &\ Betay
“to love the truth” T. Reub. 3.9; T. Dan 2.1;
6.8) or in expressions that reflect the use of
the LXX (e.g. motéw iy dMjfetav “to do the
truth” T. Reub. 6.9; T. Iss. 7.5; T. Benj. 10.3).

(a) With the meaning “truth, veracity, re-
ality, or correctness”, the word &Afi0eta is of-
ten opposed to the idea of falsehood as much
as to that of untrue and misleading appear-
ance (or semblance). This implies that truth
can be fabricated, hidden, misrepresented, or
misunderstood. Philo’s works contain many
examples of this use of da\iBeia, e.g. Opif. 1,
about certain lawgivers “hiding the truth un-
der their fictions” (pvBucoig Mdopacttiy &\j-
Betay Emucpvyaveg); similar Aet. 56, 68, attrib-
uted to myth-makers, who infect life with
“lies” (Vevopata). On the dichotomy be-

tween truth and lie see also Philo, Aet. 69;
Conf. 48; Quaest. gen. 59; Vit. cont. 39; further
T. Ash. 5.3; T. Dan 6.8. On dAf0sia being ir-
reconcilable with myth and mythical fictions
see Philo, Legat. 77; Opif. 1, 170; Spec. leg. 1.52,
319; Virt. 102.

Other instances of betrayal of the truth can
be found in Josephus, e.g. Ant. 6.34 (tdg kpi-
oelg 0 Tpog TV dAOetay, &AL Tpog TO Kép-
dog motodpevot “They pronounced judgment
with regard not to the truth but to their own
profit”), Ant. 8.243 (a false prophet reassured
Jeroboam by giving a plausible explanation of
the facts in order to impair their truth, m-
Bavoig mepl TOV yeYEVNUEVWY XPWUEVOG AbYOLG
Bhantery abtdv Ty &AABeiav), Ant. 16.376
(the son of Herod’s old soldier Tyro publicly
proclaims: anélorto ptv ¥ aiBeta, T 3¢ Si-
Katov ¢k TV avBpwmwv avypnuévov e, kpa-
toin 8¢ ta Vebopara kal 1} kakorBeta “Truth
was destroyed and justice taken away from
men, while lies and ill-will prevailed”; on the
same episode, see also Josephus, Bell. 1.544),
Ap. 287 (ob 7ol Tiig alnbeiag Snpdpravey,
¢ml 8¢ tobdg adeomdtovg pvbovg Tpamduevog
“Manetho did not completely fail of grasping
the truth, but had recourse to unauthentica-
ted legends”); Bell. 2.278 (obte §t meiw T1g
amotiav Tig dAnOeiag katéxeev “no one ever
poured greater contempt on truth” than Ges-
sius Florus).

Philo places emphasis on the opposition
between truthfulness and the various forms of
conjectural opinion, which generate fallacies:
Agr. 43; Deus 172; Ebr. 71; Gig. 15; Praem. 28;
Spec. leg. 1.28 (the radical difference between
&\n0eta and false 86%a, cf. also Migr. 159);
Leg. all. 2.10, 56 (&\#Bewa is contrasted with
86¢a xal gavtacia “opinion and impres-
sion”); Leg. all. 3.61, 63; Migr. 190 (Philo
sharply distinguishes between &\j0eta and
the deception caused by aioOnoig “sense-
perception”); Leg. all. 3.233 (contrary to the
reasoning based on probabilities and plau-
sible arguments, aAfj0¢ia is the only source of
real émotipn “knowledge”; cf. also Aet. 2;
Her. 30s; Legat. 20-21); Her. 248 (&\0eia
flees from the credulous mind that proceeds
by guesswork; cf. also Somn. 1.23); Leg. all.
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3.123-124 (&\Bewa is regarded as an antidote
to Bopdg kal dloyia “anger and irrationality”;
cf. also Leg. all. 3.128, 140); Cher. 95 (impious
mysteries and profane rites lead men to a fal-
sified truth); Post. 52 (Cain’s buildings as
demonstrative arguments contrary to the
truth).

Despite the difficulty in knowing and
understanding the truth, and regardless of the
risks of making mistakes, &\@etat is consid-
ered man’s ktijpa iepdrepov “most sacred
possession” (Philo, Decal. 138; Prob. 158). In-
deed, truth can illuminate human life; on the
association of a\iBeia with the idea of light
see Philo, Deus. 96 (¢p@g 10 dAnOeiag “the light
of truth”), Jos. 68 (¢@s 1 &\#Pewa “truth is
light”), Fug. 139; Somn. 1.218 (@éyyog to dAn-
Beiag “the light of truth”); cf. also Vit. Mos.
2.271; Praem. 46; Spec. leg. 4.52; furthermore
Jos. Asen. 8.10; T. Ash. 5.3.

Consequently, according to Philo, men
ought to pursue a rigorous quest for truth, see
Flacc. 96; Spec. leg. 3.58; 4.6 (¥pevva Tijg dAn-
Beiag), Spec. leg. 2.164 (1) (jmow Tig &dAn-
Beiag); Aet. 138; Vit. cont. 28 (&\nBewav ixvn-
Aateiv). In this regard, Moses represents the
perfect example of a man and a leader who
searched for truth. Indeed, Moses is por-
trayed as having only sought the truth, being
incapable of accepting any falsehood (tijv
dABetav &lATet, pundev YedSog Thg Stavolag abd-
Tobd mapadéyeodar Suvapévns, Vit. Mos. 1.24),
something that he certainly desired more
than appearance (#@iépevog od Tod Sokety
&\\& tiig énOeiag, Vit. Mos. 1.48) and that he
loved and taught to others (&\nBeiag épaotig
Wv kai 8i8dokalog, Spec. leg. 1.59); cf. Jose-
phus, Ap. 2.169.

In Josephus too, some characters display
analogous traits: e.g. David at Ant. 7.109 (tag
Kpioelg mpog TV dANOelav dpopv Emoteito
“When David gave judgment, he only consid-
ered the truth”), the prophet Isaiah at Ant.
10.35 (6 npo@hthg Belog dpoloyovpévwe kai
Qavpdotog v a\jPetav “He was acknowl-
edged to be a man of God and marvelously
possessed of truth”), and Daniel at Ant. 10.268
(6AnBeiag miotv Tapd toilg dxMolg dmo@épe-
0Bt “He gained credit among the multitude
for his truthfulness”).

(b) As a corollary of the interpretation of
truth as the polar opposite to fallacious im-
pression or false opinion, the word dAn0ewa is
employed to indicate “historical truth” in
contrast to falsehood and deceit, which may
be pursued by some historians for political or
religious reasons. This use of the word
a\Pewa also carries significant moral impli-
cations, since it is usually accompanied by the
condemnation of historical fabrications and
lies.

Josephus, e.g,, refers to the idea of &\jfeta
in many programmatic statements, where he
presents his historical work as reliable and
accurate, unlike other authors who “pervert-
ed the truth” (8w Todg &v 1@ ypder Avpal-
vopévovg Ty &etav, Ant. 1.4; see also Ap.
1.6, 15, 24, 213—218, 223, 293; 2.1, 17, 255, 288;
Bell. 1.6,17; Vita 40, 336—344, 361, 364, 367). In
Josephus’ view, the search for historical truth
has to be scrupulous and accurate, and has to
follow a rigorous method based on demon-
strations and convincing evidence, without
inserting in the narrative plausible and seduc-
tive passages with the only aim of entertain-
ing the readers (e.g. Ant. 8.56; see also Ant.
14.68; 15.123; Ap. 1.50, 52, 56, 154, 287). On
several occasions, such an attitude urges Jo-
sephus to claim to be impartial and sincere,
especially when writing about particularly
thorny facts (e.g. Ant. 16.185-187; 20.154~157;
Bell. 1.30; 7.455).

Philo, too, adopts a very similar approach
when he discusses his work, since he states
that he has never added anything of his own
to the facts in order to embellish them, as is
constantly done by poets and historians: me-
prexopevos tig dnBeiag “I shall adhere abso-
lutely to the actual truth” (Vit. cont. 1).

(c) The Jewish authors of the Hellenistic
age also give aMjBeia the more religious
meaning “divine truth or divinely disclosed
truth”, which is connected to the idea that
God is its sole and ultimate source. Philo even
defines é\r\Bsia as God’s attendant (Vit. Mos.
2.177: 6\ 0eta dmaddg Beod) and attributes her
a fundamental role in the genesis of the
world, since the power and the faculty active
in God’s creation have their “origin in the
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good which is founded on truth” (§bvapg xai
1] KoopoTowm Tkl Ty Exovoa 1o Tpdg GAA-
Bewav dyabév, Opif. 20; cf. also Deus 30). From
this cosmological and religious perspective,
truth is also viewed as a principle that regu-
lates the eternal movement of celestial
bodies, granting their harmonious order (Jos.
145). Similarly, é&\f0ewa is linked by Philo to
perfection and purity so as to describe the
creation of the first man, the ancestor of the
whole human race: 6 yap d\nBeiq kalog xai
ayadog odtog évtwg v “He in truth was really
good and perfect” (Opif. 136).

At the same time, dAf0eia qualifies God’s
attitude toward the world. As both Josephus
and Philo emphasize, knowing the hidden
truth of reality, God can unveil it so as to
open people’s eyes about lies, plots, and dan-
gers. According to T. Jud. 20.3, “the things of
truth and the things of error are written in the
affections of man, each one of whom the Lord
knows” (T t#g dAnBeiag kai t& T MAdvNg
véypamrat émi 0 ot|fog Tod dvOpwmov: kai év
ExaoTov abT@V Yvwpiler kbplog). Indeed, this
allows pious men to have firm belief in God’s
revelation of A0t as is the case of Joseph
("Loonmog ... dpeivova EocobaL T SedekdTwy
Qapp@v tov v aitiav Tig cvpuopdag kai Ty
aAnOeiav €idota Bedov “Joseph ... was confi-
dent that God, who knew his calamity and the
truth, would prove stronger than those who
had bound him”, Josephus, Ant. 2.60; see also
Philo, Jos. 90). Another remarkable example
is Samuel, whose words are confirmed by a
storm, through which God attests their truth
(Bpovraig onpaivet T Oetov kal doTpamais kai
xad{ng katagopd THY ToD TporTOL TEPL
névtwy d\A0eiav, Josephus, Ant. 6.92).

Truth, moreover, constitutes one of the
fundamental criteria that God applies in judg-
ing the world as much as human deeds: o08v
ey Tov e’ efamary, Sikaudthg St kal dAOeta
“(In God’s tribunal), there is nothing that can
deceive, only justice and truth” (Philo, Prov.
2.36). Indeed, as stated in T. Dan 1.3, truth
with honest dealings pleases God; therefore,
men must love truth in return, assuming her
as a code of conduct that may subvert human
logic (see T. Dan 5.13; on living according to
God’s truth see also T. Ash. 5.4-6.1). ¢ ML

5. New Testament. Occurrences of the
noun é\jfeta account for the majority (109)
of the occurrences of the word field in the NT
(183 altogether). It is especially prominent in
the Gospel of John and the Johannine letters
(it does not occur in Revelation), and to a
lesser extent, in some of the Pauline writings,
especially Romans and 2 Corinthians. The
Synoptics use the noun only seven times,
without a specific theological significance. In
Mark 5:33, the phrase maoa 1 &\jfewa “the
whole truth” refers to not withholding infor-
mation, or not telling a lie, as in Greek literary
sources (— 1.). The phrase maoca &\f0eia
(anarthrous) in this sense is attested already
in Homer (Il 24.407; Od. 11.507; 17.122).

Elsewhere in Mark (12:14, 32), dAifeta is
employed as part of a prepositional phrase
¢’ aAnOeiag, “truly”, or “surely, certainly”,
well attested in the papyri (— 2.) and the
LXX (- 3.c). In the Matthean parallel to
Mark 12:32, &v d\neiq is used instead (Matt
22:16). The phrase én’ 6AnBsiag also occurs in
all the instances of the noun in Luke (Luke
4:25; 20:21; 22:59) and two out of three in
Acts (Acts 4:27; 10:34). In Luke 4:25, it ap-
pears on the lips of Jesus, presumably as
Luke’s Greek translation of the aufjv formula,
for which elsewhere Luke uses the adverb
&\ndawg (— aAnobis s.). In the last occurrence
in Acts, &\fewa forms a hendiadys with
owppoatvn (Acts 26:25). Here d\nOeiag xal
owpoovvng Pripata “words of sober/sane
truth” are opposed to “madness”.

In the Johannine literature, we encounter
the only two occurrences of dAf06eia as the
direct object of the verb mottw in the New
Testament (John 3:21; 1]John 1:6), familiar
from the LXX (— 3.c). In the Fourth Gospel,
aAPewa is closely connected with the notion
of divine revelation (see DE LA POTTERIE, La
vérité dans saint Jean), which becomes mani-
fest on earth in and through Jesus Christ. The
Logos is mAipng xaprrog kai dinBeiag “full of
grace and truth” (John 1:14), the phrase often
understood as evoking Exod 34:6 and other
passages where *¢met is combined with he-
sed as divine qualities (— 3.b—c). What is
more, “grace and truth have come into being
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through Jesus Christ” (John 1:17), he witnes-
ses to the truth (John 18:37), tells the truth
that he has heard from God (John 8:40),
speaks truth/the truth (John 8:45-46), and
even is the truth (John 14:6). While Jesus, the
Logos incarnate, “tells the truth”, the Spirit,
referred to as 1o wvedbpa TAg dAndeiag “the
Spirit of Truth” (John 14:17; 15:26; 16:13), will
guide the disciples “into all truth” or “in all
truth” (John 16:13: €ig iy &\A0ctav ndoav vs.
&v Tf) dAnOeiq mdon) — on the textual problem
see BIERINGER, “Guidance”). The promi-
nence of the motif of truth, combined with
those of witness and judgment, enables the
whole Fourth Gospel to be read as a “cosmic
lawsuit” in which Truth has been put on trial
(see LINCOLN, Truth on Trial), reinforced by
Pilate’s ironic question in John 18:38: Ti ¢ottv
aANOeta; “What is truth?”

Proportionally to the length of individual
writings, the noun &\ffewa occurs most fre-
quently in the Johannine epistles, especially 2
and 3 John. In 1 John, it functions “in a dualist
framework in contrast to falsehood” (LiEu,
The Second and Third Epistles of John, 69), and
whether one is “from truth” éx tfi¢ dAnOeiag,
will be recognized by their good deeds in
helping those in need (1John 3:17-19). In
2—3 John, the term &\0eia tends to function
as a slogan, characterizing the community
and its members. Typical of these letters is the
prepositional phrase év dAnfeiq, used mainly
to qualify the verbs ayamdw (2 John 1; 3 John
1) and mepuratéw (2 John 4; 3 John 3-4).
“Walking in truth” in the New Testament is
unique to 23 John (but cf. 4 Kgdms [2 Kgs]
20:3). However, the metaphor of truth as the
way, known from the LXX (— 3.c), is found
also in other New Testament passages, both
explicitly (2 Pet 2:2), and as a conceptual
metaphor (Jas 5:19: £4v Tig &v dpiv Mhavnd{
amod Tig dAnOeiag “if anyone among you wan-
ders from the truth”).

In the Pauline corpus, rather than the way,
a\0eta is more often conceived of as the goal
(Gal 2:14; 2 Tim 2:18). Yet Paul’s use of the
noun is varied and multifaceted. In 1 Cor 5:8;
13:6, dANOeia is contrasted with wickedness
and unrighteousness. Its frequency in 2 Co-

rinthians, like the frequency of the verb ¢a-
vepow “to reveal” and cognates, is related to
Paul’s emphasis on his own sincerity, hones-
ty, transparency and purity of intention as the
Apostle who truthfully and openly mediates
the message entrusted to him (see KUREK-
CHoMmycz, “Scent”). In 2 Cor 4:2, shameful,
hidden things, deceitfulness and falsifying the
word of God, are all opposed to the “manifes-
tation of truth” (¥ pavépwoig T#g dAndeiag),
by which Paul commends himself “to every-
one’s conscience in the sight of God.”
Christ’s @\Mj0eta is in him (2 Cor 11:10), gu-
aranteeing the truthfulness of his conduct
and proclamation.

Also in Rom 9:1 Paul affirms the truthful-
ness of what he says, in a formulation evoking
classical oratory, but supporting his affirma-
tion with Christ’s authority (’AMBsiav Aéyw
&v Xpiot@, ov YevSopat “I'say truth in Christ, I
do not lie”). Yet earlier, in Rom 1:25, d\r|fsa
refers to “the truth of God” (¥ &\#Beta 0D
Bc0), which is opposed to “the lie” (0 Ved-
80¢). As in the Wisdom of Solomon, in Rom
1:25 “divine truth stands in contrast to idola-
try, precisely because idolatry is a deception
and delusion” (THiseLTON, NIDNTT 3,
885). The noun &\f0eia already in Rom 1:18
denotes the true status of God (cf. JEweTT,
Romans, 153), violated by human wrongdo-
ing. As Rom 1:19—20 implies, &\jfetat in this
sense is what can be known about God, which
has been made known to Gentiles through
creation, but they chose to suppress this
truth. Jews, on the other hand, have the “form
of the knowledge and the truth in the law”
(v pépewaty Tig Yvwoews Kal Thg dAnBeiag
&v 1Q vopuw, Rom 2:20).

In the non-disputed Pauline letters, there
is a connection made between &\rjfewa and
the gospel, but this connection becomes even
more prominent in the deutero-Pauline let-
ters, especially the Pastoral Epistles, where
the two are almost identified (but see also
Eph 1:13). Typical of the Pastorals, as opposed
to other letters of the Pauline corpus, is that
aA0eta is repeatedly referred to as the object
of knowledge, éniyvwolg (1 Tim 2:4; 2 Tim
2:25; 3:7; Titus 1:1). The goal of repentance,
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petavola, is to come to the knowledge of truth
(2 Tim 2:25), making the latter practically
synonymous with becoming Christian. ¢ DKC

6. Early Christian literature. In the Apos-
tolic Fathers, the noun &\jfewa is attested
around 5o times. Its semantic spectrum cor-
responds largely to the LXX and the NT.

(1) The noun &\f0eia denotes a quality of
God, e.g. I Clem. 60.2; 2 Clem. 3.1; 19.1 (6 0edg
¢ dnbeiag “the God of truth”, cf. Ps
30[31]:6; 1 Esdr 4:40); 20.5.

(2) The &\#Beia has been sent by God to
humans (Diogn. 7.2), is manifested through
Jesus Christ (2 Clem. 20.5) and is taught by
his disciples (Diogn. 11.1; Pol. Phil. 3.2) and
prophets (Did. 11.10).

(3) Divine truth is the object of knowledge
(Herm. Vis. 3.6.2), of speaking (Herm. Mand.
3.3), searching (Herm. Mand. 10.1.4), doing
(1 Clem. 31.2 [Abraham]), practicing (Herm.
Mand. 12.3.1), and loving (Herm. Mand. 3.1).

(4) The noun &\fBeia denotes a human
attitude toward God, sometimes in parallel
with “faith” (nioTig) or “justice” (Sikatoovvn),
e.g. 1 Clem. 60.4; 62.2; Pol. Phil. 2.1; Herm.
Mand. 8.9; 12.3.1. Thus, the imagery of living
according to truth (Ign. Eph. 6.2), walking ac-
cording to truth or in truth (Pol. Phil. 5.2;
Herm. Mand. 3.4; Herm. Sim. 9.25.2) or the
way of truth (1 Clem. 35.5) are quite frequent.
Typically ethical undertones of &\fifewa can
be found in passages contrasting life accord-
ing to truth and attitudes summed up in the
word “lie” (VedSog, e.g. Did. 5.2; Barn. 20.2),
moreover in texts alluding to the danger
of perverting from truth (e.g. Herm. Sim.
6.2.1, 4).

(5) The meaning “truthfulness”, “sincer-
ity” is attested e.g. in Pol. Phil. 4.2 (women
should love their husbands in truth).

(6) Adverbial use is attested in I Clem.
47.3. ¢ BB

aAnog
1. Greek literature. The adjective dAndrig

has the core meaning “unconcealed, true”.
The classical view on its etymology considers

aAnOng as pn AavBavov “unhidden” or “unfor-
gotten”, suggesting a quality inherent in ob-
jects perceived or information received: a cer-
tain self-evidence, clarity or memorableness.
According to a more subjective conception,
the etymology of &Andr¢ should be reformu-
lated departing from the noun A70n “forget-
ting, forgetfulness” and explained as the char-
acter of which is retained in memory without
any of the gaps that such A0n would imply
(see KriscHEr, “ETYMOYX und AAH-
OHY”, 165-167). This interpretation has
been furtherly reformulated in terms of com-
munication: &An0#g is the property of what is
involved in or results from a transmission of
information that excludes A7j0n, whether in
the form of forgetfulness, failure to notice, or
ignoring (cf. CoLg, “Archaic Truth”, 7-8).
Thus, the semantic development of dAnOyg
would have entailed a shift from “conscien-
tious reported” to “true”. The term’s meaning
came to overlap the semantic spectrum of
other words as &tedg “true, genuine” (&yoped-
ewv Homer, Il 7.359; 12.233; pavredecBar IL
2.300), #topog “true, real” (Aéyew IL 10.534;
23.440), EtTopog “sure, real” (udbog Od.
23.62; dyyehog I 22.438), vipuepthc “unerring,
true” (einet or poboachar Il. 6.376), dtpexng
“pure, true, exact” (aipa I 5.208; apiBudg He-
rodotus, Hist. 7.187), which, over time, it en-
ded up supplanting. To what extent this ety-
mological reasoning interferes with the wider
use of the word in Greek literature is, how-
ever, controversial.

In Homer, dAn0fg applies almost exclu-
sively to the content of speech, in connection
with the idea of telling or speaking exactly. It
is often used in neuter, combined with verba
dicendi to mean “to tell the truth” (008’ 8 ¢’
dAnOéa eime “yet he didn’t tell the truth”, Od.
13.254; cf. II. 6.382; Od. 14.125). Namely, the
expression aAn0éa pvbfoacbar can also trig-
ger the reading that someone meant just what
he said and nothing else, as in ¢av yap pw
dndéa pbAoacdar “for they thought he
spoke the truth” (Od. 18.342; cf. COLE, “Ar-
chaic Truth”, 11).

Besides this prototypical usage, it is re-
markable that the meaning “truthful”, “reli-
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able” in reference to a person is already attest-
ed in Homer, even if exceptional: yvvr} xep-
vijtig éAndng “a woman who is diligent and
reliable” (II. 12.433).

Over time, the term’s range of usage wid-
ens and takes on multiple semantic values.

The main usage in terms of frequency re-
mains “true”, “reliable”, “trustworthy” said of
words and contrasted with Vevd#|g and cog-
nates (Aeschines, Fals. legat. 98, and generally
in the judicial oratory). In Sophocles, the
noun applies to judgments with the value of
“correct”, “right” (xpiowg otk #otwv &\nodig
“the judgment is not correct”, Oed. tyr. so1),
or to proverbs, sayings, generally accepted as-
sumptions, that may or may not correspond
to reality of facts (6A\" #ot” &\ndig 1 Bpotidv
napotpia ExBpwv ddwpa S@pa kovk dvAoipa
“Yes, men’s proverb is true: the gifts of en-
emies are no gifts and bring no good”, Ajax
664; a similar usage is attested in Plato, Leg.
757a: Takatdg yap Aoyog aAndg dv, dg iodtng
pAdmta anepydletar “There is an old and
true saying that equality produces amity”). It
applies to dreams, meaning “truthful, not de-
ceptive, unerring” (&yav & &\nOeig vomviwy
Pavtaopdtwy Vel “too true were the phan-
toms in my sleeping visions”, Aeschylus, Sept.
710). In the Prologue of the Theogony, Hesiod
reveals that Muses can tell true things but also
false things that are similar to those true, in
particular, the poet claims his own poetry to
be 4An07¢ in contrast with the Homeric one
which is deceitful. In this context, the expres-
sion dAn0a ynpvoacar “to tell true things”,
although formally similar to the Homeric
aAnBéa pudfoacbay, displays a notable devel-
opment in content: {Spev Veddea woAAd Aéyety
gtbpotoy opota, Spev &, edT’ E0 wpey, dAn-
0¢a ynpdoacbar “we know how to speak
many false things similar to genuine ones, but
we know, when we want to utter true things”
(Hesiod, Theog. 28); here &ndéa means
“genuine, authentic things” and can be con-
sidered a synonym of #topa (cf. Méyew étvpa
in Theognis, Eleg. 1.307).

Moreover, the term progressively occurs
not only in combination with verbs of speech
but also with verbs of perception (cf. CoLE,

“Archaic Truth”, 9). One cannot only speak
but also hear something as true (Aeschylus,
Ag. 680) or see it true (Pindar, Nem. 7.25, in
this case with the noun: i yap Av & tav dAa-
Betay i8épev “for if they had been able to see
the truth”); Pindar uses A6 also as “truth-
ful” for describing the intention (vodg) that
originates a human action (&\aBei véy “with
true intent”, OL 2.92).

The term ends up supplanting the other
adjectives that previously covered the seman-
tic field of “truth”, and its semantic scope
broadens accordingly.

Increasingly, the term applies to a person
as a quality and not just to his speech. Hesiod,
Theog. 233, uses the adjective dAn6rg to de-
scribe Nereus as sincere and truthful: 6An67g
and ayevdric. In Pindar, OI. 13.98, dAndng is
used in reference to a truthful witness under
oath &Aabng ¢ pou #oprog éntooetar. Even
the gods can be referred to as “truthful” (&\n-
Beig, Sophocles, Phil. 993). When the adjec-
tive applies to judges, it expresses even an
idea of fairness and justice, which can be con-
veyed by the equivalent “honest” (ovk a\n0eig
Kkprral 3vtes, TO 8t Evppépov pallov Bepamed-
ovteg “you are not fair judges but respecters
only of your profit”, Thucydides, Hist. 3.56.3);
when it applies to a friend, it means “sincere”
(Orestes defines himself &\n0ng & &g eilovg
“sincere toward friends”, Euripides, Orest.
424).

In Hellenistic writers, 4An01c is used with
the same meanings as in previous literature.
The original meaning was probably still there
in Menander’s sentence a80vatov, g £olke,
T dAn0&c Aabelv “it seems to be impossible to
hide what is true” (fr. s02 Koerte = fr. 725
PCG).

Philosophical discourse tradition deserves
a separate discussion. In this case, &\n0r|g per-
tains normally to epistemology and ontology.
It refers to something that is “real”, existing as
a thing or occurring in fact; not imagined or
supposed, in opposition to assumptions or
opinions. Since &AAfea is associated with
miotig, in Parmenides, we find the expression
nioTig aAnOng “true belief” (fr. 1 and 8 DK).
For Parmenides, the truth is connected with
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reality and being. The mortals gave names to
the things because they believed them to be
true (memo1B6teg eivar &Ano, fr. 8). For Anax-
agoras, our senses are too feeble, hence our
incapacity to discern (xpivew) the truth
(fr. 21 DK).

Plato uses the adjective &\n0¥g referring to
the content of a speech (té\n07 Aéyew, Apol.
18a), but mainly in reference to epistemology
and ontology. The neuter 10 dAn0ég is used as
an equivalent of &\ffewa. The concept of
truth is connected to his theory of forms
(Resp. 506d-s09c), which are considered real
substance, opposed to unreal things as shad-
ows (Men. 100a) and semblances (Symp.
212a). In the Allegory of the Cave (Resp. s15¢),
70 dAebég “the truth” are the shadows of the
artifacts (tag T@v okevaoT@y okidg) seen by
the prisoners on the wall; 10 dAebég can be
also translated as “which is true” or “uncon-
cealed” (cf. WoLEKsKk1, “Aletheia in Greek
Thought”, 341-342). The falsehood in words
is a copy of the deception in the soul; false-
hood conceals the real things, the reality (t&
dvta, cf. THISELTON, NIDNTT 3, 269). God
is free from falsehood, true in deed and word
(6AnBig &v e Epyw kai Aoyw, Resp. 382¢). In
Plato, the concept of truth in speech implies
that names have true or false value (see
PEEIFFER, “True and False Speech”; cf. also
Crat. 385c: €oTwv dpa dvopa Yeddog kal dAnOig
Abyew, elmep kal Adyov; “then it is possible to
utter either a false or a true name, since one
may utter speech that is either true or false?”).
A proposition is true if the words that make it
up are true. In a late dialogue, however, Plato
states that the quality of being true pertains to
complete statements not to its components
taken in isolation (cf. Soph. 263b). Plato
makes also an association of truth and being,
using &AnBrg as a synonym of T dvta (see
SzATF, Platons Begriff der Wahrheit, 38-49).

Opinions (86%at) can be either &\nbrg or
Vevdiig (Theaet. 187¢c), while knowledge
(¢mothpn) is strictly related to the truth
(2meu8h) kal Yevdhg 2ot 86 kivSuveder 8t 1
anbig 86ka tmotAun eivan “for there is also
false opinion; but true opinion is knowledge”
Theaet. 187b; ... Ty dAnd7 S6kav émotuny

ebvat. avapdptnTov Y€ Tov EoTtv TO Sofdlewy
aAn07, kol T& O adToD Yryvopeva TAvTa KaAd
kol ayafa yiyverar “... that knowledge is true
opinion; for true opinion is surely free from
error and all its results are fine and good”
Theaet. 200e).

Aristotle develops fully the theory of truth
in speech, based on the concept of corre-
spondence: Words are true if corresponding
with facts (&nel dpoiwg oi Adyor &AnOeig omep
o mpdypata, Interpr. 19a33) or with real
things (10 p&v yap Méyew 1o v pr) elvat ) 10 p)
ov eivat Veddog, To 8¢ TO bV lvat kai O pr| Ov
pf) elvar GAnOég “to say that what is is not, or
that what is not is, is false; but to say that what
is is, and what is not is not, is true”, Metaph.
1011b26-27). ¢ RV

2. Papyri and inscriptions. The adjective
dAnOr¢ means “true” and appears in oaths,
attestations, declarations, e.g. SB 6.9066.15,
138-161 C.E., Soknopaiu Nesos; P.Tebt. 285.3,
239 C.E., Tebtunis, of “legitimate” children. In
P.Oslo 2.17.14 (136 C.E., unknown origin), the
adjective in the neuter has the meaning
“truth”, namely in the context of an interro-
gation: T0 d\nbig ¢fopodoyroacbe “confess
the truth!”

In Ptolemaic documents, the neuter forms
of &\nBrg are frequently used in petitions,
namely in concluding formulas aimed at per-
suading the addressee to intervene because
the petitioner feels in the right, e.g. &av At &
Yphow dAn0f “if what I write is true”; see e.g.
P.Enteux. 9.6 (218 B.C.E., Crocodilopolis; for
identical or similar formulas see P.Enteux.
27.14 (222 B.C.E., Magdola); P.Enteux. 43.5
(221 B.C.E., Magdola); P.Grenf. 1.38.18-19
[170 B.C.E., Pathyrites]; P.Cair.Zen. 2.59236.4
(254 or 253 B.C.E., Philadelphia): xal xév At
tadta aAnd7 “if these things are true”; P.Col.
4.83.13 (245-244 B.C.E., Philadelphia): #&v
ev8eifwpat 6An0OA dvra ta Sux Tijg Evrevtews “if
I prove that the allegations set forth in the
petition are true”.

Furthermore, the neuter forms appear in
expressions like & aAn6f Aéyw “to tell the
truth” (P.Oxy. 73.4959.13, 27 cent. C.E., Oxy-
rhynchus) and in the contexts of declarations
and oaths, see already the ostracon O.Wilck.
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1150.7-9 (145 or 134 B.C.E., Thebes): oi a8e\-
gol ovvopvvétwoav andf “the brothers
should swear together the truth”. Some pa-
pyri are of later date, e.g. P.Oxy. 2.258.23-25
(86/87 C.E., Oxyrhynchus: épvo[w] ... a\n6
evar [ta mpoyeypappéval “I swear ... that
what is written above is true”; BGU 3.833 (174
C.E., Memphis) opvow ... dAnbij eivar ta
npok(eipeva) “I swear ... that the abovemen-
tioned is true”; see furthermore P.Cair.Isid.
2.27 (Caranis, 298 C.E.).

In funerary inscriptions, &A\n01g occurs e.g.
in SEG ss.723.11 (2nd/15t cent. B.C.E., Mace-
donia, mpodg mavtag dAnOrg “true to every-
body”; GVI 1572.3-4 (350-300 B.C.E., De-
metrias, Thessaly): a0 yoyi) kai kaBapd
“a true and pure soul”. ¢ DH

3. Septuagint. a) Statistical observations.
The adjective dAn01g occurs 11 times in the
translated texts of the LXX, most often in Job
(4 times). Moreover, there are 8 occurrences
that have no equivalent in the MT, with a
characteristic concentration in the book of
Wisdom (s times). — The adverb éAnfag ap-
pears 20 times.

b) Hebrew equivalents. The adjective d\n-
01c translates various Hebrew words, notably
emet “steadiness”, “fidelity”, “truth” (Deut
13:15; Neh 7:2; Isa 43:9; Dan™X 10:1; uncer-
tain Prov 22:21), saddiq (with the meaning
“right”, “just”, Isa 41:26), qost “truth” (Prov
22:21), nakon/nekonah “true, reliable” (Job
42:7, 8; Gen 41:3), hakam “wise” (Job 17:10),
tasiyyah “success, good results” (Job s:12).

¢) LXX use. The most important meaning
of &\nOg is the agreement with reality, espe-
cially in the context of enquiries (Deut 13:15),
interpretation of dreams (Gen 41:32) and vi-
sions (Dan 10:1), prophetic announcements
(Isa 41:26), the words of the righteous (Wis
2:17). By contrast, Job finds nothing true in
the allegations of his friends (Job 17:10).
More generally, éAnfég in the neuter is the
object of a verbum dicendi (“to speak the
truth”), see e.g. Isa 43:9; Job 42:7, 8 as well as
Isa 41:26 for a similar expression.

Furthermore the adjective a\nf1g serves
to qualify abstract nouns: Prov 1:3: vofjoai e
Swcatoovvny dAn6f “to understand true righ-

teousness”; Prov 22:21: S18dokw odv ot dAn07
Adyov “I therefore teach you a true word”;
Wis 6:17 (the only occurrence of the superla-
tive of the adjective in the LXX): apxn yap
avtig 1) dAnBeotdtn Taudeiag Embopia “the be-
ginning of her [i.e. wisdom] is the most sin-
cere desire for instruction” (cf. NRSV) or
“the very true beginning of her [i.e. wisdom]
is the desire for instruction” (cf. KJV, NETS).
The meaning “the truth” is attested in 4 Macc
5:10, where Eleazar is reproached for cherish-
ing a vain opinion concerning the truth (mept
70 4Anbég), when keeping God’s commands.
In the eyes of King Antiochus, Eleazar seems
not to be a philosopher observing the religion
of the Jews (4 Macc 5:7-11).

Finally, the adjective &\n0r is used to de-
scribe persons as “honest” (2 Esdr 17:2 [Neh
7:2], in parallel with gofovpevog tov Bedv
“fearing God”) or God himself, namely as a
“true observer” (Wis 1:6: éniokomog dAndr|g),
as the true God (Wis 12:27), and as “kind and
true” (Wis 15:1: xpnotodg kai ainons, cf. the
similar formula in Exod 34:6).

The adverb &AnB@¢ means “really”, “in-
deed”, “truly” (Gen 18:13; 20:12; Ruth 3:12);
for the use in a question see Dan™ 3:14: €i
dANO®s ...; “is it true ...2” ¢ DH/EB

4. Jewish literature in Greek. Truth is
very important to Philo, and its understand-
ing is based not so on the classical Greek no-
tion of &A0eta, but mainly on the meaning
known from the LXX (cf. KniGHT, “The Use
of Aletheia”). Truth is viewed as an ethical
value. It is fundamental for believing in God
and even the content of the belief (cf.
KniGHT, “The Use of Aletheia”, 606). The
adjective &\n0ng “true” can refer to words (10
Aeyoépevov, Leg. all. 1.7) or a doctrine (6An0ig
pév éott oypa 0 moteve Be@ “to trust God
is a true teaching”, Leg. all. 3.229). The op-
position of é\ndg is YedSog (Yeddog 8¢ 0
TUOTEVELY TOIG KEVOIG Xoylcpoig “to trust our
vain reasonings is a lie”, Leg. all. 3.229). Philo
considers very significant the difference be-
tween true and false speech: §iSvpog 8¢ 6 Ao-
Yog, 6 p&v anbrg, 6 3¢ Yevdrg “speech is of
two kinds: one true and the other false” (Mut.
248). While &\nfrg occurs frequently in har-



537 dAnong 538

mony with Sikatog, the antonyms are yevdg
and ddwcog, meaning that dAnOrg has a se-
mantic feature of righteousness also. He even
states that “truth (10 &\nbég) is marvelously
beautiful as falsehood (10 VedSog) is mon-
strously ugly” (Aet. 76).

For Josephus, the concept of truth is im-
portant to his historical method, because the
truth is distinct from pd0og (Ap. 1.286-287;
2.255-256). The history written in the He-
brew Bible contains the truth (Ap. 1.154). The
adjective d\nOr¢ means “true” in opposition
to “false”, but also it generally applies to de-
scribe words as conforming to reality (Ant.
18.251). According to Ant. 8.404, the prophet
has to speak the truth (téAn0ég). Sometimes
the words have nothing true in them (pndtv
#ovrag dAnBig, Ant. 1166). The difference
between words and actions is that the words
can easily deceive, but it is not so easy for
deeds (Ant. 6.286). In the sense of “sincere”,
dAnBn¢ is found in Ant. 13.191, where it refers
to a purpose (yvoung énbods). In Ant. 6.225,
David convinces Jonathan to believe in the
sincerity of his words (¢’ éAnféot toig Ao-
YorQ).

Several times, &\nOr¢ refers to a “true
prophet” (Ant. 8.296, 408; 9.23, 34). In Ant.
8.360, dAnONg Seomdtng denotes the “true
owner” of a field. In Bell. 7.323, on the other
hand, God is said to be “the only true and just
owner of mankind”. The superlative is found
in Ap. 2.2091 (e0o¢Belav § dAnBeotanv Si84-
okovteg “teaching the truest piety”).

In the OT Pseudepigrapha, the semantic
range of &Andg is often similar to the Greek
literature. It is frequently used in connection
with verbs that mean “to speak” or “to tell”
(Sib. 5.7; 11.316; 12.7; T. Job 18.2; 42.5; T. Abr.
A 6.6; 17.4; Par. Jer. 5.30) or nouns that mean
“speech” or “voice” (pfjpa: Par. Jer. 2.9; 3.3;
@wv): Sib. 4.23). The adjective can refer to
God (Sib. 5.493, 499), to a human being (Sib.
1125 of Noah: Siatdtatog kai dAndric “most
just and true”), or a positive quality (T. Gad
5.7: petdvola “repentance”). ¢ DH

5. New Testament. The question of use of
4AfOeia and its cognates in the N'T writings
more as Hellenistic-Greek or Hebraic con-

cept remains unresolved, despite many dis-
cussion (see WENDT, “Der Gebrauch der
Woérter”; BULTMANN, “Untersuchungen zum
Johannesevangelium, A.”; THERON, “AAH-
OEIA in the Pauline Corpus”; BARR, Seman-
tics, 161-205). It seems that both uses were
applied and the meaning of the adjective &\n-
01j¢ varies depending on context. It refers of-
ten to reality and truthfulness according to
the Greek use of the word field, mainly when
it is applied to the epistemological concepts.

In the NT, the adjective &AnB1g is used 26
times, and, whence being important for John
and in the Pauline corpus, is not frequent in
the Synoptic Gospels and Acts (cf. THISEL-
TON, NIDNTT 3, 883). In the Synoptic Gos-
pels, it appears 8 times as an adverb (&\n0aq).
Usually, 6An6#¢ means that a statement or a
fact is true or correct in opposition to false, or
refers to sincerity and lack of deception. It can
also mean “trustworthy” or “honest” as a
quality of a person.

In Mark 12:14, the Pharisees, trying to trap
Jesus in a statement, begin their discourse
with Si8dokale, oidapev &t dAnOig el “teach-
er, we know that you are sincere”. The paral-
lel in Matt 22:16 adds kai Ty 680v T0D Oe0d év
aAnOeiq Sid8dokerg “and that you teach the way
of God in truth”. The concept of truth plays
no particular role in the teaching of Jesus, so
a\Pewa and cognates do not appear in his
discourses. The only member of the &\rj0-
word group that appears in the mouth of Je-
sus (apart from Luke 4:25, — d\jfeia s.) is
the adverb &\n@ag in the phrase Aéyw 8¢ vpiv
dnbag “truly I tell you” (Luke 9:27; 12:44;
21:3), replacing the apnv Aéyw opiv of his
sources (Mark 9:1; Q 12:44; 21:3). It is usual
for Luke to avoid Semitic words.

The visible semantic development of &A-
106 in the NT is the meaning “real”. In Acts
12:9, dAn0ég describes something that was
real, as opposed to a “vision” (8papa). In
1 John 2:8, dAn0éc refers to the “new com-
mandment that is true in him and in you”.
The meaning “true” appears in Titus 1:13 (see
below) and 2 Pet 2:22 with reference to prov-
erbs. In 1 Pet §:12, the adjective refers to the
“true grace of God” (8An6fj yapw oD Beod).
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The concept of &\j0eia is very important
and complex in the Fourth Gospel (— &\-
Beia 5.). The adjective &\nbng appears 13
times in John, which is the half of the occur-
rences in the entire NT. The concept of truth
is used in christological sense and refers
mainly to revelation and to divine reality as
“truthful”, but the semantic shift is to “real” or
“genuine”. The adjective &Andng applies to
Jesus or God and means “real” even if more
frequently aAn6wog is used in this context
(— aAnbwég s.). In John 6:55, 6An0 has the
meaning “true” in the sense of “real”, and re-
fers to the divine reality: # yap oép§ pov d\n-
B¢ oty Ppdatg, kai To alpd pov dAnOHg EoTy
noowg “for my flesh is real food and my blood
is real drink”. The same meaning is found in
John 3:33, where it refers to God: 6 Aapawv
avTod TV paptupiav éoppdyloey 8Tt 6 Bedg
aAn0Ong éotv “whoever has accepted his testi-
mony has certified this, that God is true”. It is
important that the reality of God is associated
with the lack of unrighteousness (&Swia,
John 7:18). Jesus asserts that he who has sent
him is real (6 mépyag pe dAndHg ¢otwv, John
8:26; cf. the parallel statement in John 7:28,
with 6AnBwég).

According to John 10:41, the words of John
the Baptist regarding Jesus were true (mévra
8t 8oa inev Twdvvng mepl TovTov dANOTH Av).
In John 8:13, the Pharisees accuse Jesus assert-
ing that his testimony is not true (1} paptvpia
oov ovk EoTty dAnOrg), which evokes a legal
context. Jesus himself replies that his testimo-
ny is valid using also &\n0rg, and he implies
that his paprvpia is revelation.

John also associates the truth with the He-
brew sense of righteousness and hence the
lack of truth is connected not so with false-
hood or deception but with unrighteousness
(&8uxia): 68 (rav v 86kav Tod mEpYavTog
adTov odTog dANOAg éoTv kal ddwkia &v adT®
ovk £oTv “but the one who seeks the glory of
him who sent him is true, and there is nothing
false in him” (John 7:18).

The adverb &An0&g has the meaning “sure-
ly”, “really” (John 4:42; 6:14; 7:40).

In the Pauline letters, the word group of
aAnOeta is used frequently and in both Hebra-

ic and Hellenistic senses (see THERON,
“AAHOEIA in the Pauline Corpus”). The ad-
jective &\ndrj¢ means mainly “truthful”. In
2 Cor 6:8, 4An0fc means “true” and is con-
trasted with Mavég (used as a noun) “deceiv-
er”. In Phil 4:8, there is an enumeration of the
qualities that are worth of praise, and &\n6#|g
“true” is accompanied with oepvog “honor-
able”, Sixatog “just”, ayvog “pure”, Tpoopfg
“pleasing”, and edenuog “of good repute”.
Those are qualities that belong to apetr| “vir-
tue”.

According to Rom 3:4, God shall be
proved true but every man a liar (ywéoBw 8¢ 6
Bedg dAndr|c, mag 8t dvBpwrnog Yevotng).

An interesting use of d\n0#g is found in
Titus 1:12—13. The author of the letter demon-
strates to be acquainted with the Liar Paradox
that is well known to Greek authors. The
quotation of the proverb “Cretans are always
liars, vicious brutes, lazy gluttons” (Kpfjteg
ael Vedorat, kaka Onpia, yaotépeg dpyai),
which is attributed to the Cretan philosopher
Epimenides, is followed by the statement
“this testimony is true” (¥ paptopia adtn &o-
Tiv d\n61s). ¢ DH

6. Early Christian literature. In the Apos-
tolic Fathers, the adjective 4An01|g occurs 14
times, mainly in the meaning “true”, “truth-
ful”. Herm. Mand. 3, the Third Command, is
about speaking the truth, therefore there are
12 occurrences of dAfj0¢eia and cognates. The
adjective aAn0¥¢ appears 4 times, first in the
mouth of the Shepherd, referring to the spirit
(mvedpa) that God made to dwell in Hermas’
flesh (odp§), which should be found “truth-
ful” (Herm. Mand. 3.1). Next (Herm. Mand.
3.3), Hermas admits, weeping bitterly, that he
has never spoken a true word (&\n0zg pfjpa)
and even made his lie appear as true (Ye086g
pov dAnBig émédeifa). Finally, the Shepherd
refers once more to the “reverend and true
spirit” of Hermas (Herm. Mand. 3.4).

The adjective &n0g is attributed to God,
associated with other positive qualities, in
Diogn. 8.8: God always was and is and will be
“kind and good and free from wrath and true,
and he alone is good” (xpnotds kai ayabog
Kol adpyntog kai aAndng, kal povog ayadog
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¢otw). In Diogn. 12.4, 6, 7, within an inter-
pretation of the two trees in the Paradise Nar-
rative (Gen 2:9), the key words {wn, yv@ots,
and Aoyog are each combined with An6yg to
create the syntagms “true life”, “true knowl-
edge”, and “true reason”.

1 Clem. 45.2 applies the adjective to “the
Holy Scriptures, which are true and given by
the Holy Spirit”. The love (&ydmn) of God is
called “true love” in Pol. Phil. 1.1; Mart. Pol.
1.2.

With reference to humans, 4An61|g appears
in Did. 15.1, in a list of positive qualities, how
deacons and bishops should be (“men who
are meek and not lovers of money, and truth-
ful and approved”). s DH/RB

An01vog

1. Greek literature. The adjective dAn6t-
vog is not attested in Greek literature before
Plato. The sentence &vBpwmot kakot dAnOvav
&vtiSicol “bad men are the adversaries of the
true” (Gnom. Vat. 313) is spuriously attributed
to Heraclitus (fr. 133 DK). The principal
meaning of &@nBwoég is “true” in sense of
“real” or “genuine” (Plato, Resp. 499¢). Righ-
teousness makes man similar (6potdtepov) to
God, and “the knowledge of this is wisdom or
true virtue (cogia kai apet) dAnbun), and
ignorance of it is folly or manifest wicked-
ness” (Theaet. 176a). If more things or con-
cepts are confronted in terms of reality,
aAnOwog has the meaning “truer”. Therefore
Plato calls the ocean beyond the Pillars of
Heracles “the true sea” Tov dAn6wov movrov
confronting it with the lesser Mediterranean.
A comparable usage occurs also in Menan-
der: vov aAnBwov eig mélayog adTov épfaeis
“you are in for a passage on a real sea” (fr. 59
Koerte = fr. 64 PCG). According to this us-
age, different degree of truth can be estab-
lished by the comparative éAnfwdrepog (&v
Yap Toig mepl Tag mpdetg Adyolg of ptv kado-
Aov kotvdTepoi gioty, oi § émi pépovg dANOvh-
tepot “In practical philosophy, although uni-
versal principles have a wider application,
those covering a particular part of the field

possess a higher degree of truth”, Aristotle,
Eth. Nic. 1107a29-31).

The adjective can mean also “genuine” es-
pecially when applied to the real purple: op-
pupidag E§iTidovg painy andwag sivar “(de-
scribing) clothes that will fade as real purple”
(Xenophon, Oec. 10.3). A comparable sense
applies to persons. In Diogenes Laertius,
Vit. philos. 2.11, we find an example that shows
well this usage: When someone said, “Stilpo,
they stare at you as if you were some strange
creature”, he replied: “No, indeed, but as if I
were a genuine man (§\\" &g &vBpwmov dAn-
Bvov)”.

With regard to speech (Aéyos), aAnOwog
means “reliable” (Callimachus, Epigr. 13.5;
Menander, Sam. 329), and in a similar way to
a thought (¢pévnpa, Plutarch, Praec. ger. reip.
802F).

Frequently, &An@wog takes on the nuance
of “real” as “worthy of a name”. Cyrus is in
charge of a proper army, an army worthy of a
name otparevpatt dn0wd &xprioato (Xeno-
phon, Anab. 1.9.17); comparable expressions
are aO\ntal yeyovéteg anbwoi (Polybius,
Hist. 1.6.6), p6Bog dAnOwog “real fear” (Poly-
bius, Hist. 3.75.8), ¢pfhog aAn0wog “true friend”
(Demosthenes, Nicostr. 8).

In Aristotle, Pol. 1281b12, T dA0va are the
real objects opposed to the things that are
represented by a painter (ta yeypappéva Sia
téxvns). Aelian, Var. hist. 2.3, tells the story
that although Alexander did not give the
praise at his own portrait drawn by the paint-
er Apelles, when a horse was brought, it
neighed to a painted horse “as if it had been a
true one” (&g mpdg GANOVSV).

The adverb dAn0wdg normally is equal to
“truly”, “really” (o0 okwntovrag 8& &XN d\n-
Bvivg Tolg oTopact PrAodvTag “not jesting but
truly offering kisses with their lips”, Xeno-
phon, Symp. 9.5). « RV

2. Papyri and inscriptions. In papyri of
the Ptolemaic era, the adjective aAnOwog is
rare. In one document, it means “true”, refer-
ring to the veracity of words in a declaration:
P.Petr. 2.19.fr.1A.6 (314 cent. B.C.E., Arsinoi-
tes): 8mep kal @wnOwév éoty “which is the
whole truth”; for an example of the Roman
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era, see BGU 4.1141.12 (14-13 B.C.E., Alexan-
dria): 8¢8wka dmodeifelg dAnBvag “I have giv-
en true explications”.

In papyri of the Roman era, the adjective
sometimes means “real, genuine”, e.g. P.Mich.
14.680.16 (314/4th cent. C.E.): m(ap)eveyket
pidtov opPra tprakovra dndewvijg pidtov “to
deliver thirty large bowls of red ochre, of real
red ochre”; P.Hamb. 1.37.6 (274 cent. C.E., un-
known origin): ob yap dAnBvdg eNécopog
kai edboxuwy yeyévy[oat] “for you have be-
come a real and respectable philosopher”;
P.Giss. 1.40.2.28 (ca. 215 C.E., Apollonopolites
Heptacomias): oi &\n0wol Alydntior “true
Egyptians” (to be recognized by their ac-
cent); see also PGM VII, 634-63s: Tépov pot
TOV aAnOwov "AckAnmov Siya Tvog avtibéov
mhavodaipovog “send me the real Asclepius,
not some deceitful demon instead of the
god”.

In inscriptions, d\nBwog is used with the
meaning “true, genuine”, e.g. SEG 12.370.23
(242 B.C.E., Kos): kal Tv ovyyévelav oboay
G [N]Bvny xat [6]p@v Te aiav kai Apay 18éwg
npoc[8e]Séypeda “we also have accepted the
kinship gladly as true and worthy between
you and us”; CIG 1543.16-17 (144-143 B.C.E,,
Dyme): [rma] pacyopévwy TV Katnyépwy d\n-
Bvag amoSeifeis “since the accusers provided
genuine proofs”; SEG 12.511.22-23 (ca. 140
B.C.E,, Magarsus): dmwg 8¢ Ekpaviig maowy
brapyn 1) Tod SApov TPOG TODG TVYYEVELS dAN-
O] kai oikeia S14Oeotg “so that the genuine
and friendly disposition of the people toward
their kinsmen becomes manifest to every-
body”. ¢ EB

3. Septuagint. a) Statistical observations.
The adjective 4An0Bwdg occurs so times in the
LXX, mostly in the translated books (with
specific concentrations in Job [10 times],
Isaiah [7 times] and Daniel™ [6 times, but
only 4 with MT equivalent]) and less fre-
quent in books only available in Greek
(1 Esdr 8:86; TobBA 3:2, 5; TobS 3:5; 3 Macc
2:11; 6:18; see also Dan 3:27, 31). — The adverb
aAnOwvag is attested 6 times.

b) Hebrew equivalents. The adjective é\-
nOwoég renders the Hebrew noun ’#met
“steadiness”, “fidelity”, “truth” in about one

third of the instances (Exod 34:6; 2 Kgdms
[2 Sam] 7:28; 3 Kgdms [1 Kgs] 10:6; 17:24;
2 Chr 9:s; 15:3; Ps 18[19]:10; 85[86]:15; Prov
12:19; Zech 8:3; Jer 2:21; Dan™h 10:1). Other
less frequent Hebrew equivalents are e.g.
$alem  “complete, accurate, safe” (Deut
25:15[bis]; Isa 38:3), ’eminah “steadiness,
faithfulness” (Isa 25:1), tamim “blameless,
honest” (Deut 32:4), yasar “correct, righ-
teous” (Job 8:6), naqi “innocent” (Job 17:8),
and t6b “good” (Isa 65:2).

¢) LXX use. The adjective &\nBwvdg is used
with reference to God. Thus, it is part of the
list of divine attributes quoted in Exod 34:6
and Ps 85[86]:15. It seems that Num 14:18 is
influenced by Exod 34:6 (xbptog paxpdfupog
Kol ToAvéNeog kal dANOwog “the Lord is long-
suffering and merciful and true”), insofar an
equivalent of kai &AnOwog is lacking in the
MT but present in the Samaritan Pentateuch
(see BibAlex 4, 321; cf. also Wis 15:1).

In 2 Chr 15:3; 1 Esdr 8:86; Isa 65:16[bis],
God is described as “true/truthful”. The same
applies for situations of trouble and danger
where God is invoked or reveals himself as
faithful and true, cf. 3 Macc 2:11 (motog £l kai
&ndwdsg), 6:18 (&nOwog Bedg). Moreover, in
Deut 32:4 (= Ode 2:4) God (MT: hassiir “the
rock”) and his works are praised as “true”; see
also different expressions: Ps 18[19]:10
(God’s decisions); Isa 25:1 (God’s ancient
true plan; MT different); Dan 3:27 (God’s
deeds); Dan 3:31; Tob 3:2,5 (God’s judg-
ments); Isa 57:18 (God gives true comfort).

With reference to humans the adjective
dANOwog is used in the book of Job. Thus, Job
is described as a virtuous person (Job 1:1:
dANOwog, duepmrog, Sikatog, OeooePric “true,
blameless, righteous, fearing God”; similarly
Job 1:8; 2:3). The adjective occurs further-
more in the debates between Job and his
friends concerning the conduct and fate of
upright persons (Job 4:7; 8:6; 6:25; 8:2117:8;
27:17). Human behavior is also mentioned in
Isa 38:3 (Hezekiah claims that the has walked
before the Lord &v xap8ig dnOw “with a
true heart”) and in Isa 65:2 (Israel did not
walk 68 6AnBwi “in a true way”). In Zech
8:3, the future Jerusalem is called woAig # &An-
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Owvh “a city that is true”, and in Jer 2:21 God
argues that he has planted Israel as a “fruitful
vine, all true [i.e. from pure stock]” (¢yw 8t
EQPUTEVTA O AUTEAOV KAPTOPOPOY TTATAV GAY-
Buvnv).

With the meaning “true, real, sincere,
authentic” dAn0wog refers to words or state-
ments and the like (2 Kgdms [2 Sam] 7:28;
3 Kgdms [1 Kgs] 10:6 = 2 Chr 9:5; Job 4:12;
DanTh 6:13; cf. also Prov 12:19 [lips]; Isa 59:4
[judgment]; DanTh 2:45 [dream]).

A different use of &A\n@wdg is found in Deut
25:15[ bis], where dAnBwog describes a “true
and just weight”.

Finally, the adverb éAn6wag indicates the
agreement with reality (“truly, really”), e.g.
Num 24:3, 15; Sir 42:8. ¢ DH/EB

4. Jewish literature in Greek. In the OT
Pseudepigrapha, &\nOwog is not very fre-
quent. The adjective is used as a divine attrib-
ute, e.g. in T. Job 4.11: Sikatog kal dAnOwog kai
loxvpdg 6 kOptog “just and true and strong [is]
the Lord”, and “the true and eternal God” is
opposed to “the demons in Hades” (Sib.
fr. 1.20-22). In the wake of the LXX, God’s
judgments are called “true” (T. Job 43.13).

Occasionally, &nBwog refers to humans
and their conduct (e.g. Abraham in T. Abr. A
4.6 [ed. James]; Joseph in T. Dan 1.4). In the
Testaments of the Twelve Patriarchs, Dan warns
his sons to love the Lord and one another &v
O ij kapSia “with a true heart” (T. Dan
5.3), and Levi announces a time when his de-
scendants will “abhor the words of the faith-
ful” (T. Levi 16.2: &AnBwv@v Noyovg PEehb-
teo0e).

Only rarely aAn0wdg is used with reference
to words or statements, e.g. in Apoc. En. 99.2,
a warning against those “who alter the true
words” (&Ml otodvTeg Todg Aéyovg Todg dAn-
Bvod).

In Philo’s works, the adjective dAn0wvog is
attested 17 times, normally with the meaning
“true, genuine”, e.g. the real God as opposed
to false gods (Spec. leg. 1.332), in particular
gold and silver idols (Congr. 159); for a
slightly different idea see Legat. 367. With ref-
erence to the “true man” (6 &\nBvog &vopw-
nog), the adjective occurs in different con-

texts in Det. 10; Fug. 131; see also Gig. 33. Fi-
nally, &An@wdg qualifies various other nouns,
namely “true life” (&An0wn {wy) breathed by
God into man (Leg. all. 1.32, 35) or eternal life
(Leg. all. 3.52).

In Josephus, the adjective occurs only six
times, usually with the meaning “true”, “genu-
ine”, “real”, e.g. God who is “true and righ-
teous” (Ant. 11.55: @nOwog 8¢ éotv kai Si-
katog), the “true virgin soil” (Ant. 1.34: map-
0vog Y7 kai 6AnBuvn) as the substance from
which Adam was created, a “true confusion of
the soul” (Ant. 15.60: cbyxvow Tiig YvXis ...
&\nbwnv) exhibited by Herod at the death of
his son Aristobulus. ¢ DH/EB

5. New Testament. In the New Testa-
ment, &An0vog occurs 28 times, mainly in the
Johannine literature (9 times in the Gospel of
John, 4 times in 1 John, 10 times in Revela-
tion), furthermore 3 times in Hebrews, once
in Paul and once in Luke. Different uses can
be distinguished:

(a) In Luke 16:11, Jesus makes a contrast
between dishonest wealth and true riches: i
00V £&v 1@ a8iky papwvd motol ovk éyéveale,
10 aAnOwov tig duiv motevoey; “If then you
have not been faithful with the dishonest
wealth, who will entrust to you the true
riches?”

(b) In Heb 10:22, the adjective means “sin-
cere”: peta dAnOwic kapSiag “with a sincere
heart” (cf. &v xapSiag aAnbwi in Isa 38:3;
T. Dan 5.3). In the Gospel of John, 6\nBwvég
only once refers to human conduct: oi dAn-
Owol mpookvyyrai “the true worshippers”
(John 4:23).

(c) Sometimes aAnOwé is used with refer-
ence to words or statements, e.g. John 4:37 (a
saying that is true); 19:35 (the credibility of
the witness of the crucifixion of Jesus); Rev
19:9 oi A6yot &Andwoi tod Oeod “the true
words of God”, and Rev 21:5 oi Adyot moroi
kol dnBwoi “these words are reliable and
true”; see also Rev 22:6.

(d) The adjective 6A\nOwég frequently re-
fers to God. In1 Thess 1:9, worshipping of the
living and true God (Sov)edew Be@ {@vrt kai
&\ndw@) is opposed to the cult of the idols
(ei8wla). Likewise, God, who has sent Jesus,
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is called “true” in John 7:28. According to
John 17:3, the knowledge of the true God is
necessary to gain eternal life: atty 8¢ éotv 1)
aidviog {wi) va ywwokwory ot Tov pdvov dn-
Bvov Bedv “And this is eternal life, that they
may know you, the only true God”; cf. 1 John
5:20 (but without 0ed¢). Furthermore, the ad-
jective &\n@wog is a divine epithet in Rev
6:10; 19:11 and qualifies God’s ways (68ot) in
Rev 15:3 as well as his judgments (xpioeig) in
Rev 16:7; 19:2.

(e) The adjective dAnBwvég can apply not
only to God but also to Jesus. However, in the
Gospel of John and in the Johannine litera-
ture Jesus is never called 6 &\nBwég Bedg (cf.
GRIFFITH, Keep Yourselves from Idols, 74). Je-
sus is described metaphorically as “the true
light” (John 1:9: @@ t& &nOwév, cf. John
8:12: £yw eipt 1O oG Tod ko6opov “I am the
light of the world” and 0 @@g Tf¢ {wijg “the
light of life”; see also 1 John 2:8), as “the true
vine” (John 15:1: 1] dpmedog 1} AnBA, cf. Jer
2:21), and as “the true bread of heaven” (John
6:32: [God has given] tov dptov &k T0D 0b-
pavod tov dAnBvév). The judgment of Jesus
is not only true (1) xpioig 1} &un dAnOwA EoTwv)
but also valid because he is sent by the Father
(John 8:16; cf. Isa 59:4). Finally, the adjective
aAnOwog refers to Christ in Rev 3:7 (T48e
Abyet 6 dytog, 6 aAnOwog “These are the words
of the holy one, the true one”) and in Rev 3:14
(6 péprug 6 motdg kol aANOwdg “the faithful
and true witness”).

(f) Isolated usages can be found in the Let-
ter to the Hebrews: the idea of Jesus as the
minister of the sanctuary and of the true tent
(Heb 8:2: 1@V ayiwv Aertovpyds kai Tijg okn-
vijg T &AnBuwijg). However, the author
claims that this sanctuary is neither made by
human hands nor a model of the real one
(Heb 9:24: avtituma t@v éndwdv). ¢ DH

6. Early Christian literature. In the Apos-
tolic Fathers, &AnBvég has 14 occurrences (of
which I Clem. 17:3 is a quotation of Job 1:1,
- 3.0).

(a) The word is used as a divine attribute
in I Clem. 43.6 (10 dvopa 10D &nOwod xal
povov Oeod “the name of the true and only
God”), in Mart. Pol. 4.2 (6 &yevdng xal

dAnOwog Bedg “God who does not lie and is
true”; for ayevdig see Titus 1:2), and in
Herm. Mand. 3.1 (6 x0ptog 6AnBvog v mavti
pripatt kal 0088 wap” adt® Yeddog “the Lord
is truthful in every word and no falsehood is
in him”).

(b) Ignatius focuses on the idea of true life:
According to him, Jesus Christ is “true life in
death” (Ign. Eph. 7.2: & Bavdty {wi) anowr)
and only in Jesus Christ the true life
(Ign. Eph. 111: 10 &@ndwodv {fjv) can be
achieved (see also Ign. Trall. 9.2) because he
himself “is our true life” (Ign. Smyrn. 4.1: 0
&0V v Gijv).

(c) In the Didache, 6A\nfwég with the
meaning “true, real, genuine” is referred to
prophets (Did. 11.11: g 8t mpogring Sedoxi-
paopévog dAnOwvog “every prophet, proved
true”; see also Did. 13.1) and teachers (Did.
13.2: d18dokalog aAnBvdg “a true teacher”.

(d) The idea of the true road abandoned
by sinners appears in Herm. Vis. 3.7.1.

(e) With reference to words or statements,
dAnOwdg is used in Herm. Mand. 3.5, where it
is opposed to “falsehoods” (Yev87). ¢ DH

GAn0edw

1. Greek literature. The meaning of the
verb &\nBevw covers two main concepts: “to
speak the truth” (0e@v 0e\évTwy TV dAnBev-
ooy’ ¢y “if the gods are willing, what I speak
may prove true”, Aeschylus, Sept. 562; 6 pév
gmawvétng tod Sikaiov dAndever “he who com-
mends justice speaks the truth”, Plato, Resp.
589c) and “to prove to be true” (¢xi TobToLC ...
dAnOevopévorg which means “if the conditions
really occur”, i.e. “prove to be true”, Xeno-
phon, Cyr. 4.6.10).

As in the case of the cognates, the idea of
speaking the truth contrasts to that of lying or
speaking false, the typical antonym is accord-
ingly VevSopar (cf. Plato, Apol. 34b: 87t ovvi-
oaot MeMjtw pév Vevdopévey, épot 8¢ dAnOev-
ovty; “they know that Meletus is lying and I
am speaking the truth?”; Lucian, Herm. 20: €
VevSetar | dAnbevet). The verb ddnbedw is
also used as the opposite to writing fictitious
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stories. Philostratus, Vit. Apoll. 5.14, declares
that Aesop is more honest than the poets in
writing fables that everybody knows to be un-
true (6 8 &mayyENwv Adyov, 8¢ ot Vevdiig,
Tdg 01dev, OTL adTd TO Wi Mept AANOveV Epelv
aAnOevet “but he by announcing a story which
everyone knows not to be true, told the truth
by the very fact that he did not claim to be
relating the real events”). Lucian, Ver. hist. 1.4,
ironically admits that he, not as other writers
who declare to tell the truth when they are
inventing stories, tells the truth that he is ly-
ing (yap 81 Todto dnbevow Aéywv 811 Yev-
Sopar); elsewhere (Fug 19) he is scornful
about the cynics and describes them as those
who “escort everyone else to tell the truth
they themselves cannot so much as move
their tongues except in a lie” (&An0evewv Tovdg
dANovg TpOTPETOVTEG, ODK GV 0DSE KIVijTAL THY
YA@TTAVY P petd Tod kal Yevoaobat Shvarvto).

The second main meaning is maximized in
medical works, where the verb applies to
prognosis (t& 8t émyevépeva kakd Te kai
dyaba Evloyilopevoy &k TovTEwy Xph ToG
mpoppriotag Tpodéyev:obtw yap &v TG dAn-
Oevor pdAiota “it is by balancing the concomi-
tant symptoms whether good or bad, that one
is to form a prognosis; for thus it will most
probably prove to be a true one”, Hippocra-
tes, Progn. 15) or to symptoms (&nel xai &v
ABon kai &v A xai &v Zxvb i aiverar T
mpoyeypappéva dAndedovta onpeia “since the
aforesaid symptoms appear to have held true
in Libya, in Delos, and in Scythia”, Hippo-
crates, Progn. 25). ¢ RV

2. Papyri and inscriptions. In papyri, the
verb dAn6edw is not frequent and means “to
tell the truth”, P.Col. 7.173 (342 C.E., Cara-
nis): éuod d\nbevodong émi tovtotg “if I am
telling the truth in these matters”, SB 18.13260
(328 C.E., Heracleopolites): &i a\nfevovoav
adtiy kabeidoig kat[a vépolvg Thg dEiwoews
avtijg Tpdvolay mooacdBe “if you establish
that she is speaking the truth, please take care
that her request is carried out in accordance
with the laws”.

In inscriptions, the verb is attested only
once, in the funerary inscription IG XII,6
2.758.3 (Heraion, Samos, ca. 400-350

B.C.E.): &v 8¢ Biwt mpdg dmavrag dndedovoa
“in life to everyone truthful”. « DH

3. Septuagint. a) Statistical observations
and Hebrew equivalents. The verb &Anfevw
occurs only five times in the LXX (Gen 20:16;
42:16; Prov 21:3; Sir 34:4; Isa 44:26) and
translates ydkah ni. “to be vindicated” (Gen
20:16), *emet “truth” (Gen 42:16), mispat
“justice” (Prov 21:3), and $alam hi. “to bring
to completion” (Isa 44:26). The Hebrew text
of Sir 34:4 is not available.

b) LXX use. In Gen 20:16, Abimelech
urges Sarah: “tell the whole truth” (xai ndvta
&\0evoov, MT different), i.e. to say that she
is Abraham’s wife and/or that Abimelech did
not touch her (see BibAlex 1, 185). In Gen
42:16, Joseph wants to check if the assertions
of his brothers are truthful. In Isa 44:26, the
meaning is transitive: God proves true the
counsel of his messengers. In Prov 21:3, “tell-
ing the truth” is in parallel with “doing what is
right” (motetv Sixata kal d)\nﬁsbsw). Sir 34:4
underlines the incompatibility of lie and
truth. Only here the verb is intransitive: kal
amo Vevdodg i dAnBevoet; “and of a false thing
what will be true?” « pH

4. Jewish literature in Greek. Philo uses
the verb d\n@evw with the meaning “to speak
the truth” (e.g. Spec. leg. 4.60) and its anto-
nym is as usual YévSopar. He explains for ex-
ample that anger has the particular property
of inclining persons to lie, and of those who
give way to anger “scarcely any one speaks the
strict truth” (Leg. all. 3.124: T@v yodv Xpwpé-
vav 1§ méBel TodTw oxedov 0dSelg dAnOebel).
The verb appears furthermore in the context
of interpretation of dreams (Jos. 95): Toig
ovelpwy Kkprraig dAnBevey avaykaiov Oeia Ao-
Yt Sieppunvedovot kai wpognredovot “the in-
terpreters of dreams are bound to speak the
truth, since they are prophets expounding di-
vine oracles”. The synonym of &\n6edw here
is ayevdéw.

In the works of Josephus, the verb d\nfevw
has the classical meaning “to speak the truth”
(e.g. Ant. 14.267; Vita 132, 338). In Ant. 17.119,
aAnBevw is opposed to Vevdeig Aéywy “telling
lies”. Likewise, in Ap. 1.223 Josephus accuses
Egyptian writers of “perverting the truth”
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(napatpémey Enexeipnoay Ty dAbetav) con-
cerning the history of Israel, namely by re-
porting the Exodus inaccurately (odte v
#080v d\nbevovreg). — The verb is not attest-
ed in the OT Pseudepigrapha. ¢ DH

5. New Testament. The verb dAn0evw has
only two occurrences in the New Testament,
both in the Pauline corpus. The meaning is
“to speak the truth” as in Classical Greek. In
Gal 4:16, Paul asks rhetorically: dote £x0pog
u@v yéyova dnbevwy vpiv; “Have I now be-
come your enemy by telling you the truth?”,
thus alluding to the friendship topos, accord-
ing to which a friend tells the truth rather
than flattering (cf. Berz, Galatians, 229). In
Eph 4:15, dAnOevovreg 8¢ év aydny “but rath-
er, speaking the truth inlove” is set in contrast
to &v mavovpyiq wpog v pebodeiav tig mA4-
vng “by human cunning, by craftiness, in the
scheming of error” in the preceding verse
(Eph 4:14), thus giving a positive portrayal of
the Church. Some scholars argued that dAn-
Oevw not only means “to speak the truth” here
but rather refers to doing the truth or living
according to the truth (cf. also the textual
variant a\feiav 8¢ molodvteg “rather doing
the truth”), but in light of the use of the verb
in the LXX (— 3.) and in Philo (— 4.), the
meaning “to speak the truth” is more prob-
able. Anyway, the close connection between
“the word of truth” and “the gospel of salva-
tion” claimed in Eph 113 (— &\Afewa s.)
should be noted (for a discussion see LIN-
COLN, Ephesians, 259-260; cf. also THERON,
“AAHOEIA in the Pauline Corpus”, 6
n.2). ¢ DH/RB

6. Early Christian literature. The verb
dAebedw is not attested in the Apostolic Fa-
thers but appears from the 204 century C.E.
onward, e.g. Justin, Apol. 68.4; 2 Apol. 4.4
(“to speak the truth”). « DH
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