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adkog, aducéw, adikia, adiknpa

adikog

1. Greek literature. The adjective &dikog
is a privative compound from 8ikn, which has
the semantic range “custom, right, judgment,
justice, lawsuit, trial, punishment” (cf. BEE-
KES, s.v. 8ikn); thus the basic meaning of
adwkog is “unjust”. The adjective d3ikog does
not appear in Homer, but the broad use of
8ikn in both moral and legal sense, mainly to
define the appropriateness of human behav-
ior, anticipates the later use in sense of “jus-
tice” and the use of the privatives of the group
adwk-. The adjective ddikog refers to a person
who is unrighteous or has done something
wrong. Hesiod, Op. 201-284, deals at length
with justice; in this passage, among the refer-
ences to §ikr and Sikatog, the privative dducog
“unjust” appears twice (Op. 260, 272), denot-
ing men. However, actions (¢pya) can be un-
just as well (Op. 334). The same meaning is
visible in Herodotus, Hist. 2.119: avijp &8tkog
¢¢ Aiyvrtiovg “unjust toward the Egyptians”.
In tragedy, &Sikog and Sikaiog describe the
behavior of an individual, in terms of adher-
ence to what is perceived as permitted human
conduct, the violation of which leads to di-
vine punishment and public shame (cf. GAR-
NER, Law and Society, 8). It is often connected
to dishonesty in financial matter (cf. DOVER,
Greek Popular Morality, 170-171): &8wcog per-
tains to acquiring something that belongs to
someone else: mhovtelv adikwg xprpata ma-
odpevog “to enrich having acquired wealth
unfairly” (Theognis, Eleg. 146) or pd\\ov émo-
Séxov Sikaiav meviav ) Modtov &dikov “Prefer
honest poverty to unjust wealth” (Isocrates,
Demon. 38); €ig ye uiv xpripata Tide adukw-
Tepot “in money matters, too, they are more
dishonest” (Xenophon, Cyr. 8.8.6). The per-
son who does not repay his debt is &Sikog
(Aristophanes, Nub. 1140-1141). The adjec-
tive &Swkog refers to horses that are “obsti-
nate” or “unmanageable” (Xenophon, Cyr.
2.2.26) or have a “hard mouth” (&S8wog yvé-
fog, Xenophon, Eq. 3.5). The adjective can

mean “uncivilized” as well: a8woi Tiveg
dvbpwnot kal Onpuddeig (Epictetus, Diss.
1.6.32).

The adjective refers to enemies who do
harm (Xenophon, Cyr. 1.5.13), or to an assault
(Antiphon, 3 Tetr. 2.1; Lysias, Vuln. 11), thus
denoting physical violence.

The Homeric §ixy is not only “justice” but
also “judgment” and “punishment”. In organ-
ized political society, the root d3ix- begins to
serve as a juridical norm (cf. GERNET, Re-
cherches, 62). Hence the development of the
specific meaning of the group &3ik- as injus-
tice in a forensic context (see GERNET, Re-
cherches, 40—44).

The most ancient occurrence of the ex-
pression &8ikog pdvog “unjust killing”, which
precedes the concept of the “justified killing”
(8ikatog  @obvog), appears in Aeschines,
Fals. legat. 88 (see GAGARIN, “Just and Unjust
Homicide”).

In philosophical works, a development of
the concepts of justice and injustice as of
what is morally right and wrong, leads to the
understanding of &8ikog in more abstract,
ethical terms, in contrast to the more archaic
sense of what is due to someone. The theme
of the pursuit of justice (Siatootvy) viewed
as a virtue is central for Plato, especially in the
Republic, as a foundation of the ideal state
(see KrauT, “The Defense of Justice”). The
discussion of Socrates focuses on the charac-
teristic of the “unjust man”, who has, in con-
trast to the “just man”, no regard for law and
justice (6 ptv Sikatog dpa eddaipwy, 6 8 &81-
xog &B\iog, Resp. 354a). The “unjust man”
pursues his own advantage with no regard for
others (Resp. 367¢).

The specific semantic development of the
concept of adiwkia in legal terms, as opposed
to Sucatoovvn (Sixkn in poetry), led to the es-
tablishment of a conceptual opposition be-
tween Sikatog and &Swog (Demosthenes,
Aristocr. 75). Frequently a8ikog goes with
movnpdg, while Sikatog is associated with
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XpNotog or kdlog. In this context, &8ikog
means something that is wrong in the sense of
“illegal”. The difference is well visible in Xe-
nophon, Mem. 4.4.13 odbkodv 6 pév t& dikata
npdTTwv dikatog, 6 8¢ T ddwa ddkog; ... O
pev dpa vopupog Sikatdg oy, 6 8¢ dvopog 4d-
tcog “would not he who does what is just be
just, and he who does what is unjust be un-
just? ... Consequently he who acts lawfully is
just, and he who acts unlawfully is unjust”.
The antithesis Sikalog — &8ikog often refers to
a just or unjust verdict in court. Aristotle
dedicated to justice his ITepi Sikatoovvng and
the third book of the Politics. The fifth book
of the Nicomachean Ethics (Eth. Nic. 1129a3—
1138b14) is concerned with justice (Swato-
obvn) and injustice (&8ikia). Here, 48ixog is
used in connection with persons (Eth. Nic.
1129a31-1129b11) as well as things or acts (Eth.
Nic. 1130a14-1130b22). The term 6 &8ikog is
said to apply both to “the man who breaks the
law” (6 mapdvopog) and “the man who takes
more than his due, the unfair” (6 mheovéxtng
kol dvicog). Likewise, 10 &Swcov is defined as
“the unlawful and the unequal or unfair” (16
Te mapavopov Kal O dvicov), whereas 10 8i-
katov is “the lawful and the equal or fair” (16
TE VOUIUOV Kal TO ioov).

Xenophon, Apol. 22, distinguishes between
an “act of impiety toward the gods” (mepi
Peodg doeffioar) and an “appearance of
wrong-doing toward men” (mept avBpwmovg
d8wcog @avijvar), thus applying &8uog only
for the latter. Though #3wog is sometimes
applied in contexts related to the divine (e.g.
Plato, Leg. 910c), this use is rare and will only
become characteristic of Jewish and Christian
authors. ¢ DH

2. Papyri and inscriptions. The concept
of injustice, whether inflicted to or suffered
by the individual, appears frequently in the
papyri, especially in those of a legal nature.
The meaning of &3ixog falls mainly in three
categories.

(1) The most common meaning is “un-
just”, and as the whole concept of adiwia, re-
fers both to juridical and moral injustice (cf.
MELEZE-MODRZEJEWSKI, “La notion d’in-
justice”, 69). In a forensic context, &8wog (or

the adverb &8ikwg) appears in various
petitions and complaints, e.g. P.Col. 10.266.10
(179-181 C.E., Arsinoites), a petition of a
woman named Heraclea who seeks justice
“after being subject to many great injustices”
(& mheioTotg aSikolg oboa). The violation of
one’s personal freedom through imprison-
ment is often considered an injustice (cf. Mg-
LEZE-MODRZEJEWSKI, “La notion d’injus-
tice”, 72). In P.Tebt. 3.1.772r.3—4 (236 B.C.E,,
Tebtunis), a tax farmer complains about his
unjust arrest as a result of a locust plague,
which destroyed the crop so that the owners
of the vineyard did not pay the sixth he was
contracted to collect (&yfjpar odv mpdg TodTO
adikwg “I have been wrongfully arrested for
this”). The adjective &8wkog also refers to the
moral aspects BGU 2.531r.2.21-22 (7585 C.E.,
Arsinoites) &g oBte eipl d8ikog oBte &[A]No-
Tpiwy émBopntrg “as neither am I unjust, nor
do I desire the other’s propriety”; P.Hib. 2.203
(246-221 B.C.E., Ancyropolis) 81 10 émaya-
Yev pod maida adikwg eig TO Seopwthplov
“having unjustly sent a slave of mine to pris-
on”. On the other hand, &8ikog is used to
describe actions contrary to the law: P.Tebt.
2.286.6—7 (2nd cent. C.E., Tebtunis) ®\wré-
pav 8¢ olpat kpatiotny oboav kal éml TQ
a[piotw] tpol yvwpipny 0d8év ot adixnoew kai
péhiota eid[viav] 81t vops) d8wkog [00]8tv €io-
x0et “I think that Philotera, being an excellent
person whose good character is well known
to me, will do you no wrong, especially as
(she) knows that unjust [i.e. unlawfully ac-
quired] possession is invalid”.

(2) The second meaning of &8ikog can be
“unjustified”, with reference to violence
rhynchites).

(3) As in some papyri é\n0wég and Sixatog
can have the meaning “genuine”, also the
contrary &dwog can describe something as
“false”: P.Oxy. 4.717.10 (late 1t cent. C.E.,
Oxyrhynchus) 10 xaAkodv &8ikév 2ot kai odk
goTwv Sikatov “the bronze coin is false and is
not genuine”.

The adjective @8wkog appears also fre-
quently in inscriptions, often in a legal con-
text, e.g., as an adverb (archaic &Sixog here to
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be read as aSikwg), in IG BB 104.37 (409/408
B.C.E., Attica, a republishing of Draco’s law
on homicide, so it can be plausibly recon-
structed; cf. Demosthenes, Aristocr. 60): ka[i
¢av pépovra & dyovra Plar &dikog £00g] dpv-
vopevog kté[v]e, v[emows tebvavar] “and if any
man while violently and illegally seizing an-
other shall be slain straightway in self-de-
fence, there shall be no penalty for his death”.
It was applied also in epitaphs in reflections
about the human destiny: IMT 2777.1-2 (un-
known date, Olympena) & Motp@v avépw[v]
ddwcog kpiotg “O unjust sentence of the law-
less Fates”. « DH

3. Septuagint. a) Statistical ~observations.
The adjective 48ikog occurs 125 times in the
LXX, with higher density in Proverbs (18
times), Job (16 times), the Psalms (13 times),
the Pentateuch (11 times), Sirach (11 times),
Jeremiah (9 times), Isaiah (8 times), and Wis-
dom (8 times). In addition, the adverb &8ikwg
occurs 26 times, especially in Proverbs (7
times), the Psalms (5 times), Job (4 times),
and Wisdom (4 times).

b) Hebrew equivalents. The adjective &8t-
kog is used to render 19 Hebrew words, which
can be categorized in four groups: (1) words
meaning “falsehood in speech” Most fre-
quently (over 30 times) &8ikog translates Se-
qer “falsehood, deception”, but occasionally
(once or twice each) also other words that
belong to the semantic domain of “falsehood”
as lazit “deviation/perversity”, mirmah “de-
ceit”, nebalah “senselessness, folly”, tahpitkah
“perversity (in speech), deceit, treachery”,
remiyyah “deceit, treachery”, tohd “nothing-
ness”, ‘63eq “fraud”; (2) words meaning “vio-
lence”, as hamas (10 times), $6d “violence, de-
struction” (once); (3) words belonging to the
semantic domain of “injustice” and deriving
from the root ‘wl IIL. (esp. in Job), as ‘awldh
“injustice, ~unrighteousness, wrong” (8
times), ‘awel “injustice, unrighteousness” (4
times), ‘awwal “unjust, unrighteous one” (3
times), “wil “unjust” (once); (4) words with
the meaning “iniquity, sin” or “bad, evil, wick-
ed” (9 times altogether): “awen, ra‘, rasa’,
and the verb rasa“hi. “to be wicked”.

¢) LXX use. It is easy to observe that &8t
xog has undergone a semantic evolution: De-
spite being, in Classical Greek, mostly con-
nected to unrighteousness, in the LXX #8wog
most frequently (more than 30 times) stands
for $aeqer, which means “lie”, “deception”: kal
o0k oOpeiobe T@ Ovopati pov &n’ adikw “and
you shall not swear falsely in my name” (Lev
19:12). The specific use in the LXX of the
group &dik- as a translation of Seqer leads to
the employment of adwkog with the specific
meaning “false in speech” and as an antonym
of &fBea, dAnOwog. It is important to note
that the falsehood does not have to be con-
nected with injustice (cf. Camps/UBACH,
“Un sentido biblico”, 75): YA@ooa &dikog “a
lying tongue” (Prov 6:17), Aéyotg adixorg “ly-
ing words” (Isa 32:7). Often the notion of a
false speech appears in a forensic context; the
false charge is pAjpa &8ikog (Exod 23:7). The
expression paptog d8ikog “a false witness” as a
translation of ‘éd Seqer “a false witness” ap-
pears in Prov 6:19; 14:5.

However, other Hebrew words that be-
long to the semantic domain of falsehood also
correspond to ddwog: Prov 10:31 tahpikah
“perversity in speech”; Prov 4:24 lazit “de-
viation/perversity” (a hapax legomenon, the
syntagm [eziit $epatayim “the deviation/per-
versity of the lips” is rendered &8uca yeiln).
Also, the noun mirmah means “deceit”: Ps
42[43]:1 m&ts mirmah “from the deceitful
man” is translated &md avBpdmov a&dikov.
From the root ‘G$aq, which means “to opp-
ress”, but also “to extort”, “to slander”, the
noun ‘6Seq, which in Isa 59:13 appears in the
expression dabber ‘65eq “speaking extortion”,
corresponds to &é\aAfoapev ddika, followed
by another reference to lying: dibré Seqer,
corresponding to Aéyovg adikovg. The noun
remiyyah “treachery” appears in Job 27:4 in a
context of the reprobation of malicious
speech: “and my tongue will not utter deceit”
(008t 1) Yoyxh pov pedetioer a8k, LXX has
“soul” instead of “tongue”). However, cod. A
has dvopa instead of &dwa, indicating a se-
mantic overlap between the two adjectives.
The noun tohii “emptiness, nothingness” is
surprisingly rendered &8wog in Isa 29:21. This
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Hebrew noun occurs 11 times in Isaiah and
conveys clear nuances of “falsehood” or of
negative nothingness; however, the LXX ver-
sion has several Greek equivalents, depend-
ing on the context. Likewise, the only occur-
rence of ddikog as a translation of nebalah
“senselessness, folly, disgrace” in Isa 9:16
shows the negative connotations of senseless
and irreligious speech.

There is a partial semantic overlap be-
tween the words with the meaning “false-
hood”, “injustice”, and “violence”, a fact con-
firmed by the use of &8ikog and cognates in
translation. In Job 6:29-30, 48wxov translates
‘awlah “injustice” but is definitely connected
to speech (cf. Job 27:4, where ‘awlah corre-
sponds to dvopa but remiyyah to @8ikog, so
that a confusion between the two Hebrew
forms in the Vorlage is possible). On the other
hand, paptvg &8ikog “false witness” renders
‘éd hamas “malicious witness” (Exod 23:1;
Deut 19:16; Ps 34[35]:11); though hamas has
the meaning “violence”, mainly physical, it
can also be used in the context of falsehood
(cf. Mic 6:12), and ‘éd hamas appears to be a
fixed expression in judicial contexts. It is op-
portune to remember that &8ikog in secular
Greek has also the semantic trait of violence,
which explains that the LXX uses the adjec-
tive as a translation of hamas (cf. VorTiLa,
“Bvildoers”, s1). Further examples are
2 Kgdms [2 Sam] 22:3 (& aSikov owoeig pe
“you will save me from the unjust man”); Ps
17[18]:49 (amd av8pog adikov pvoy pe “you
will deliver me from the unjust man”); Job
16:17 (&8wcov 8t 008Ev v &v xepotv pov “there
was no injustice in my hands”). Without He-
brew equivalent, Cain is defined as 48ikog in
Wis 10:3 because of his act of violence: He
departed from wisdom in anger and killed his
brother in rage.

The second meaning of &diwkog corre-
sponds to the classical Greek use of “unjust”,
and the adjective appears as translation of
Hebrew words belonging to the semantic do-
main of “injustice” and deriving from the root
‘Wl IIL (esp. in Job): ‘awlah “injustice, un-
righteousness, wrong”, ‘awel “injustice, un-
righteousness”, ‘awwal “unjust, unrighteous

Sax €

one”, ‘ewil “unjust”. In Prov 29:27, ’i§ ‘awel
“an unjust man” is rendered with avi|p d3uog,
which is also the antonym of Sikatog: B&¢-
Avypa Sikaiotg avi)p dducog “an unjust man is
an abomination to the righteous”. The He-
brew word ‘awwal “unjust, unrighteous one”,
appears only in Job, where it is translated
a8wcog (Job 18:21; 29:17; 31:3).

The adjective &8ixog is never used with re-
ference to God; on the contrary, Zeph 3:5
makes explicit that “the Lord is righteous ...
and he will never do an unjust thing” (6 8t
KkOpLog Sikatog ... kai od pi mowjoy &dkov);
cf. also Ps 118[119]:137 (Sikatog &, k0pte). The
unjust are men, in particular rulers. The
theme of the unrighteousness of governors
returns frequently in the Psalms of Solomon.
Ps Sol 4:10 speaks of someone who deceits
“in order to accomplish his wicked desire”
(eig mpatw &mbopiag adixov). In Ps Sol 12:5,
ddwcot are the unjust who are contrasted with
a quiet person (Yvyiv fjovxiov). The specific
use of &dtkog in reference to unjust rulers ap-
pears in Ps Sol 17:22, where the Messiah, son
of David, is said to destroy the unjust rulers
(&pyovrag adixoug).

The adjective 48ikog only rarely translates
rasa‘ “wicked” (Prov 17:15) as an antonym of
saddiq; rasa‘ is more frequently rendered as
dvopog, and the uncertainty of which one to
choose is visible in the variants: Mal 3:18
reads kai émotpagrjoecfe kai dyeobe avear pé-
oov Sikaiov kai &va péoov dvopov in cod. B
and S, whereas cod. A gives d8ixog instead of
dvopog. In fact, &8ikog and dvopog are some-
times paired as synonyms when applied in a
religious sense (Job s:22; Ezek 21:8-9; cf.
Prov 29:27).

The syntagm ypruata d&dwa “unjust
wealth” in Sir 5:8 (cf. Sir 40:13) corresponds
to the classical use (— 1.).

Since in the LXX the verb adwkéw takes the
specific meaning of sinning against God
(— a8wkéw 3.c), the adjective &8ucog is used in
the context of religious transgression (cf.
SCHRENK, TWNT 1, 151-152). So the trans-
gressor is at the same time violator of the
divine law, and &8wog becomes the equiva-
lent of aoefr. The two adjectives are used in
parallel in Job 16:11.
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In Wisdom, we have the expression t@v
adixwv Tapapaoty (Wis 14:31) “transgression
of the unrighteous”, in the context of the pun-
ishment of sinners (apaptavéviwy Sikn).
Here, d3ucog can even refer to an entire gen-
eration (yeved, Wis 3:19) or the earth (i}, Wis
16:19). ¢ DH

4. Jewish literature in Greek. Philo is in-
terested in justice and injustice from the ethi-
cal point of view. Thus the emphasis on two
concepts: Siky “justice”, which is also some-
times personified and acts against the en-
emies of God (Flacc. 104, 107), and npévola,
the divine providence guaranteed by the Lord
to the faithful. The opposite of those qualities
is injustice, hence the opposition Sikatog —
ddikog. Although Philo takes on the Stoic
concept of natural law, he nonetheless closely
associates the law to God. As a consequence,
d8wcog (over 100 occurrences) is used in the
sense of a violator of the law (e.g. Vit. Mos.
1.45). In a discussion of Gen 6:9, where Noah
is called &v@pwmog Sikatog “a just man”, Philo
adds, “as if no unjust person were a man at all,
but rather a beast in the likeness of a man”
(Abr. 33). Philo lists &Stxog together with oth-
er vices, e.g. akélaotog “licentious”, doefrg
“impious”, dppwv “foolish” (Sobr. 42),
axpatrg “dissolute” (Abr. 103), drexvog “de-
void of art”, dvemotipwy “ignorant” (Gig. 2),
and &yvopwv “ill-judging” (Vit. Mos. 2.107).

The concept of justice is very important
for Josephus, who uses frequently words con-
nected with Swatootvn and their antonyms.
However, the use Josephus makes of words of
both justice and injustice is not in theological
terms (see ZIESLER, The Meaning of Righ-
teousness in Paul, 105—111). He uses &8txog in
the normal Greek sense of a profit obtained
unjustly (xépSog dSikog, Ant. 2.128). Josephus
often speaks of ta dikata simply as justice in
human life, without reference to divine mat-
ters; in consequence, the antonym ta d8ka
denotes what is unjust in a general sense: “to
attempt nothing unjust” xai und&v poxlevoe-
ofat kat’ adT@v &8ikov (Ant. 5.55). An unjust
cause in war is 0 &3wcov (Bell. 1.215). In Ant.
11.56, it is the truth (#) &\A0ewa) that provides
“righteous rules and laws” (& Sikoua kai &

vopwa), and keeps away what is unjust (ta
&3wca). The oath of the Essenes contained the
reference to justice and injustice: piofioetv &
el Todg adikovg kal ovvaywvieioBat toig -
kaiotg “that he will always hate the unjust, but
help the righteous” (Bell. 2.139). Neverthe-
less, &8ikog also appears with reference to be-
ing unjust in the eyes of God. In Ant. 8.2,
referring to unrighteous and irreligious prac-
tices of Rehoboam, &8ikog is a synonym of
aoePrjg. Speaking of Jehoiakim, Josephus
underlines his wicked nature: v oot &81-
koG Kai KakoDpyog kal prite mpdg Bedv Sotog
urte mpdg avBpdmovg émekrig “of unjust na-
ture and mischievous, neither was he reverent
toward God, nor good-natured toward men”
(Ant.10.83). In Ant. 15.134, Josephus speaks of
Arabians, “who think gain to be the best of all
things ... and that injustice is no harm, if they
may but get money by it (10 & &8wov otk
gmipov &l povov kepdaivery SuvnOeiev)”.

In the OT Pseudepigrapha, the use of
ddtkog is close to that in the LXX. According
to T. Jud. 21.6, the just and unjust (Sixatot kai
&3ucot) are tossed about on the sea (cf. Matt
5:45, = 5.). In T. Jos. 14.1, the sentence (xpi-
otg) of Pentephris that Joseph be whipped is
called unjust (&8wcog) by his wife (who wants
to have him as a servant in the house). In Sib.
5.167, within an oracle against Rome, the city
is addressed as “effeminate and unjust, evil
city and ill-fated above all” (8Avyevijg &8ukdg
e, kakn wO\, Sdopope macwv). Apoc. En.
100.7 is a woe against the unrighteous (i)va ol
d8wcot), who afflict the righteous (8ikatot).
Earlier in the same context, Apoc. En. 98.6,
Enoch had affirmed that no unrighteous deed
(¢pyov &8wkov) will be hidden.

In the Greek version of the Aramaic Levi
Document (the very fragmentary Aramaic text
is found in 4Qa13, fr. 1, col. I, 12—13), Levi asks
God to “make far” from him “the unrighteous
spirit” (10 mvedpa 10 d8ucov, Aram. Levi Ath.
7). Here &8iog probably corresponds to Ara-
maic rwh ‘wyh (Aram. Levi 3.5, reconstruction
based on the Greek text). « DH

5. New Testament. In the New Testa-
ment, the adjective &dwog is found 12 times,
the adverb only once. The §ik- vocabulary is
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very frequent in the NT (over 230 times) and
the privatives a8ik- appear some 70 times in
total. As in secular Greek, Sixatog and d8wkog
are antonyms. However, surprisingly injus-
tice is not a major theme in Jesus’ discourses.
In Matt 5:45, he mentions the just and the
unjust to whom the Father equally sends rain
(cf. T. Jud. 21.6, = 4.). In 1 Pet 3:18, the just
Christ is contrasted to the unjust humanity:
Sikatog vmep adikwv. The adjective ddikog is
sometimes used in the specific LXX way of
indicating false speech, a lie (see Camps/
UsacH, “Un sentido biblico”). In these cases,
it stands in opposition to aAn6wég. In 2 Pet
2:9, the ddiwkot are opposed to the eboepeig
“godly”.

The group a8ik- belongs to the character-
istic vocabulary of Luke (cf. DEnaux/
COoRrSTJENS, The Vocabulary of Luke, 14), and
appears frequently in his special material “L”.
The adjective ddwcog can have the meaning
“unjust” as an antonym of Sikatog: According
to Acts 24:15, spoken by Paul, there will be a
resurrection of both the just and the unjust
(avdotaowy peNew Eosobar Sikaiwv te kai
a8ikwv), i.e. of all men. The specific LXX use
of the group &8ik- with connection to the
falsehood is adopted in Luke 16:10, where
d8ucog has the meaning “dishonest” (6 &v é\a-
xiotw &d8ikog kai &v oAy &dikdg éotv “he
who is unrighteous in a very little thing is
unrighteous also in much”) and is opposed to
motdg, which in Lukan language means
“trustworthy”. In Luke 16:11 (e odv &v 1@
adiky papwva motol odk yévesde, TO dAnOi-
vov Tig dptv motevoey; “if you have not been
trustworthy with the unrighteous mammon,
who will entrust you with the true riches?”) is
well visible the understanding of the whole
group &dik- as belonging to the semantic do-
main not only of unrighteousness, but also of
falsehood and antonyms of &\#fea (cf.
Camps/UBAcH, “Un sentido biblico”, 79; as
for the “unrighteous mammon”, cf. Luke 16:9
0 papwvag Tig adikiag “the mammon of un-
righteousness”, = a8uwia s.). Likewise, in the
Parable of the Pharisee and the Tax Collector,
the Pharisee thanks God that he is “not like
other people: swindlers, unjust, adulterers

(&pmayeg, dSucol, poryot), or even like this tax
collector” (Luke 18:11). The offenders named
by the Pharisee are probably violators of the
Decalogue (Exod 20:14-15; Deut 5:17-18; cf.
also Lev 19:12), so the &8wkot here could be
deceivers (cf. FrrzmYER, The Gospel Accord-
ing to Luke, 1187).

Paul, who uses both the 8ik- word group
and the privatives frequently, employs &3wkog
in both alegal and a moral sense. In 1 Cor 6:1,
the adjective denotes pagan judges, who are
opposed to members of the Christian con-
gregation, called “the saints”. According to
1 Cor 6:9, the d3ixot will not inherit the king-
dom of God; the context shows that Paul has
mainly sexual transgressions in mind. Rom
3:5-6 poses (and negates) the question
whether God is unjust to inflict wrath on hu-
manity.

The idea of God’s righteousness (cf. Ps
u8[119]:137; Zeph 3:5) is also expressed in
Heb 6:10, with the double negation o0 yap
ddwcog 6 Bedg “God is not unjust”. ¢ DH

6. Early Christian literature. In the Apos-
tolic Fathers, d8ikog occurs 13 times, 5 of
which in I Clement. As in the LXX (— 3.c), it
is used as an opposite of Sixatog (I Clem.
45.3—4; Diogn. 9.2 [— &8wia 6.]; Herm.
Mand. 6.1.1-2; Mart. Pol. 19.2) or Sikatoctvy
(1 Clem. 3.4) and paired with &vopog
(1 Clem. 56.11 [= Job s:22]; Mart. Pol. 3.1) or
édoePrig “impious” (1 Clem. 3.4).

The collocation {fjlog d3tkog “unrighteous
envy” appears twice in I Clement (1 Clem.
3.4; §.4), once in tandem with aoefiic (“un-
righteous and impious envy”, 1 Clem. 3.4).

The LXX use of &8tkog in connection with
deceitful words can be found in 1 Clem. 45.3
o088y adikov oddt mapamemompévoy yéypa-
wrat &v adtaig “nothing unrighteous or coun-
terfeit is written in them [sc. the Holy Scrip-
tures]”. In Barn. 3.3, within a lengthy quota-
tion from Isa s8:4-10 (here Isa 58:6), the
“unjust contract” (&8tkog ovyypagr) occurs
beside the “bond of injustice” (otvSeopog
adiciag). The legal meaning is visible in the
expression kpiotg ddikog “unjust judgment”
(Pol. Phil. 6.1, in a moral exhortation ad-
dressed to the presbyters). The adherence to
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law and the lawlessness are highlighted in the
Martyrdom of Polycarp (cf. CAsTELLI, Mar-
tyrdom and Memory, 43). The young Ger-
manicus is desirous to escape “from the un-
righteous and lawless life” (tod aSikov xal
avopov Biov, Mart. Pol. 3.1); the proconsul of
Asia is characterized as an unrighteous ruler
(tdv &8wov dpyovra, Mart. Pol. 19.2). ¢ DH

aSukéw

1. Greek literature. The verb 48icéw is de-
rived from &8wcog (— &8ikog 1.), so the basic
meaning is “to be d8wkog, to do something
wrong”; according to contexts and authors, it
can assume different connotations.

In a religious context, a8ikéw means “to
violate a divine law”, e.g. failing to fulfill the
due sacrifice (Hymn. Hom. 2.367) or not ho-
noring the dead and their gods (Euripides,
Alc. 30).

With regard to human relationships, the
verb can take the more specific meaning “to
violate a moral law”; the philosophical rese-
arch, indeed, focuses attention on which ac-
tions are voluntary and which are not, and
whether they deserve a punishment; so Gor-
gias, Hel. 15, says that Helen did no wrong
(&8wéw), but rather was unfortunate (&tv-
xéw).

In the legal sense, aSikéw can be used in
pair with mapavopéw “to transgress the law”
(Plato, Resp. 338¢e) or with K\éntw “to steal”
(Democritus, fr. 253 DK). The substantive in-
finitive TaSwkelv means “wrongdoing” (So-
phocles, Ant. 1059), whereas 1o | adikeiv
means “righteous dealing” (Aeschylus, Eum.
85, 749). Rather frequent is the figura etymo-
logica with the cognate nouns aSwia (e.g.
Plato, Resp. 344c) and aSiknua (e.g. Plato,
Resp. 409a; Aristotle, Rhet. 1389b7).

The more general meaning “to be in the
wrong” is manifest in the phrase &i pf a8ik@
ve “if I am not mistaken” (Plato, Charm.
156a).

In the context of games or contests, aSikéw
means “to play foul” (Aristophanes, Nub. 25).
In Alexandrian poetry (e.g. Anth. Gr. 11.390.3;

12.103.1), aSikéw is used to indicate an action
against the “pact (8ikn) of reciprocal love”
(cf. FALIVENE, “Il codice di Sikn”, 87-89).

The semantic difference between a mere
error/mistake, described with words of the
group apapt-, and wrongdoing in the sense of
a crime, for which the &3ix- group applies, is
explained in Thucydides, Hist. 1.69.6: aitia
pev yop elwv avdpv 0Ty apaptavéviwy,
katnyopia 8¢ é&xOpov adinodviwy “one
brings criticism for friends who err, but an
accusation against enemies when they have
committed a wrong” (cf. DOVER, Greek Popu-
lar Morality, 146); see also Antiphon, Chor. 6;
Isocrates, Callim. 17.

In a legal phrase, adiéw means “to do
wrong in the eye of the law”, with the particu-
lar case being added as a participle, e.g.
SwKpatnG ASIKET ... IOV ... Kai Siddokwy
(Plato, Apol. 19b—c; cf. Xenophon, Mem.
LL1).

With the accusative of person, adikéw
means “to wrong, to injure” someone, e.g. to
disobey the masters (Herodotus, Hist. 1.112),
to ruin a girl (Menander, Georg. 30); in a
physical sense, “to harm, to injure”, e.g. a
horse (Xenophon, Egq. 6.3), or, figuratively,
the land (Thucydides, Hist. 2.71.4); the latter
is often found in a medical context (e.g. Hip-
pocrates, Nat. hom. 9 [a man]); Diphilus
Siphnius, fr. 93 CAF [the kidneys]).

As for the passive voice (“to be wronged,
injured; to suffer injustice”), particularly no-
table is the Platonic maxim that it is better to
suffer wrong than to do it (Plato, Gorg. 469c,
508b, 509¢). ¢ PV

2. Papyri and inscriptions. In P.Hal.
1.9.193-195 (34 cent. B.C.E., Apollonopoli-
tes), the collection of the city laws of Alexan-
dria in the Ptolemaic period, the verb &dwéw
occurs (in a figura etymologica with a8ixnpa)
in a section concerning injuries done in
drunkenness: dtav Tig T@v £ig 10 o@[pla &di-
knudtfwv] pebbwv f voxtwp A &v iepit 7 &v
dyopat aducrony, Sumhact[av] v nuiav dmro-
Telodtw ThG Yeypappévyg “Whoever commits
an injury to the person in drunkenness, either
by night or in a temple or in the market-place,
shall forfeit twice the amount of the pre-
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scribed penalty” (cf. BAGNALL/DEROW, The
Hellenistic Period, 209 [no. 124]).

In the papyri, the verb frequently refers
to economic matters; e.g, according to
P.Cair.Zen. 4.59630.1 (34 cent. B.C.E., Phil-
adelphia), a dyer who charged too much for
his work “committed an injustice” (#SixeL).

Most often, the verb appears in the passive
voice. In a more neutral sense, it occurs e.g. in
IG II* 218.20, an Attic honorary inscription
from 346/345 B.C.E., in which the Athenians
oblige themselves to take care of their ben-
efactor Dioscorides and his brothers “so that
they come to no harm” (8mwg &v i) aSuk@v-
Ta).

However, in various legal documents of
complaint, the passive of the verb is used with
the technical meaning “to be wronged, to be
treated unjustly”. The injustice is frequently
linked to economic matters. The Greek pa-
pyri from Egypt reveal oppression and unfair-
ness, which often appeared in the course of
the enforcement of the complex tax system.
In P.Cair.Zen. 2.592361.1 (253/252 B.C.E., Phil-
adelphia), the question is about an unjust as-
sessment of taxes on a vineyard, which are
estimated on an average yield of a certain
number of years (see KLOPPENBORG, The
Tenants in the Vineyard, 388-392). The son of
the owner of the vineyard writes a petition,
which begins by the statement that his father
was treated unjustly by both the oikonomos
and the royal scribe, as his vineyard was esti-
mated a higher tax than it should pay for its
production. In P.Oxy. 34.2713r.3—4 (ca. 297
C.E., Oxyrhynchus), a woman named Aurelia
Didyme complains that her inheritance was
taken unlawfully by her uncles, and she adds
that it is hard to be treated unjustly (&8ui-
obat) by strangers, but much harder by the
members of one’s own family (for a transla-
tion with introduction see EvANS GRUBBS,
Women and the Law, 53—54).

The verb is used repeatedly in the petitions
on papyrus called enteuxeis, which display a
typical threefold structure (see D1 BITONTO,
“Le petizioni al re”, “Le petizioni ai funzio-
nari’, and “Frammenti di petizioni”). The
first part of an enteuxis describes the reason

for the petition, the second part is the text of
the petition itself, and the third part is the
thanksgiving. The enteuxis formula is consti-
tuted of the verb form adwodpar with vm6 +
name “I am being wronged by NN”; e.g. UPZ
2.151.4~5 (259 B.C.E., Thebaid[?]): aSuodpat
om0 Kepddwvog “I am being wronged by
Cephalon”; P.Hib. 1.34.1 (243 B.C.E., Oxy-
rhynchites): &8wodpar vmd ITdtpwvog T0d
[pvlakire[t]ovtog “I am being wronged by
the archiphylacites Patron”.

Frequently, the complaint refers to a con-
tract (cf. MELEZE-MODRZEJEWSKI, “La no-
tion d’injustice”, 73); e.g. in P.Cair.Zen.
3.59341r.a.ctr.33 (247 B.C.E, Alexandria), a
petition written by Theopropus from Ca-
lyndain Caria (foratranslation see BAGNALL/
Derow, The Hellenistic Period, 116-118
[no. 68]), who complains that, despite the
terms of the contract, the city did not repay
completely the sum he had to borrow to pur-
chase the wine used for the festival that he
was contracted to supply. He writes to Apol-
lonius the dioiketes, asking him to urge the
city to repay him, “in order that I may not
suffer wrong” ([tva] pf) 48txn0@). In P.Enteux.
59[= CPJ 1.37].1 (222 B.C.E., Magdola), three
Jewish farmers named Theodotus, Gaddaeus
and Phanias complain to the king that they
are being wronged by a certain Demetrius
(a8uovpeda om0 Anpnrpiov Twég), from
whom they leased a portion of land, which
was in a bad condition. In P.Enteux. 23[= CPJ
1.128].5~7 (218 B.C.E., Magdola), a woman
named Helladote complains about her hus-
band Jonathas: “he does not give me my due,
and shuts me out of my house ... and abso-
lutely wrongs me in every respect (mavteAdsg
pe &k mavtwy adiket)”. Due to some gaps in
the papyrus, it is not quite clear what really
happened. The man is a Jew and married his
wife according to the Jewish law concerning
marriage (cf. lines 2-3), but whether she is a
Jewess or this is a case of a mixed marriage
remains uncertain. ¢ DH

3. Septuagint. a) Statistical ~observations.
The verb &8ikéw occurs 70 times in the LXX,
of which 11 are in the Pentateuch, 19 in the
Historical Books, 11 in the Psalms, 8 in the
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Wisdom literature, and 21 in the Prophetical
Books (9 in Isaiah, 5 in Jeremiah).

b) Hebrew equivalents. The verb is used to
render a variety of Hebrew roots, the most
frequent being ‘Gsaq “to oppress” (14 times),
followed by ‘awah “to bend, bow down, per-
vert; to do wrong” (7 times).

Other Hebrew equivalents are less fre-
quent: hata> “to sin” and $agar “to be false”
are found 4 times each as equivalents, ma‘al
“to sin, transgress”, hamas “to be violent, do
wrong”, hamés “to oppress”, ‘aris “to terrify”
twice each, and rasa hi. “to be wicked” as
well as the adjective rasa“ “wicked” once each.

Finally, &dwéw appears in single
occurences only once each as equivalent of
the verbal roots basa‘ “to be wicked” (Ps
9:24[10:3]), yagah hi. “to oppress” (Isa 51:23),
yarib “to contend” (Ps 34[35]:1), nakah hi.
“to attack, destroy, subdue” (Isa 10:20), ‘alah
“to bring up, exceed all limits” (Ps 61[62]:10);
‘Gaq hitp. “to contend” (Gen 26:20), pasa‘
“to sin, transgress” (2 Esdr [Ezra] 10:13), ra‘a®
“to do evil” (Isa 65:25), ‘@wat pi. “to pervert”
(Job 8:3), and of the nouns mesibah “turning
away, apostasy” (Prov 1:32) and pé‘al “deed,
work” (Prov 24:29).

In the case of Josh 2:20, the translator
seems to have introduced the verb a8ikéw ac-
cording to the context, explicitly expressing
what is implied in the Hebrew text, without a
direct correspondence (cf. LXX.D.EK 1, 618).

Hence, the Greek verb is used to render a
wide series of meanings and semantic sphe-
res, from religious (“to sin”), to moral (“to be
wicked, false”), to acceptations more similar
to the Greek verb (“to do wrong, to be unjust,
to be violent”).

¢) LXX use. Differently from Greek litera-
ture, the term is not frequently used in con-
nection with the legal sphere. It is present in
Exod 2:13, where Moses, having observed two
Hebrew men fighting, speaks t@ a8ixodvtt “to
the one who was in the wrong” (NETS; cf.
LXX.D and, with a discussion, BibAlex 2, 84;
BRENTON: “to the injurer”; the MT has the
adjective rasa‘ “wicked”), and in Job’s lament
in Job 10:3 (“Does it seem good to you, if I be
in the wrong [£av a8ikjow]?”), which differs

notably from the MT (“Does it seem good to
you that you should oppress [ki-ta‘@soq]?”).

Otherwise, the term is more generally used
in the sense of moral infringement, without
specific legal connotations (Gen 21:23; 26:20;
Exod s5:16; Lev s:21; §:23; 19:13; Josh 2:20;
1 Kgdms [1Sam] 12:4; 2 Kgdms [2 Sam]
19:20; Esth 1:16; 4:1; 2 Macc 14:28; Ps
34[35]:1; 104[105]:14; 118[119]:121; Prov 1:32;
24:29; Sir 13:3; Isa 3:15; 10:20; §1:23; Jer 21:12;
22:3; 44:18; Ezek 39:26; Dan 9:5). Some oc-
currences exhibit a more physical meaning,
i.e. “toinjure”, “to harm” (Gen 42:22; Jdt 11:4;
Tob 6:15; 1 Macc 7:14; Isa 23:12; Ep Jer 17).

Similarly, in the intransitive use, the basic
meaning is “to do wrong”, “to act unjustly”
(2 Kgdms [2 Sam] 24:17; 3 Kgdms [1 Kgs]
8:47; 2 Chr 6:37; 26:16; 2 Esdr [Ezra] 10:13;
Ps 9:24[10:3]; 43[44]:18; 61[62]:10; 70[71]:4;
88[89]:34; 105[106]:6; Jer 9:4; 3:21; Isa 65:25;
Sir 4:9; Bar 2:12).

The passive voice, meaning “to be wron-
ged”, “to be ill-treated”, also occurs (Gen
16:5; Deut 28:29; 28:33; 2 Macc 3:12; 3 Macc
3:8; Ps 102[103]:6; 145[146]:7; Wis 14:29; Sir
4:9; 35:13; Hab 1:2; Isa 1:17; 25:3—4; Ep Jer 53).

Also notable are the constructions with
two accusatives (Lev §:21; Prov 24:29); the
verb used together in figura etymologica with
the cognate nouns adiknua (Lev 5:23 10 a8i-
knua & Hdiknoev “the injustice that he has
committed”) and aSwcia (Ezek 39:26 v
adwiav v 7diknoav “the injustice that they
have committed”); and the joint use of verbs
with a similar meaning, to express a semantic
climax (fjpdpropev fvoproapsy ASikAoapey
“we have wronged, we have acted lawlessly,
we have acted unjustly” 3 Kgdms [1 Kgs]
8:47; Hudptopev NSIKACAUEY TVOPHTAPEY
2 Chr 6:37; fjudpTopeyv ... fvoproapey ROky-
oapev Ps 105[106]:6; fudptopey foefroapey
nSkAoapev Bar 2:12; fudapropev ASkATapey
noepricapey Dan™X g:5; fudpropev Adcoa-
uev fivopfjoapev DanTh 9:5). These sequences
reflect Ptolemaic juridical language found in
the papyri (— 2.). Finally, as a calque from
Hebrew, the construction according to the
object is expressed as dative with év, always
referring to God or his word (2 Chr 26:16;



213 aducéw 214

2 Esdr [Ezra] 10:13; Ps 43[44]:18; 88[89]:34;
Jer 3:21).

Only once is God the subject of the verb:
In Job 8:3, Bildad reacts to Job’s speech with
the rhetorical question pf} ¢ kbprog aducrioet
kplvwv § 6 Ta whvta Towoag Tapdfet T Si-
katov; “Will the Lord act unjustly when he
judges, or will the maker of all things pervert
what is right?” As is clear from the context,
the expected answer is “No”. ¢ AC

4. Jewish literature in Greek. The verb is
widely used by Philo, appearing 139 times.
The most common meaning is “to commit
iniquity” or “to do an injustice”. In this re-
gard, a clear distinction is made between vol-
untary and involuntary actions; the former
sense is marked e.g. by the expression éx mpo-
voiag “by deliberate purpose” (Opif. 128; Deus
47; Fug. 78; Somn. 2.137; cf. also Ebr. 163; Fug.
79, with a8wrpata) or by the verb Siavotopar
“to have in mind” (Post. 82). This meaning
also appears in the passive voice, as in Jos. 20,
where Philo takes up a well-known Platonic
maxim (— 1.): Tod &SikeioBar 10 adikelv xa-
Aentdrtepov “to do wrong is a more terrible evil
than to suffer wrong”. In Flacc. 96, he de-
scribes the ill-treatment of the Jewish martyrs
as “the clearest of all possible proofs that they
had committed no offense whatever” (tod pn-
8&v aSwkely abdtag cageotdTn moTLS).

The verb can also mean “to err” (e.g. Agr.
1) or “to sin” (e.g. Mut. 217; Vit. Mos. 1.308;
Decal. 66).

A rare meaning is “to injure”, “to cause
harm”, as in Leg. all. 1.51 “if you transgress any
one of these laws, O soul! you will be injuring
yourself, not God”.

The participle is sometimes used as sub-
stantive, both in the active and passive voice,
with a concrete sense denoting “the oppres-
sor” and “the oppressed”, as in Vit. Mos. 1.67:
“for the burning bush was a symbol of the
oppressed people and the burning fire was a
symbol of the oppressors” (copBorov yap 6
pev katdpevog Patog Twv adtkovpévwy, TO 8¢
PAEYOY Thp TRV &dikovVTWY).

Josephus uses the verb over 100 times,
mostly in the active voice, to denote a moral
offense with the basic meaning “to do injus-

tice”, “to commit injury”; it can be used in
different forms and with different regencies:
intransitively (e.g. Ant. 15.90: &l péXhot pdvov
el evmoplav T Tig aSikodong mheovekia, re-
ferring to Cleopatra); with the accusative of
person (e.g. Ap. 1.98: pévov 8¢ éveteidato pnde
v BachiSa pntépa te TOV TéKVWY ASIKEDY, to
indicate some orders of Sethosis to his sec-
ond command); with the accusative of thing
(e.g. Ant. 7.52: 0 yap ¢80vacde puakov adt-
koo TV &y S6%av, in relation to the of-
fense suffered by David for the murder of Ish-
bosheth); with double accusative (e.g. Ant.
2.138: “Tworjmov 8¢ Todg pév dmodvovrog, 008Ey
Yap adtov adikelv, when Joseph asks his
brothers to go away after the discovery of the
cup in Benjamin’s sack). Noteworthy is also
the proclamation of innocence in Ant. 11.221:
undev adwcioav £0vog dvaipetrar “a nation
which has done no wrong was to be de-
stroyed”, words said by Mordecai referring to
the decree against the Jews (taken from Esth
4:1 LXX [no equivalent in the MT]: aipeta
#0vog pundev Nducnkdg). Within this general
usage, the verb can assume more specific
meanings depending on the case: It can have
a more physical nuance, in the sense of “to
harm”, “to hurt”, “to attack” (e.g. Ant. 2.24s,
describing the flying snakes’ attacks during
the shipment of Moses against the Ethiopi-
ans; Ant. 1.327, denoting a military strike, in
reference to the feared attack of Esau against
Jacob). Sometimes it seems to describe an
injustice that has the connotation of “decep-
tion”, “trap” (e.g. Ant. 16.238—239, about the
intrigues in Herod’s court). When the object
is a woman, the verb may designate sexual
harassment (e.g. Ant. 1.209, by Abimelech
king of Gerar regarding Sarah), whereas if a
woman is the subject, the verb denotes infi-
delity (e.g. Ant. 4.247, in a paraphrase of Deut
22:13-21, pf] adwkelv for the case that the
young woman is innocent of the accusation).
Referring to abstract concepts, the verb as-
sumes the general meaning “to belittle” (e.g.
Ant. 19.335, about Agrippa’s architectural
works). The verb can also designate a legal
infringement (e.g. Ant. 8.27, referring to one
of the two prostitutes before King Solomon:
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1) adkeioBat Sokodoa “she who seemed to be
the injured one”). The crime is sometimes
committed by royals or rulers and takes the
form of an abuse of power (e.g. Ant. 16.155, in
reference to the many abuses committed by
Herod on his subjects). If the verb denotes a
crime concerning a territory, it often refers to
phenomena like raids, banditry or unlawful
occupation (e.g. Ant. 18.326, the crime is com-
mitted by two Jewish brothers within the ter-
ritory of King Artabanus). In addition to de-
scribing a breach of moral conventions or a
crime, the verb is also used in the religious
sphere, denoting a sin against God (e.g. Ant.
6.151, Saul admits his guilt after the disobedi-
ence of a divine order); a transgression of the
law of Moses (e.g. Ant. 4.150, in reference to
the occasion of Zimri who took a foreign
woman as wife); a sin punishable by God
(e.g. Ant. 4.155, in reference to the extermi-
nation of the family of Zimri); a sin both
against God and the law (e.g. Ant. 20.44: Tobg
vopovg kai 8" adt@v TOV Bedv adik@v, in ref-
erence to King Izates, who reads the Jewish
law but refuses to be circumcised).

In the passive voice, the verb means “to
suffer an injustice”, “to be oppressed” (e.g.
Bell. 1.124, in reference to the support given to
Hyrcanus by Aretas, the king of Arabia).

There are around 20 occurrences of the
verb in the OT Pseudepigrapha. It may indi-
cate an injustice to God (e.g. T. Gad s.s,
where it is said that if someone offends a per-
son, they commit a fault also against God); a
crime perpetrated in the social sphere (e.g.
T. Jos. 14.1: Joseph is beaten on the orders of
Potiphar “as though he were a transgressor”);
and physical violence (e.g. Ep. Arist. 146,
when it is explained that the Jews do not eat
certain birds because they feed on other ani-
mals and injure men). ¢ LB/GL

5. New Testament. The use of aSixéw in
the New Testament (28 occurrences) does
not follow the LXX, where the verb is con-
nected with religious transgression and sin
against God, but retains the classical Greek
use. Thus, there are two basic meanings of
aducéw in the New Testament: “to do wrong”
(in the passive “to suffer wrong”) and “to in-
jure, to hurt, to harm”.

The verb 48ikéw is used rarely in the Syn-
optic Gospels, where the cognate adjective
ddwog is preferred. So aSikéw appears only
twice: Matt 20:13 ovk adw@ oe “I am doing
you no wrong” (business context; cf. P.Tebt.
2.286.6—7, — &8ukog 2.), and Luke 10:19 008&v
budg od pf) adikfoy “nothing will hurt you”.
However, Luke uses the verb 5 times in Acts.
Three occurrences are found in Acts 7:23-28
(v. 24, 26, 27), where Stephen retells Exod
2:11-15; the expression 6 8¢ a8wk@v TOV TAN-
oiov “the one who was wronging his neigh-
bor” (Acts 7:27) is an allusion to Exod 2:13
(ko Aéyet 1) a8codvTt Atd i o TOTTELG TOV
mnoiov; “and he [Moses] said to the one who
was in the wrong [— 3.c]: ‘Why do you beat
your neighbor?””). In Acts 25:10-11, the con-
text is forensic — the defense of Paul, who
appeals to the emperor and confirms that he
has done no wrong to the Jews (TovSaiovg
0b8&v 8iknoa).

Paul employs the verb intransitively with
the meaning “to do wrong”, using the active
and passive voice in antithetical construc-
tions (1 Cor 6:7-8; 2 Cor 7:12). The rhetori-
cal question S ti 0vxi paAdov adikeiode “why
not rather suffer wrong?” in 1 Cor 6:7 can be
seen as a reminiscence of the well-known Pla-
tonic maxim that it is better to suffer wrong
than to do it (— 1.). A transitive use is found
in 2 Cor 7:2 008éva HSikoapev “we have
wronged no one”. In the disputed epistles, the
verb is used only in Col 3:25: 6 yap adkav
xopioetat & fdiknoev “For he who does wrong
will receive (the consequences of) the wrong
which he has done”.

The major concentration of ddwéw is in
the Revelation of John (11 occurrences),
where the meaning is mainly “to injure, to
hurt, to harm”. In Rev 9:10, it refers to the tails
of locusts (“and their power was to hurt men
for five months”), in Rev 11:5 to the “two wit-
nesses” (“and if anyone wants to harm them,
he must be killed in this manner”). In Rev
2:11, the passive is used with causal ¢k instead
of omé (cf. BDF § 212): 6 vik@v 00 pr) a8ikn0
éx tod Bavdtov Tod Sevtépov “he who con-
quers will be not harmed by the second
death”. One can discern in Revelation also a
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specific use of adwéw, which means “to do
harm” as an act of judgment: Rev 6:6; 7:2-3;
9:4, 10, 19 (cf. SCHRENK, TWNT 1, 161). ¢ DH

6. Early Christian literature. In 1 Clem.
8.4 and 57.7, Isa 1:17 and Prov 1:32 are quoted
in exhortatory discourses calling to repent-
ance. According to Ign. Eph. 10.3, Christians
must shun evil and bear any hardship with
meekness and faith, eager to imitate the Lord:
“Who was mistreated more than he, or de-
frauded, or rejected?” (tig mMéov aSkn01j Tig
anootepn0f tig 4Betn01j;). Ignatius fears the
love of the Roman community, since it might
prevent him from dying as a martyr, and thus
harm him (poodpat yap v dpdv dydmny
avth pe adwkron, Ign. Rom. 1.2). In Mart. Pol.
9.3, Polycarp claims that he has served Christ
for eighty-six years, “and he has done me no
wrong” (od8év pe ASiknoev), so he cannot
blaspheme him. According to Diogn. 6.5, the
world hates the Christians though it has suf-
fered no harm from them (pndtv aSucodpe-
vog), just like the flesh hates the soul though
it has suffered no harm (un8&v a8wovpévn).

Justin’s apologetical discourses quite often
contain the verb adkéw, both in quotations
(Dial. 81.2; 133.3 with Isa 65:25 and Isa 3:15,
respectively) and elsewhere. As a synonym of
PAdmTw, it indicates the damage produced by
those who pervert their understanding of di-
vine prophecies (Dial. 84.4). In a legal con-
text, it denotes the evil action of punishing
innocent people (Apol. 3.1). While addressing
the Roman emperor, Justin insists that Chris-
tians commit no injustice and cannot thus be
indicted per se (e.g. Apol. 4.2; 5.1; 7.4; 8.5;
24.1; 68.1). The kind of misdemeanors in-
volved by a8wkéw can be adultery, fornication,
murder (Dial. 93.1), polygamy (Dial. 134.1),
but also a moral responsibility in Christ’s
death (Dial. 95.3). In Justin’s understanding,
the Mosaic precepts were given to keep away
from injustice and impiety (e aSuceiv prjre
doePeiv dpxnode, Dial. 46.5). ¢ MS

adwkia

1. Greek literature. The noun a&dwia is
derived from &8wog (— &Swkog1.). It can
mean “wrongdoing/injustice”, in a general
sense (Herodotus, Hist. 1.130; Gorgias, Hel.
21; Pal. 36), and it stands in opposition to Sixn
(Euripides, Ion 253-254; Suppl. 379) or Swat-
octvn (Plato, Resp. 351a; on Aristotle — &8t
k06 1.). These lexemes have a wider range of
meanings than merely the juridical one; in
particular the latter, gradually substituting the
former in Koine Greek, becomes a synonym
of perfection and abundance (see Spicq,
TLNT 1, 326-336). Therefore, 48iia can also
mean “dishonesty” (Democritus, fr. 78 DK;
Polybius, Hist. 2.45.1).

If it focuses attention on an act, &Swkia
means “wrongful act, offense” (Democritus,
fr. 215 DK; Herodotus, Hist. 6.136; also in the
plural, e.g. Plato, Phaed. 82a). Historians use
it with the sense of “aggression, hostility, mili-
tary offense” (Herodotus, Hist. 1.130; Thucy-
dides, Hist. 1.95; Polybius, Hist. 2.8.4). In Eu-
ripides, it can refer to the “infamy” of a man
(Ion 341) or an adulteress (Orest. 650). As a
special meaning, derived from the juridical
sense of dikn, it can denote the “cessation of
judicial and all other public business in the
event of war” (Aristotle, Oec. 1348b1o-11; cf.
LSJ.RS). ¢ pv

2. Papyri and inscriptions. The noun
aduwia is found in papyri and inscriptions, es-
pecially in various legal acts, complaints and
petitions. Here, we can find a general mean-
ing, “injustice” (as in Ptolemaic certificates of
safe-conduct called pisteis, see MELEZE-
MOoDRZEJEWSKI, “La notion d’injustice”, 70),
and a practical one, denoting a concrete act of
wrongdoing.

Its use as an antonym of Sikatoadvy is vis-
ible in an honorary decree (IMylasa 109.9-10,
ca. 76 B.C.E., Mylasa, Avottedeotépav #yod-
uevog v Sikanood[vy] Tiig adikiag). In PSI
5.446.9 (133137 C.E., Egypt), Petronius Ma-
mertinus, prefect of Egypt, declares to be in-
formed that many soldiers, without having a
warrant, have committed illegal acquisitions
in the villages, so that the army is reproached
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“for greed and injustice” (&m mheovedia xal
adikia).

The syntagm én" adiciq “to disadvantage”
appears in various documents, e.g. in mar-
riage contracts. In P.Tebt. 1.104.23 (92 B.CE,,
Tebtunis), the spouse Philiscus is bound by
marriage contract to Apollonia and it will be
not lawful for him to “insult or ill-treat her nor
to alienate any of their belongings to the dis-
advantage of Apollonia (¢’ &8ixiat tijL "Amod-
Awviat)”; of. P.Giss. 2.24 (173 B.C.E. Croco-
dilopolis, reconstructed). Apart from mar-
riage contracts, the syntagm is also found in
IG XIL8 150.8-10 (288/287 B.C.E., Samo-
thrace), a decree regarding the sanctuary of
the Great Gods; P.Enteux. 49r.10 (221 B.C.E,,
Magdola), a petition; P.Kéln 8.349.6 (20d/1st
cent. B.C.E., Egypt), a promise. In BGU
4112311 (time of Augustus [30 B.C.E—14
C.E.], Alexandria), three persons stipulate a
contract of common cultivation of a land and
promise not to act to the disadvantage of the
other parties (un8tv émtelelv &ni Tfj Tod £té-
pov adikig TpéTw).

The noun adiwia is frequently used in ref-
erence to imprisonment as an unjustified vi-
olation of the personal liberty, especially for
debts (see MELEZE-MODRZEJEWSKI, “La no-
tion d’injustice”, 72).

In PSI 3.166.11-13 (118 B.C.E., Thinites),
unspecified “unjust actions” committed by
a husband toward his wife are mentioned
by her as the reason for their divorce
(xwpro[Blivar a[n’ XNy &€ ov [o]ove-
tel[éo]ato eig tpt aSui@v). In P.Hal. 1.9.193
(37 cent. B.C.E., Apollonopolites, collection
of the city laws of Alexandria, — a8wcéw 2.),
aduwcia denotes physical harm, opening a sec-
tion concerning “injuries done in drunken-
ness” (peBvovrog adiki@v). ¢ DH

3. Septuagint. a) Statistical ~observations.
The noun &8ikia occurs 227 times in the LXX,
with approximately half of the occurrences
(113) in the Prophetical Books (43 in Ezekiel,
18 in Jeremiah, 14 in Hosea). There are 14
occurrences in the Pentateuch, 37 in the His-
torical Books, 37 in Psalms (28), Odes (2)
and Psalms of Solomon (7), and 26 in the
Wisdom literature.

b) Hebrew equivalents. In the Pentateuch,
&Sikia is used to render different Hebrew
terms: The main equivalent is pe$a“ “sin,
transgression”, which occurs § times, fol-
lowed by ‘awén “iniquity, guilt, punishment”,
which appears 4 times. Only occasionally it
translates hamas “violence” (Gen 6:11, 13;
49:5), ‘awel “injustice” (Deut 32:4), and
‘@eq “contention” (Gen 26:20, maybe a con-
fusion with the root ‘afag “to oppress”; cf.
BibAlex 1, 213).

In the later books, 48ikia seems to be the
standard equivalent of ‘awén, occurring more
than 7o times, especially in the Prophetical
Books.

The use of other roots is more limited:
pesa, the main equivalent of 48wia in the
Pentateuch, is found only once elsewhere
(Job 34:6); hamas can be found 12 times,
‘awel 7 times, but of the latter also the cog-
nate ‘awlah must be noted (14 times); finally,
(és'ceq is no more used as a counterpart.

Moreover, the Greek term &dwkia is the
translation of other Hebrew terms with a
quite similar meaning, like *awen “iniquity,
sin” (s times), Seqer “falsehood” (6 times),
‘03eq “oppression, extortion” (4 times) and
its cognate ma‘4aqqét (once), ra‘ “bad, evil”
(twice) and its cognate ra‘ah “evil” (once).

Apart from the 12 equivalents listed above,
there are 24 further ones (according to
HatcH/REDPATH), which occur in isolated
cases only, most of them also meaning “wick-
edness”, “guilt”, etc.; particularly notable is
the syntagm bét-hammeri “house of rebel-
lion” in Ezek 12:2.

¢) LXX use. In the Pentateuch, the main
meaning of 48kia is “injustice, iniquity” (Gen
44:16; 49:5; 50:17; Lev 16:22; 18:25), which
God can forgive (Exod 34:7; Num 14:18). In
Gen 26:20, ’ASwkia “Injustice” is the name of a
well, so called by Isaac because it was unjustly
claimed by the shepherds of Gerara
(A8ixnoav yap adtév “for they did him injus-
tice”; in Hebrew ‘éSeq “contention” and ‘asaq
“to contend”, — b).

In Gen 6:11, the deluge is sent by God be-
cause “the earth is full of injustice” (¢m\fofn
1] ¥ij a8wkiag); this expression is also found in
Jer 28:5 and Dan™X 12:4.
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Particularly in the Psalms and Prophets,
the main meaning is again “unjust act” (Judg
9:24; 1 Kgdms [1 Sam] 3:13; 28:10; 2 Kgdms
[2 Sam] 3:8; 7:14; 3 Kgdms [1 Kgs] 2:32; Jdt
6:5; 2 Macc 10:12; Ps si[s2]:4, 72[73]:8,
139[140]:2; Job 34:6; Sir 7:6; Hos 5:5; 10:10;
14:3; Jer 2:22; 13:22; 14:10; 28:6; Ezek 3:18;
12:2; 21:28-29; 44:10), sometimes to be linked
with homicide (Joel 4:19), especially referring
to cities (Mic 3:10; Hab 2:12; Nah 3:1).

The a8wkia can be an act against God (Ps
74[75]:6; Jer 3:13; 16:10), hated by God (Jdt
5:17) and punished by God (Tob 13:5).

Furthermore, &8ixia indicates the abstract
concept of “injustice” (2 Kgdms [2 Sam]
14:32; Tob 12:8; Ps 7:4; 61[62]:11; 71[72]:14;
118[119]:69; Job 11:14; 36:33; Prov 8:13; 28:19;
Sir 14:9; Zech 3:9; Isa 57:1; 60:18; Ezek 9:9;
18:8), sometimes in opposition with Suato-
o6vn (Tob 4:5; Ps s1[52]:5; Prov 11:5; Isa 33:15;
Ezek 18:17; 33:13; 45:9; Dan 9:24), and not
present in God (Deut 32:4; Ps 91[92]:16).

In Ezekiel, the syntagm AapPavopar v
aduwciav + genitive “to receive one’s iniquity”
means “‘to receive the penalty for one’s in-
iquity” (Ezek 4:4-6; 14:10; 18:19-20; 39:26;
44:10). Likewise, &v xap® &Sikiag “in the
time of injustice” (Ezek 21:30; 35:5) denotes
the day of judgment.

The word &8uwia is related to many images:
Evil people are called the “sons” or “children”
of a8ixia (2 Kgdms [2 Sam] 3:34; 7:10; Hos
10:9; with genitive of definition or quality, a
Hebraism); other metaphorical genitive con-
structions are “the way of injustice” (Ps
118[119]:104; Tob 4:5) and the “furrows of in-
justice” (Sir 7:3); moreover, aSwia is com-
pared to a drink for an impure man (Job
15:16), and described as an instrument of opp-
ression (Ezek 22:29). It is ascribed to fathers
(Bar 3:5; 3:7; 3:8), to the people of Judah and
Israel (Jer 27:20, Ezek 4:4; 9:9), but also to
the sons of strangers (Ps 143[144]:8). The
thoughts of the Egyptians who worshipped
idols are classified as Aoytopol aSwciag (Wis
11:15). Hosea speaks about false scales as (v-
Y05 adwciag “yoke of injustice” (Hos 12:8) in
the hand of Canaan (here as a synonym of

“merchant”). On account of injustice, the do-

minion is transferred from nation to nation
(Sir 10:8), but it can be forgiven (Sir 20:28).

In 1 Macc 9:23, the Jews inclined toward
Hellenization are designated as “those who
worked iniquity” (oi épya{épevor Ty adt-
kiav). In 3 Macc 2:4, the Giants are called
“those who committed iniquity” (tovg ...
aSwiav mowjoavtag).

Frequently, adiwia is employed with relat-
ed terms, in a way that reflects the juridical
language of the Ptolemies (— 2.), as apaptia
“sin” (Gen s0:17; Deut 19:15; Sir 17:20; 27:10;
Hos 8:13; 9:9; 13:12; Mic 7:19; Isa 43:24; Jer
14:20; 27:20; 43:3; Ezek 21:29; Dan 4:27),
avopia “lawlessness” (Ps 7:15; 54[s5]:11;
93[94]:4; Isa 33:15; Ezek 33:13), often also
together (Exod 34:7; Lev 16:21; Num 14:18;
Isa 59:3), aoéPea “impiety” (Ps 72[73]:6;
Prov 11:5; Hos 10:13; Mic 7:18; Ezek 18:30;
21:29), or other vices (Sir 41:17-19). Likewise,
cognate verbs or nouns are used together
with aSwkia: apaptévw (Hos 12:9), dpaptwldg
(Ps 27[28]:3; 81[82]:2), apdpnua (Deut
19:15), adicéw (Ezek 39:26).

The word is found 7 times in the Psalms of
Solomon. It characterizes sinners (Ps Sol
2:12; 4:24; 9:5) but also states that we have
the choice to perform acts of justice or injus-
tice (Ps Sol 9:4) and that the righteous con-
stantly searches his house so as to remove all
injustice done by him in error (Ps Sol 3:7). A
mission of the Messiah is to remove injustice
from the people (Ps Sol 17:27, 32). ¢ AC

4. Jewish literature in Greek. The noun
aduwia is used 7o times by Philo, meaning “in-
justice” in its widest sense, as opposed to Si-
katoovvy). To Philo, the word is only one of
the possible manifestations of xaxia (e.g.
Vit. Mos. 2.53 mavovpyiav kai aSwkiav kai tag
dX\ag xakiag “wickedness and injustice and
all other evils”). The concept is often associa-
ted with other similar ones, since Philo has a
predilection for enumerations of different
sorts of immoral actions (e.g. Spec. leg. 1.214;
Deus 112) and contrasts featuring virtues and
their opposite (e.g. Virt. 180; Opif. 73). The
plural is used to indicate concrete “deeds of

iniquity” (e.g. Conf. 21).
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Josephus uses the word 34 times. The term
is employed in both a concrete sense and,
though rarely, an abstract one, with general
reference to the concept of injustice; e.g. in
Ant. 18.21 it is said that the Essenes “are not
desirous to keep servants, as thinking it
tempts men to injustice”; in Ap. 2.291, the
word is opposed to Swatoovvn (as in Philo);
in Bell. 5.414, it is the contrary of apetr). Used
with a concrete meaning, the word generally
denotes “unjust action”, “transgression”, “of-
fense” (e.g. Ant. 4.289 in a paraphrase of Deut
24:16, where the LXX has apaptia). Within
this meaning, the term can assume in specific
cases more precise semantic connotations.
Denoting injustice as a moral offense, aduwia
appears to sometimes have the meaning
“trap”, “deception” (e.g. Ant. 1.301, referring
to the deceit of Laban, who had married Ja-
cob with Leah instead of Rachel) and it can
also refer to an offense made to a friend, a
betrayal to a benefactor (e.g. Ant. 2.42, where
Joseph rejects the sexual advances of Poti-
phar’s wife, as it would be an “iniquity and
outrage” [&8wkia and ©Ppig] to his master).
However, the word can sometimes obtain a
more specific meaning, closely linked to the
legal area, indicating the injustice not as a
moral but as a legal offense, and it acquires
the meaning “crime”, “delict” (e.g. Ant. 16.281,
where in Herod’s kingdom “there was no
Arab found, either as doing any crime, or on
any other account”). It is worth considering
that, in Josephus, such illegal actions are often
committed by kings and rulers; thus, the term
indicates an abuse of power, illegal acts of
misrule (e.g. Ant. 16151, where Herod is de-
scribed as a brutal man with no sense of mod-
eration due to the many injustices and out-
rages inflicted to his subjects). The felony can
often be economic (e.g. in Ant. 16.1 the theft
crimes against which Herod emanates strict
laws) and, if it refers to the crimes of an entire
people, the illegal action takes the size of a
plunder, a loot (e.g. Ant. 16.278). Finally, the
word can sometimes acquire religious conno-
tation: Although in some passages it is clearly
distinct from the sin of impiety, in order to
show crimes committed against men (Ap.

2.217; Bell. 7.260), it can also have a religious
undertone, and it indicates faults against the
law (e.g. Ant. 3.274, referring to incest, con-
sidered an abominable crime) or sin commit-
ted against God, by whom it is punished (e.g.
Ant. 2.293, with reference to the misdeeds that
caused the plagues of Egypt).

In the OT Pseudepigrapha, the word ap-
pears about 30 times; it is used with abstract
meaning, to indicate the general concept of
injustice, which can also be personified
(T. Levi 2.3); it often has a religious meaning,
to denote sin, a lack of devotion to God and
to his law, which makes it deserving of pun-
ishment (e.g. Apoc. En. 99.15). It sometimes
indicates not an injustice committed in a re-
ligious context, but a fault in the social sphere
(e.g. Ep. Arist. 277: during the banquet, there
is a discussion about the human nature,
which is said to naturally tend toward injus-
tice and avarice). ¢ LB/GL

5. New Testament. In the New Testa-
ment, the noun &dwkia is used 26 times. The
major concentration is in Luke-Acts and in
Paul, especially in Romans. Following the
LXX, adwia means “iniquity” or “unrigh-
teousness” and is opposed to Sikatoovvn. It
also has the specific meaning of a religious
transgression.

Luke frequently uses the words of the
group a8k~ (— &8ikog s5.). The noun &dikia
appears § times in expressions containing Se-
mitisms, and are concentrated in his special
material “L” (also in Acts 1:18). In Luke 16:8,
the dishonest manager is defined “the manag-
er of unrighteousness” with the genitive of
quality, which seems to substitute the con-
struct chain: kai énfjvecey 6 kbptog TOV oiko-
vopov Tijg aSikiag “and the master commen-
ded the unrighteous manager”. In Luke 16:9, a
similar expression appears: 6 papwvdg Tig
adwiag “the mammon of unrighteousness”
(cf. 6 &8ucog papwvag “the unrighteous mam-
mon” Luke 16:11, — &8tkog s.). It is not clear
whether the expression means “unjustly ac-
quired wealth”, or “wealth that leads to injus-
tice”, the latter being more probable (cf.
FitzmYeR, The Gospel According to Luke,
1109). The “mammon of unrighteousness” re-
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fers probably not only to injustice but also to
lying, cf. Hos 10:13 (see CaMPs/UBACH, “Un
sentido biblico”, 77). The mammon is thus a
“mammon of deceit” and it can be regarded
as an opposite of 10 dAn6woév in Luke 16:11
(— &8og s.).

In the Parable of the Widow and the Judge
(Luke 18:1-8), the judge, who finally grants
justice to the widow because she keeps both-
ering him, is labeled (again with the genitive
of quality) ¢ xputng Tfjg aduiag, literally “the
judge of unrighteousness” = “the unjust
judge” (Luke 18:6).

In the minatory saying preserved in Luke
13:27, which comes, according to the two-
source hypothesis, from Q, there is a quota-
tion from the LXX, Ps 6:9 (“depart from me,
all you evildoers”), where Luke has mavreg
¢pydtar adwciag “all you workers of unrigh-
teousness” instead of mdvreg oi ¢pyalopevol
v avopiav “all you who work iniquity”. The
parallel in Matt 7:23 retains oi ¢pya{opevoL tiy
dvopiav (Matthew never uses &8ixia), which
was probably also in Q (cf. Critical Edition of
Q, 412). The choice of &Swkia confirms the
predilection of Luke for words of this group.

According to Paul, the ungodliness (é&oé-
Bewa) and unrighteousness (a8wkia) of men
suppress the truth in unrighteousness and
thus provoke the wrath of God (Rom 1:18). In
Rom 1:29, &8wkia is mentioned together with
other vices: memAnpwpévovg maoy adikiq mo-
wpig mheovelia kaxia “being filled with all
unrighteousness, wickedness, covetousness,
evil”. Usually, a8iwia is used by Paul with ref-
erence to men. God, on the other hand, is
never unjust: T{ o0v épodpev; pf) aducia Tapa
1@ Oe@; pf) yévorro “What shall we say then? Is
there unrighteousness with God? By no
means!” (Rom 9:14). This is almost a forensic
context in which God appears as a judge, and
a judge’s most essential quality is Sicatoovv
“justice” (cf. SCHRENK, TWNT 1, 155). There
is a neat contrast between human injustice
and the justice of God in Rom 3:5: €i 8¢ 1
aducia fuav Beod Sikatoovvny ovviotnoty “but
if our injustice serves to demonstrate the jus-
tice of God ...”. The noun adwkia appears
also as antonym of é\fewa (1 Cor 13:6; cf.

2 Thess 2:10, 12 in an apocalyptic context).
This use connected to false speech is visible
also in Jas 3:6: kal 1) YA@ooa op* 6 KOTUOG THG
adiciag “and the tongue is a fire, the world of
iniquity” (cf. Ps 143[144]: 8, 11).

When &dwia indicates a transgression,
adwcia and apaptia are nearly synonyms:
ndoa adiwia apaptia ¢otiv “all iniquity is sin”
(1John 5:17). They can be used interchange-
ably, as Heb 8:12 (which is a quotation of Jer
38[31]:34) shows. ¢ DH

6. Early Christian literature. In the Apos-
tolic Fathers, &8wkia occurs 7 times, in five
different writings. In Barn. 3.3, within a
lengthy quotation from Isa 58:4-10 (here Isa
58:6), the “bond of injustice” (cvv8eopog
a8wiag) occurs beside the “unjust contract”
(48kog cvyypagr). A modified quotation
from Rom 1:29-31 (here Rom 1:29) can be
found in I Clem. 35.5, an exhortation to cast
away “all unrighteousness and wickedness”,
followed by a catalogue of vices. Likewise,
Pol. Phil. 2.2 exhorts the addressees to keep
themselves away from unrighteousness and a
number of other vices, and 2 Clem. 19.2 ex-
horts the readers to turn “from unrighteous-
ness to righteousness” (&md tiig adwkiag eig
iy Sikatoovvnv).

According to Diogn. 9.1-2, human iniquity
(&8wcia) had reached its peak and should
have resulted in punishment and death, but
God in his kindness and power “gave his own
Son as a ransom for us, the holy for the wick-
ed, the innocent for the guilty, the just for the
unjust (tov Sikatov vmép T@v &dikwv), the in-
corruptible for the corruptible, the immortal
for the mortal” (Diogn. 9.2). Then was the
time (katpdg) of iniquity (tfig aSikiag), but
now is the time of righteousness (tfjg Sixat-
ocn'wng) (Diogn. 9.1).

Finally, I Clem. 60.1 employs the word in a
prayer, asking God, “forgive us our iniquities
and unrighteousness, and transgressions, and
shortcomings” (&@eg fuiv Tag dvopiag fu@dv
Kol Tag adikiag kai T& TapamwTdpaTa Kol TANp-
peheiag).

In Justin’s works, the term often occurs in
quotations (e.g. Apol. 48.6 and Dial. 16.5 with
Isa s7:1; Dial. 34.5 with Ps 71[72]:14; Dial.
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124.2 with Ps 81[82]:2). With Isa s8:6, the
author most notably shows how some proph-
ecies are pronounced by the Father (Apol.
37.8) and what true fasting is (Dial. 15.4).
Turning to Isa 33:15, he produces evidence on
what Scatompatia is (Dial. 70.1-2), while he
reaffirms that a8wkia has no place in God with
the words of John 7:18 (Dial. 92.5). In his
confutations, he argues with the aid of the
Scriptures, always positing that God who spe-
aks through them is not responsible of any
crime (&vaitiog éotwv aSiiag, Dial. 94.1). The
term &8wkia is often coupled with derivatives
of the root o¢p-: Christians cannot be indis-
criminately indicted with &oéfeta and aduwia
(Apol. 4.7); to believe that God does not exist
or that he does not care about vice and virtues
is the worst form of impious offense (peyiot
dotPeia kal adikia éoti, Apol. 28.4; 43.6). A
perfect sinner is somebody who has switched
from piety and a righteous conduct to godless
injustice (tov amd eboePeiag | Swatompatiog
petatiOépevov &mi adikiav kai aBeodtyra, Dial.
47.5). However, in Christ’s name it is possible
to come to God, away from idolatry and all
injustice (amd T@V £i8@lwv xal THg AN
a8wkiag), and persevere in the pious confes-
sion (137roy.évovrag Vv dpoloylav kal evoé-
Bewav moteioOat, Dial. 11.4; cf. 107.2). In Jus-
tin’s view, those who persist in injustice and
persecute Christians will not escape God’s
judgment (Apol. 68.2). The Jews who slander
Christians are responsible for their own injus-
tice and for the prejudices they spread (Dial.
17.1; 21.1). ¢ MS

adixnua

1. Greek literature. The noun adiknpa de-
rives from the verb &8kéw, with the addition
of the suffix -pa and lengthening of the the-
matic vowel (& > 1), and is used in the sense
of “intentional wrong” in opposition to audp-
pa “failure” and dtoxnua “mistake” (Aris-
totle, Eth. Nic. 113sb20; Rhet. 1374b8). In a
strictly juridical meaning, it is the equivalent
of “offense/crime” (cf. WoLFF, “Diritto
Greco”, 15-117).

It can also mean “unjust gain” (Plato, Resp.
365e; Leg. 906d).

In historians, it can mean an “aggression”
that leads to a war (e.g. Herodotus, Hist. 1.2;
Thucydides, Hist. 1.37.2).

In Euripides, Ion 325, it means an “act
against morality”, referring to the adultery of
a woman; this meaning will be found again as
“sin” in an example of the Jewish literature in
Greek (— 4.) in place of more common
apaptia. ¢ PV

2. Papyri and inscriptions. The noun a8t-
knua refers to the act of wrongdoing or to an
illegal action that has been accomplished (cf.
M¥£LEZE-MODRZEJEWSKI, “La notion d’in-
justice”, 76). The difference with the noun
adukia is that while aducia can refer to general,
more abstract “injustice”, a8iknpa has in the
papyri the specific, technical meaning “of-
fense” or “crime” (cf. PASSONI DELL’ACQUA,
“Sin and Forgiveness”, 336 n. 7). It never
means injustice in abstracto (cf. MELEZE-
MODRZEJEWSK], “La notion d’injustice”, 76).
The important aspect of the crime described
as adixnua is that it is committed intention-
ally (— 1.), in contrast to other terms such as
apaptua “failure”, dtdoynua “mistake” or
ayvonua “fault of ignorance”, which are com-
mitted unconsciously or due to the ignorance
of the law. The conscience of the wrongdoing
accounts probably for the gravity of the
action and for the fact that aSrjpata are not
included among the offenses for which the
amnesty was applied in the Ptolemaic
npootaypata (cf. PAssoNt DELL’ACQUA, “La
terminologia dei reati”, 340), even if the noun
appears in some amnesties together with
opeinua “debt”, eg.  P.Tebt. 1510
[= C.Ord.Ptol. 53).257—259 (118 B.C.E., Cer-
ceosiris): undt todg otpa(tnyods) undt Todg
&\\og Todg mpog ypeiatg wavtag T@v e Paot-
MK@V Kol TOAMTIKOV Kai iepevTik@y dmaydpe-
vov punBéva mpog iSov dpeldnua §| adiknua
undt i8iag éxOpag “And that neither the stra-
tegoi, nor any other who are in charge of the
Crown, city or sacred interests may arrest
anyone for a private debt or offense or owing
to a private quarrel” (BAGNALL/DEROW, The
Hellenistic Period, 100 [no. s4]; cf. for a simi-
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lar wording, but more fragmentary, PSI
14.1401 [= C.Ord.Ptol. 55].1-12, ca. 18 B.C.E.,
Oxyrhynchus; P.Kéln 7.313.17-18, 186 B.C.E,,
Tebtunis).

The noun adiknpa can also denote a wrong
action in general: P.Tebt. 3.1.703.222-22§ (210
B.C.E., Tebtunis), instructions given to an
oikonomos: tva 8t wt(e] mapado\yeia/ pn-
Seplia yletvyron pnt’ d\ko pnOiv adixnpa Ty
gmpéletay wfo]od i) [m]apépyws “take par-
ticular care that no peculation or any other
wrong take place”. The combination of &3t
knpa and wapadoyia is also found in P.Amh.
2.33.13 (157 B.C.E,, Soknopaiu Nesos), a pe-
tition to King Ptolemy and Queen Cleopatra.
Marepathis, the sender of the petition, re-
ports of a trial that is due to begin between
him and the ex-comarch of the village, “con-
cerning certain misdeeds and peculations
both of grain and money” (mepi Tvwv &8ikn-
pérw[v] kel Tapadoyel@y oitov Te kai Xa?ucoﬁ).

In P.Lille 1.29 (= C.Ptol.Sklav. 1.1, 314 cent.
B.CE. Ghoran), a law concerning slaves,
a8iknpa has the meaning “injury” (lines 1 and
30; cf. a8ikeioOau line 29); instructions are giv-
en for the case that someone has been
harmed by the slave of another person (for a
translation see BAGNALL/DEROW, The Hel-
lenistic Period, 236 [no. 142]). Reference to
concrete physical harm as an effect of an ag-
gression is made in P.Fay. 12.7 (104/103
B.C.E., Theadelphia), a petition to Queen
Cleopatra and King Ptolemy. Theotimus, the
sender of the petition, reports having suffered
various &dwrpata: He has been assaulted,
beaten, and stripped of his robes, and now he
claims for damages.

In marriage contracts from Alexandria,
dated to the time of Augustus (30 B.C.E.-14
C.E.), a8iknpa occurs within a standard for-
mula: The husband-to-be has to promise not
to commit any wrong against his wife (un8¢ Tt
adiknua  elg  avtiy  SwampafecBar); see
BGU 4.1098.22—23; BGU 4.1099.16-17; BGU
4.1100.23—24; SB 24.16073.23—24. ¢ DH

3. Septuagint. a) Statistical ~observations.
The noun adiknua occurs 19 times in the
LXX, of which 4 are in the Pentateuch, 4 in
the Historical Books, 3 in the Wisdom litera-
ture, and 8 in the Prophetical Books.

b) Hebrew equivalents. The term aSiknpa
is employed to render different Hebrew
terms. In the Pentateuch, it translates three
times pesa “sin, transgression” (Gen 31:36;
Exod 22:8; Lev 16:16) and once ‘6eq “op-
pression, extortion” (Lev 5:23). In the other
books, these equivalents are found as well
(p@sa‘ in Prov 17:9; Sir [SirA] 10:6; ‘GSeq in
Jer 22:17), however, the most frequent
equivalent of &diknua is ‘awdn “iniquity, guilt,
punishment”, which occurs s times (1 Kgdms
[1Sam] 20:1; Isa s9:12; Jer 16:17; Ezek
14:10[bis]). Other words occur only once
each: ra‘ “bad, evil” (Isa 56:2), the cognate
ra‘ah “evil” (1 Kgdms [1 Sam] 26:18), and
hamas “violence” (2 Kgdms [2 Sam] 22:49).
Notable is Zeph 3:15, where &Siknpa is a free
rendering of mi$pat “judgment”, thus denot-
ing the cause where the Hebrew denotes the
result (cf. BibAlex 23.4-9, 371).

¢) LXX use. The general meaning of a3t-
knpa is “unjust intentional act”. In the LXX,
this concept can present different and more
specific shades, depending on the gravity of
the injustice.

In the Pentateuch, the term is used to refer
to an act against the law, a crime, an injustice
or an injury (Gen 31:36; Exod 22:8; Lev 5:23;
16:16). This is the primary meaning also in the
other books (1 Kgdms [1 Sam] 20:1; 26:18;
2 Kgdms [2 Sam] 22:49; 4 Macc 11:3; Prov
17:9; Zeph 3:15; Jer 22:17; Ezek 14:10). It is
notable that sometimes the social meaning of
the term is not distinguished from the reli-
gious, so as to be also used to indicate an act
against the divine law, like “iniquity, sin, un-
righteousness” (Isa 56:2; 59:12; Jer 16:17; Ezek
28:15).

Generally, however, the Greek text seems
to prefer a legal or moral nuance, also where
the Hebrew original, employing the ‘awoén
word group, presents one more explicit reli-
gious meaning, as we can see in the previously
cited 1 Kgdms [1 Sam] 201, etc.

In Sirach, &diknua indicates a wrong act
against the neighbor, not necessarily illegal
(Sir 10:6; 28:2).

The term occurs once in figura etymologica
with the cognate verb aSucéw (Lev 5:23 10
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adixnua & NSiknoev “the injustice that he has
committed”, — 48ucéw 3.c) and sometimes in
parallelism with apaptnua, apaptavew or
apaptia (Gen 31:36; Lev 16:16; 1 Kgdms
[1 Sam] 20:1; 26:18; Sir 28:2), linking the val-
ue of “illegal action”, typical of adiknua, with
the meaning “wrong against God” of the
apapt- word group. ¢ AC

4. Jewish literature in Greek. The noun
a8iknua is common in Philo’s works (it oc-
curs 110 times). Its meanings are less abstract
than those of adwia and mostly regard the
sphere of “iniquity”, “wickedness” and “in-
jury”. In some cases, it expresses the idea of
“sin” (e.g. Leg. all. 2.107 t& 8¢ aSwApata odx
dvev mavovpyiag Tijg oxdtyg éotiv “there are
no sins without extreme wickedness”),
though the most common noun that conveys
this meaning is apaptnua (cf. Leg. all. 3.77
aduenpdtwv kai apaptnpdtwy “of acts of injus-
tice and sins”). In a moral sense, the iniquity
is often associated with passions and desires,
e.g. Conf. 30 v @V aSiknpdtwy xai wabdv
aBpowv gopav “the stream of iniquity and
passions”.

Normally the sense of willingness of the
mischief is implicit, as is rendered evident in
Vit. Mos. 2.227, where &8iknpa is opposed to
atoynua “misfortune”; Philo denies that an
offense committed in ignorance must not be
punished (Leg. all. 1.35), rather each one im-
plies the necessity of purification (e.g. Det.
170) or penance (e.g. Deus 7).

Josephus uses this word in 29 instances.
Just as in Greek literature, the LXX and Philo,
adiknua designates a concrete unjust action
(unlike &8ikia, which can also be an abstract
term). The “transgression”, “offense” can be
done in a religious-sacral area, either against
God or the Torah (e.g. Bell. 7.332 where the
sins of the people provoke the wrath of God
and the subsequent burning of the fortress’
walls; Ant. 19.308, adiknua denotes the des-
ecration of the synagogue, into which an im-
age of Caesar was brought). This kind of sin is
often committed by rulers (e.g. in Bell. 1.35 it
refers to the actions of Bacchides that will
cause the Maccabean revolt). However, the
term can also designate an offense against a

person, the transgression of social conven-
tions or civil laws. It is relevant that, when the
two areas, religious and social, are juxtaposed,
adiknpa always refers to the crime committed
against the person (Bell. 4.150, referring to the
injustices committed against the Jews by the
Romans; Bell. 4.382, to describe the crimes of
the Zealots). Depending on the case, the
term assumes specific nuances: It designates
theft, e.g. the alleged stealing of Joseph’s cup
by Benjamin (Ant. 2.140, 145, 155); patricide,
of which in Ant. 16.113 the sons of Herod are
accused; perjury, e.g. when Shimei disobeys
Solomon’s orders (Ant. 8.20); an action that
violates a treaty, e.g. in Ant. 13.265; actions
of banditry to the damage of nearby popula-
tions, e.g. referred to the inhabitants of
Trachonitis in Ant. 16.272, 276; power in-
trigue, plotted by Malichus against Antipater
in Bell. 1.223.

In the OT Pseudepigrapha, the word de-
notes an unjust action in general, which, as
said by Job, cannot be attributed to God
(T. Job 37.6). Enoch curses Azael because he
“revealed unrighteous deeds” (Apoc. En.
13.2). ¢ LB/GL

5. New Testament. The noun a8iknpa is
found only 3 times in the NT. It appears twice
in Acts, in a forensic context, and has a tech-
nical meaning of a violation of the law in
force. In Acts 18:14, in the speech of Gallio to
the Jews, aSiknpa is an offense in a legal sense,
here referring to Roman law &i pév fjv 48iknud
Tt f padovpynua movnpov “if it were a matter
of crime or wicked villainy”. In Acts 24:20,
Paul appears before Felix saying: | avtol od-
Tol eimdtwoav Tl edpov adiknua oTdvTog pov
¢mt Tod ovvedpiov “Or let these men here tell
what crime they had found when I stood be-
fore the council”. Here the reference is to the
violation of Jewish law, as the Sanhedrin is
mentioned. In Rev 18:5, ai apaptiat “the sins”
are paired with ta a&dwApara “the in-
iquities”. ¢ DH

6. Early Christian literature. In early
Christian literature, the use of the noun is at
the same time limited and varied. Ignatius
complains about the harshness of the soldiers
who lead him but acknowledges he is truly
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“instructed by their injuries” (&v 8¢ toig aSi-
Kfpaoty adt@v udddov padntevopat, Ign. Rom.
5.1). In Justin, the noun can have moral, legal
or religious nuances: It denotes the lecherous
behaviors of a husband (&8wApata kai doe-
Brpata, 2 Apol. 2.6) as well as any prosecut-
able crime (2 Apol. 2.16), and Justin accuses
his Jewish interlocutors of being zealous in
setting up small things as “something impious
and unjust” (&oéfnua xoi &diknua, Dial.
115.6). ¢ MS
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