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SEMITIC ONOMASTICS IN ROMAN AQUILEIA * 

Giulia Francesca Grassi 

1. Introduction 
Founded in 181/182 BC as a Roman Colonia (“Itala ad Illyricos obiecta colonia montes”), “nona inter 
claras urbes”, “moenibus et portu celeberrima” (Ausonius, Ordo urbium nobilium, 9, 2-4), Aquileia 
was immediately intended to be an emporion and its relationship with the Eastern part of the Empire is 
attested at least from the first century BC, when Strabo mentioned goods coming from the Danubian 
region and goods coming “from the sea” (5,1,8). In the third century AD, Herodian wrote that in 
Aquileia “lived a great quantity not only of citizens, but also of foreigners and merchants” (8,2,4), and 
in his description the key elements are, as noticed by Humphries (1998, 215), good communications 
(both with the overseas regions and with the countryside) and local products, especially wine — but 
the Northern part of Italy was famous in antiquity also for exporting textiles. On the other direction, 
Aquileia imported from Eastern Mediterranean jewels, scents, perhaps oil and sarcophagi, but in 
particular glass.1 

These elements contributed to create in Aquileia what is called by Humphries a “trade network”, 
“not simply the exchange of goods at market centres but the whole matrix of social relations associ-
ated with that trade”.2 In this context, it is obvious that we can find in the city a clear trace of the 
presence of “Orientals”. Some contributions have been devoted to the Orientals in Aquileia, generally 
dealing with all the Oriental components of the migration: Greece, Galatia, Asia Minor, Syria, i.e. all 
the Eastern part of the Roman Empire (see e.g. Calderini 1930; Brusin 1953-1954; Cracco Ruggini 
1959; Boffo 2003; cf. also Solin 1983). Onomastics has been taken in consideration, but without a 
systematical analysis of the names, and the only article entirely devoted to Semitic anthroponomy in 
Aquileia is Vattioni 1972, limited to the inscriptions from the Basilica di Monastero.3 

The aim of this paper is to collect and analyze all the Semitic onomastic evidences which are 
attested in the inscriptions — mainly in Latin, but also in Greek — from Roman Aquileia. The major-
ity of these inscriptions are written by Orientals, particularly Syrians (they occasionally mention their 

 
* I am grateful to Prof. Ran Zadok for his precious suggestions during  my stay in Tel Aviv. 
1 See in particular Cassola 1977. 
2 Humphries 1998, 204. See also Boffo 2003, 529. 
3 The names were considered Jewish by Vattioni (see below). 
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city or their village, mainly located in the region of Apamea), but sometimes the Semitic name is 
probably just “inherited” by Western men and women of the Christian community (this seems to be the 
case for Iohannes and Maria). I would like to stress that I will consider all the Semitic (and possibly 
Semitic) names, even if the Oriental origin of the bearer is doubtful or even unlikely. On the contrary, I 
will not consider the Greek and Latin names which are borne by the Orientals, and are sometimes 
chosen because of their phonetic or semantic similarity to a Semitic proper name (e.g. Cassianus, 
Bassus). 

 
 

2. Inscriptions with Semitic (or possibly Semitic) proper names 
 
1. EPIGRAPHS 
1.A - Republic 
IA 15: Abennaeus Cati M(arci) s(ervus) maceriem / pinnas et austia de s[u]o fecit, Minervae 

d(edit). 
IA 75: L(ucius) Aiacius P(ubli) l(ibertus) Dama Iudaeus por(ti)tor. 
IA 3456: (…) T(itus) Rufellius T(iti) l(ibertus) Achiba (…). 

 
1.B - Early Empire (I-II AD)) 
IA 926: D(is) M(anibus). / Bonano / Amarei / Hemeseno / Obaesathus / patri v(ixit) a(nnos) L / 

optimo fec(it). 
IA 1132: Fufidiis / Severo et / Secundo et / Fufidiae Malchidi / socru<i> suae / Q(uintus) Appuleius / 

Hyginus. 
IA 1204: Iulia Barachus / fecit viva sibi 
IA 1271: […]cia L(uci) l(iberta) Marth[a] / v(iva) f(ecit) sibi et / […]tio Polliae / […H]elvili (…) 
IA 1388: Loc(us) sepul(turae). / Pontia / Amatla / v(iva) f(ecit) sib(i) / et suis. 
IA 1423: D(is) M(anibus). / Romulo Bizego/ni fil(io) Hemeseno / Viatrix / marito / optimo / bene 

merenti. 
IA 1455: P(ublius) Saufeius Sabda / adiecit. / In fr(onte) p(edes) VIIII, in agr(o) p(edes) XXXII / sibi 

et suis. 
IA 1465: [Seli]cia Q(uinti) liberta Optata / [S]elicius Q(uinti) l(ibertus) / Liccaeus / Q(uintus) 

Selicius Q(uinti) l(ibertus) / Malchio. 
IA 1490: Sipharae / alumnae / quae vix(it) / ann(os) XX / m(enses) V d(ies) VII / Aur(elia) Paula / 

posuit. 
 

1. C - Late Empire (III-V AD) 
IA 2925: Aureliae Mariae / puellae virginini innocentissimae / sancte pergens ad iustos et electos iin 

(sic) pace / quae vixit annos XVII, mensis V, / dies XVIIII, sponsata Aurelio Da/mati 
diebus XXV Aurel(ius) Ienisireus / veteranus et Sextilia parentis / infelicissime, filiae 
dulcissimae / ac amantissimae4 contra votum / qui dum vivent habent / magnum dolorem. / 
Martyres sancti in mente ha/vite Maria. 

IA 2943: B(onae) M(emoriae). Abra qui v(i)xit / an(nos) p(lus) m(inus) LXXV (…).5 
IA 2976: Ἔνθεν κῖτ[ε] Ἀυρήλιος Σαββῖνος υει/ος Βαλης (...) ἀπό Χαβαβων τ/ῆς Ἀραβίας, ἡ μήτηρ 

τοῦ πε/δός Θαμαρη (...). 

 
4 Brusin: amatissimae; but it is a slip, since N is clear from the photograph. 
5 See also Vegone 2007, 81-84, insc. 12. 
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IA 3092: Hic requiescit puer Ioha[nnes] / qui vixit ann(os) IIII, man(ses) II, d(ies) X[III]. / 
Depositus die XIII kal(endas) aug(ustas) in pa[ce].6 

IA 3093: [B]eneme[renti] / Iohann[i qui vixit] / plus m(inus) X […] / k(a)l(enda)]s dec[embres …]. 
IA 3107: Ἔνθα κῖτε Και/ουνος Μαιουμι/της ἐτῶν ιε´ ἰνδι(κτιῶνος) ι´/ πρὸς καλ(ανδῶν) 

σεπτεμ/βρίων.7 
IA 3132: Coniu[gi sue] / carissime Sab/batiae Teodor/us cun quaen / fuit iunta an(nos) X / [vixi]t in 

se(culo?) an(nos) XXX. 
IA 3166:  (…) Benemereta Maria qui vixet an(nos) / plus m(inus) XII, mensis / VIIII, d(ies) VII 

(…). 
 
 

2. INSCRIPTIONS ON MOSAIC (CHRISTIAN AGE) 
Monastero 4: Βαρβεουσος Δρακοντίου κώμῃ Ραβωνα ἅμα συμβίου Μαθβη καὶ τέκνοις Ιοαννα καὶ 

[Μ]αλχου ἐπο[ίη]σαν […].8 
Monastero 7: Eusebius et / Maru cum / suis f(ecerunt) p(edes) C.9 
Monastero 14: Ioellus et Mocimus [cum] suis […].10 
Monastero 18: Μαρε/ας Ἰουλιανός / Πάλλαδις καὶ / Ιοσηφ ἀπὸ κώ/μης Καπρο/τουρις πό(δας) λε´.11 
Beligna 1: Μαλχος / ὑ[πὲρ ε]ὐ/χῆς ἐποί/[ησ]εν πό/δας λγ’.12 
CIL V, 1619: Malchus / et Eufemia / cum suis / de donis / dei votum / solvint.13 

 
 

3. Semitic proper names 
Abennaeus 
The PN Abennaeus is interpreted by Brusin as derived “ex Abenna, nomine originis Etruscae” (IA, I, 
page 10), but this etymology seems to be unlikely (cf. also Solin 2002, 173). The name is probably, as 
suggested by Solin, variant of the Semitic PN Abinnaeus, attested in Rome among slaves (2002, ibid.; 
1996, 601; cf. also Boffo 2003, 533-534).14 

The similar name Αβινεος is attested once in Syria, on a tombstone from Zeugma dated 138 AD 
(450 Seleucid era): Αβινεος Διονυσίου / ἔτους νυʹ (Wagner 1976, 84, insc. 1 and plate 6a). Αβινναιος 
is recorded in Dura Europos, on the Middle Euphrates (PIX, 962 (249-250 AD); YCS XIV, 2, 37 AD; 
YCS XIV, 189, 262-263 AD) and in Egypt (Preisigke 1922, col. 3), where we have also the transcrip-
tions Αβιννεος/Αβιννεος/Αβιννεις, perhaps variants of the same name (see Preisigke 1922, col. 3; 
Foraboschi 1967-1971, I, 16). 

 
6 See also Vergone 2007, 119-121, insc. 28. 
7 See also Vergone 2007, 263-265, nr. 124. 
8 Brusin ‒ Zovatto 1957, 332-334, insc. 4, dalla Basilica di Monastero; Ruggini 1959, 192-5, partic. note 

14; Vattioni 1972, part. 130, nota 19; cf. also Caillet 1993, 172, insc. 13. 
9 Brusin ‒ Zovatto 1957, 335, insc. 7, then Caillet 1993, 165-166, insc. 4: Niaru; Mazzoleni 1994, 198: 

Maru. 
10 Brusin ‒ Zovatto 1957, 337-338, insc. 14, pic. 132, then Caillet 1993, 174-175, n. 17 and ph. 129. 
11 Brusin ‒ Zovatto 1957, 340-341, insc. 18, then Caillet 1993, 167-168, n. 7. 
12 Caillet 1993, 147-148, insc. 1 (Basilica del Fondo Tullio alla Beligna). 
13 “In pavimento operis musivi”, from the Basilica dei SS. Felice e Fortunato, now lost. It has been sug-

gested that Malchus and Eufemia are the same donors attested at Grado in S. Maria delle Grazie, but this is un-
certain (see Mazzoleni 1994, 199; Caillet 1993, 206-207, insc. 6: Malchus / et Eufimia (sic) / cum suis vo/tum 
solvent). 

14 In a previous work, Solin was skeptical about the Semitic origin of the name (1983, 637).  
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In Palmyrenean, the PN ʾbnyt and ʾbn are recorded. Zadok considers them derived from Semitic 
ʾbn, “stone” (1987, 298), while Stark suggests that ʾbn is a short form for *ʾb-nbw (1971, 64). 

Since in Abennaeus (as in Αβινναιος, Αβιννεος, Αβιννεος and Αβιννεις) the n is redoubled, it is per-
haps more likely that the name is transcription of ʿbdny, that is an abbreviated form with suffix -y of a 
proper name formed on the element ʿbd, “servant”, followed by a divine name beginning with n: 
perhaps ʿbdnbw, or, less likely, ʿbdnny, “Servant of Nabu”, or “Servant of Nanaia”, with progressive 
assimilation of the dental (cf. also Zadok 1988, 257).15 In Greek, the form Αβιδναβος is attested in 
Dura (once, PV, 499: Αραβ Αβιδναβου). The name ʿbdnbw is quite rare: ʿbdnbw and ʿbdnb (prob. < 
ʿbdnbw, with assimilation of d) are attested on two Aramaic inscriptions from Idumaea (see Lemaire 
1996, resp. 72-73, insc. 86, 1 and 57, insc. 59, 2), and the first form is attested once in Egyptian Ara-
maic (Kornfeld 1978, 65), and once in Nabataean (Negev 1991, 47).16 In Early Syriac, the form ʿbdnw 
is probably a short form for ʿbdnbw (cf. Drijvers ‒ Healey 1999, 189-190, insc. Am11). 

In Dura we have also the Latin transcription Abidnabus (Abidnabus Themarsa: PP 67, IX, 8) and 
Abednabus (Aurel Abednabus Themarsa: 100, XXVII, 14). The divine name Nanaia is well attested, 
again, in the anthroponomy of Dura (see Grassi 2007, 276), and Milik prefers this second hypothesis 
for the explanation of Αβινναιος (1967, 294); however, the form ʿbdnny is not recorded. It is worth 
noticing that both Nabu and Nanaia are gods of Babylonian origin, quite rare in the onomasticon of 
Roman Syria, except for Dura. 

 
Achiba 
Achiba is the transcription of the Aramaic passive participle ʿqyb, plus ending -ʾ, “protected (by DN)”, 
from the root ʿQB, “to protect”, common in Aramaic proper names.17 

The name is attested in Neo-Babylonian (Zadok 1977, 134: Aq-qí-ib18 and Iq-qí-ba-ʾ), in Palmyra 
(Stark, 10719), in Hatra (Abbadi 1983, 155), and it is the name of the famous Tannai who took part to 
the revolt of Bar Kokhba and was killed in Caesarea. The PN ʿqybʾ is recorded on a Jewish ossuary 

 
15 Name-type “Servant + DN (ʿbd + DN)” is very well attested in North-west Semitic onomastics (cf. for 

example Gröndhal 1967, 104-106; Huffmon 1965, 189; Noth 1928, 137-138; Maraqten 1988, 93-95 and 191-
195), especially in Phoenician (Benz 1972, 148-164 and 369-372), but they are relatively rare in Ancient Ara-
maic (Silverman 1981). Silverman explains the success of these formations in late Aramaic onomastics (see e.g. 
Stark 1971, 102-104; Abbadi 1983, 135-144; Negev 1991, 46-48; for Greek transcriptions see e.g. Zadok 1987, 
256-257; Wuthnow 1930, 153-154) by the influence of Arabic (Silverman 1981, 366). However, ʿbd is attested in 
Aramaic from the very beginning (DNWSI, 806-818), and the gods used in as second element are often 
Aramaean or Mesopotamian (e.g. Hadad, Nabu and Nanaia), and not Arabic.  

16 The name has one occurrence on the Sinai and it is registered only in the volume by Negev: it has never 
been found before in the Nabataean onomasticon. 

17 The root ʿQB in onomastics seems to be used in its original meaning “to protect”: Martin Noth (1928, 
177-178) observes that the root has maintained its original meaning only in South-Arabian and Ethiopic (cf. 
Dillmann 1865, 977-981); in Aramaic and Hebrew the verb means “to follow”, while the substantive means 
“heel” (and “successor” in Hatrean) (DNWSI, 881-882; HALAT, 826). It is attested in Mari (Huffmon 1965, 
203-204, s.v. ḫqb), Emar (Pruzsinszki 2003, 152), in Ugaritic (Gröndahl 1967, 111-112), Aramaic (Maraqten 
1988, 200-201; Zadok 1977, 80; Silverman 1985, 167), and Hebrew (Noth 1928, 177-178; Zadok 1988, 27). It is 
attested at Hatra (Abbadi 1983, 153-155 e 184), Assur (Aggoula 1985, 65-66), and Palmyra (Caquot 1962, 248; 
Stark 1971, 73 and 107). The root ʿQB is also attested in Ancient Arabic anthroponomy, where it is however 
quite rare (Harding 1971, 426), as it is in Nabataean (one occurrence: see Negev 1991, 54). For further attesta-
tions of the element ʿqb in Semitic onomastics see Gelb (1980, 96), and Albright (1954, 231). 

18 According to Zadok, a qattīl form, as in late Aramaic (page 122). 
19 Stark 1971 considers the etymology doubtful, since, according to him, the name can be based on the 

Aramaic word ʿaqîbā, “heel”.  
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(Milik 1956, 247; Ilan 2002, 203: cf. the Hebrew equivalent ʿqwb). ʿqyb is perhaps recorded on an 
Aramaic inscription from Idumaea (Lemaire 1996, n. 6). 

In Syria, Greek transcriptions of the name are Аκεβας (Clarke – Connor 1987, 21, insc. C, then 
SEG XXXVII, 1987, n. 1452), Аκειβας (gen. Аκειβου: YCS XIV, 2; Jarry 1992, 107, n. 8: Аκθιβου; 
Feissel in BE 105, 1992, page 466 suggests the reading Аκειβου, accepted by SEG XLII, 1992, n. 
1343; gen. Ακειβα: YCS XIV, 91), Аκιβα: (PVIII, 905: Аκιβα Λυσανίου (line 1); Аκιβα (line 3)), Ακιβας 
(Roussel – Visscher 1942-1943, 195-196), Ακκιβα (IGLS III, 778, gen.; Balty – Chehade – Van Ren-
gen 1969, 27, insc. 3, nom., then SEG XL, 1990, n. 1764); not from Syria, Εκηβις (Wuthnow 1930, 
45). 

In Dura-Europos, four soldiers bear the name Acibas: Aurelius Maesomas Acibas (PP 100, XXXIV, 
15; PP 101, XXXIV, 13), Theotecnus Aciba (PP 115, 2), Acibas Bora (PP 67, III, 6; PP 101, XVII, 26; 
PP 102, 18) and Aurelius Acibas Ginnai (PP 100, XXVII, 5; PP 101, I, 10). 

Achiba/Aciba is already known from Italy, both among slaves and free people: in Rome (Solin 
1983, 637, 676, 680; cf. also Solin 1996, 603), in Puteoli, Capua, Ostia and Ager Albanus (Solin 1983, 
729-730; Zucker 1943, 201), in Minturno (ibid.), and in Cerveteri (Solin 1983, 742). 

 
Amareus 
Amareus is likely the Latin transcription of Arabic ʿamr/ ʿumr, “life” (cf. Wehr, 753).20 The Greek 
transcription Αμαρος is rare in the Near East (it occurs in Coelesyria: SEG XVIII, 612), but it can be 
interpreted as transcription of the same name also the common Αμερος, even if a derivation from 
Arabic ʾmr, “man”, “commander” (cf. Wehr, 33-34, s.v. ʾamīr: “commander, prince”) is equally possi-
ble (cf. Sartre 1985, 174-175).21 

It is worth noting that Αμερος is particularly widespread in Auranitis and Trachonitis (for the occur-
rences, too many to be mentioned here, see Sartre, ibid.). Another proper name in Greek characters 
likely formed on the element ʿamr is Αμρος, which is, like Αμερος, frequent in Southern Syria (cf. 
Sartre 1985, 176-177 and IGLS XIII, 9208 and 9232; PAES IIIA, 123, 379, 403, 450, 715; Wadding-
ton 1870, 2298; IGLJ II, 181; Dussaud – Macler 1901, 156, insc. 21). 

The Latin transcription Amrus is attested in Dura Europos (PP 100, IX, 24: Aurel Amr[us] and PP 
100, XXXVII, 26: Aurel Amrus Milens),22 and on a recently discovered inscription from Hegra (Saudi 
Arabia: Speidel 2007, 296, inscr. 1, line 9: Amro Haianis). 
ʿmr is a common name in Safaitic, and, to a lesser extent, in Thamudic (according to Harding 1971, 

436, respectively 102 and 17 times; cf. also Ryckmans 1934-1935, I, 167). Apparently, it is attested 
also in Liḥyanite (twice), Sabaean (twice) and Qatabanian (once). 
ʿmrw is common in Nabataean (Cantineau 1930-1932, II, 133; Negev 1991, 53, name number 916), 

especially in Egypt, Sinai and Negev, curiously not in the Ḥawrān, where apparently it occurs just 
once. The proper names ʿmr, ʿmrʾ, and ʿmrw are attested in Palmyrenean (Stark 1971, 106). ʿmr and 
ʿmrw are recorded on two Aramaic inscriptions from Idumaea (Lemaire 2002, resp. 141-142, insc. 267 
and 35-36, insc. 50). 

 
20 It is worth noticing that ʿamara is also a pre-Islamic Arabic deity: cf. proper names ʿbdʿmr and ʿbdʿmrw 

(Cantineau 1930-1932, II, 126, 133; Negev 1991, 47), ʿmrwʿmy (Negev 1991, 53), Ḫa-ma-ri-ilu-ú-a (Zadok 
1977, 198, 231). 

21 The name ʾmr is frequent in Safaitic (101 occurrences), and it is (rarely) attested also in Thamudic (3), 
Minaean (2), and Qatabanian (4) (Harding 1971, 75; cf. also Ryckmans 1934-1935, I, 45). ʾmrw occurs twice in 
Nabatean (Cantineau 1930-1932, II, 64; Negev 1991, 13, name 103), ʾmry twice in Palmyrene (Stark 1971, 5 and 
69). 

22 In Dura, the name Αμρας is also recorded (Cumont 1926, n. 127). Wuthnow considers the name as 
formed on the root ʾmr (1930, 20), “man”, but it cannot be excluded an origin from the root ʿmr, “life”. 
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In Classical Arabic, the element ʿmr is productive in onomastics: cf. e.g. ʿĀmir, ʿAmīra, ʿAmr 
(Caskel 1966, 156-187), ʿUmar and ʿUmāra (Caskel 1966, 570-572). 

 
Amatla 
In this inscription, there is nothing which can remind an Oriental context; however, the name Amatla 
borne by the woman — and for which Brusin could not give any explanation — is very close to the 
frequent Semitic f. names constructed on the element ʾmt, “Maid servant” (see s.v. Μαθβη). As far as I 
know, Amatla would be a hapax. The second element can be explained as the divine name ʾlhʾ, with 
the drop of the first ʾ-, which is not uncommon (cf. e.g. Βαρλαας or Αβιδλαας). The name would be in 
this case transcription of ʾmtlhʾ, “Maid servant of (ʾ)lhʾ ” (cf. Nabatean ʾmtʾlhy: Cantineau 1930-1932, 
II, 64). 

 
Βαρβεουσος 
Βαρβεουσος is already attested among the Syrian immigrants recorded in Italy during the 4th and 5th 
century AD, in Florence: he is father of a Θεότεκνος coming from the village of Sighātā (κώμη 
Σιγατων), in the Ğebel Zawîyé, north of Apamea.23 Since the name Βαρβεουσος is also recorded in one 
inscription from the village of Ḥâs, again in the Gebel Zawîyé,24 Milik (1972, 127-128) suggests to 
interpret the PN as Bar-Beʿ(l)-Ḥûs, “Fils du Beʿl (du lieu dit) Ḥûs”, “analogue à brbʿšmyn”, with a 
passage Ḥâs > Ḥôs > Ḥûs. However, a Beʿl of the city of Ḥâs is unknown, and the name seems to be 
similar to the differently vocalized Βαρβεσος from Šeyḫ Barakāt25 and to the PN Barbes, attested on 
the mosaic of an Early Christian church from Verona (see Grassi 2009). The similar proper name 
Βαρβεουσα is recorded in Dura Europos,26 in a list of names both m. and f.: it is difficult to understand 
if the name was borne by a woman (so Milik 1972, 127) or by a man. Of course, the element br, “son”, 
should be used only in m. proper names. However, we may notice the same problem with the name 
Αβσαλμας (PIX, I, 940, fr.1, col. 3A; around 250 AD) borne in Dura by a woman, but actually m., or 
by the proper name Βαρשεοδα, borne by a Jewish woman in Rome,27 or again Βαραβους, which seems 
to be borne by a woman (Ἀυρελία Βαραβους) in the documents of the Middle Euphrates (Feissell – 
Gascou 2000, document 15, pages 189-19228). 

 It cannot be excluded that the final α should not be intended as a f. ending, but as the transcription 
of the very common suffix -ʾ: actually, the name brbʿšʾ is recorded in Syriac as abbreviated form of 
brbʿšmn (see below); in this case, Βαρβεουσα would be a m. proper name, even if the absence of final -
ς in Greek transcriptions is quite unusual. 

The name Βαρβεουσος is likely a short form for Βαρβεσαμην/Βαρβεσουμην, transcriptions of the 
Aramaic name brbʿšmyn/ brbʿšmn,29 “Son of Baʿalšamayn”. 

The proper name brbʿlšmyn occurs twice in Hatra (Abbadi 1983, 87), while the forms brbʿšmyn/ 
brbʿšmn, with the assimilation of the l to the š,30 are attested in Proto-Syriac, both in the inscriptions 

 
23 For the inscription see Maetzke 1950, 76-77, picture 3 and Maetzke 1957, 310-311, insc. 22, picture 27, 

then Solin 1983, 740 and Avramea 1995, 48, insc. 239. For the village of Sighātā see Milik 1972, 129 and Feissel 
1980, col. 336. 

24 Seyrig 1958, 35-36, insc. 39; the name is borne by a πρεσβύτερος. 
25 IGLS IV, 1740. Milik suggests to integrate the name as Βαρβε[ου]σος (1972, 128). For Šeyḫ Barakāt, in 

the Ğebel Simʿān and Ḥalaqa see Milik 1972, 128-129; Feissel 1980, 342, note 49 and Feissel 1982, 321. 
26 Cumont’s reading is Βαρβουσα (1926, insc. 44), while Milik prefers the reading Βαρβεουσα (1972, 127). 
27 The name is interpreted by Noy as a family name: Noy 1995, 435-436, insc. 551. 
28 However, the authors are not sure that the text — incomplete and characterized by a strange formulary 

— should be taken “au sérieux” (ibid., 189). 
29 See also Vattioni 1972. 
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(Segal 1959, 38-39, insc. 9, then Drijvers ‒ Healey 1999, 180-183, insc. Am 8)31 and in the 
parchments. In the parchment from Dura, the PN brbʿšmn occurs together with its abbreviation brbʿšʾ 
(Drijvers ‒ Healey 1999, 232-236 (P1)), and the name brbʿšmn appears also in the documents 
discovered in the Middle Euphrates (Drijvers ‒ Healey 1999, 237-242 (P2)). In these texts, the PN 
brbʿšmyn occurs as well, borne by a witness in a deed of sale32 and by the seller of a mare from 
Ḥarran, who transliterates in Greek his name as Βαρβεσυμης.33 From Dura Europos are known the 
Latin transcriptions Barbaesomen (PP 102, VII, 10), Barbaesomenius (PP 117, III, 6), Barbaessamen 
(100, XXXII, 32; 100, III-V, f, 3; 100, XXXIV, 30), Barbaesamen (101, XXXIII, 12; 101, XXXIV, 28) 
and the Greek transcriptions Βαρβεσαμην, Βαρβεσουμην, and the incomplete (?) Βαρβεσ. 

The name does not seem to be attested among Jews, and this is not surprising, since Semitic theo-
phorous names do not seem to be attested among native Jews (cf. Zadok 1999, 269), unless they are 
Biblical (e.g. Mordekhay, or perhaps Maryam, if from DN Yam: see s.v.).34 On the contrary, they are 
attested, even if not frequently, among Christians (ibid., 272). 

 
Θαμαρη 
It is perhaps transcription of tmr, “date palm”, known as proper name in the Bible35 as Tāmār (Zadok 
1988, 96; HALAT, 1617; Noth, 230; Sept. Θαμαρ and Θημαρ, Josephus Θαμαρα).36 

However, this name has just one (doubtful) occurrence in Roman Palestine (Ilan 2002, 255-256)37 
and one in the Jewish Diaspora (IJO II, insc. 156), as far as I know has no occurrences in Northern 
Syria and Phoenicia, and it is conversely very common in Southern Syria and Arabia as Θαμαρη (five 
occurrences in Bosra: see Sartre 1985, 205 and IGLS XIII, 9223, 9224, 9225, 9226, 9332; cf. also 
PAES III A, 23a (= Lidzbarski 1908, 85), 48, 107, 350, 365, 409, 413, 493; Lidzbarski 1908, 331; 
Dussaud – Macler 1903, 678, insc. 107; Dunand 1939, 575, insc. 307). 

Thus, it is likely that the name is transcription of Nabataean tʿmrw or tʿmr (Cantineau 1930-1932, 
II, 133; Negev 1991, 69, name 1241) and North and South Arabian tʿmr (Harding 1971, 134; Ryck-
mans 1934-1935, 167), as suggested by Clermont Ganneau (RAO IV, 161, 168) and Cantineau (cf. also 

 
30 The same assimilation is registered in the Palmyrene PN bʿšmn, where the DN Baʿalšamayn is used as 

PN (see Stark 1971, 78). 
31 rbʿšmyn (Latin Barbaseminus) is also the name borne by a giacobite bishop of Seleucia-Ctesiphon, mar-

tyrized in the 4th century: see the list of the giacobite patriarchs taken from Bar Hebraeus by Assemani (Assema-
nus 1721, 399-400). Assemani writes that Barseminus “Nomen Chaldaicum est (ut observat Auctor) quod nomi-
nibus quatuor praeditum significat” (399, note 1): evidently, he thinks that the etymology of the name is ʾrbʿ 
šmhyn, “of the four names” (see also Segal 1959, 39). 

32 Pachements 6 and 7 in Feissel – Gascou – Teixidor 1997 (pages 6-26); the two texts, in Greek, but with 
subscriptions in Syriac, are two copies of the same document. In number 6 the PN brbʿšmyn is recorded in line 
42, while in number 7 the name is missing. 

33 Number 10 in Feissel – Gascou – Teixidor 1997 (pages 45-53). The texts is in Greek, with subscriptions 
in Syriac. The name appears as brbʿšmyn in line 20, as Βαρβεσυμης in line 9. 

34 Pagan theophorous Greek names are, on the contrary, very common: see e.g. Ilan 2002, 10-11. 
35 The name is borne by three different women: see HALAT, 1617; Zadok 1988, 197, 230, 233. 
36 Perhaps, the names Tam-ri and Ta-am-ra-a-nu attested in Babylonia among West Semites are derived 

from this element (see Zadok 1977, 114-115). 
37 In Rabbinic literature, the proper name Tāmār is attested once (excepting biblical quotations), in the 

Palestinian Talmud (see Ilan 2002, 255-256; Jastrow, 1678-1679). 



8 Giulia Francesca Grassi 

Wuthnow 1930, 53);38 this interpretation is supported also by the form Θααμαρη attested in Dura 
Europos (PVI, 794).39 

The name tʿmr is likely the imperfect (3rd fs) of the verb ʿmr, “to live long”, “to prosper”, but also 
“to make prosperous” (cf. Wehr, 753), and it can be interpreted as “She (scil. the bearer of the name) 
prospers” or “She (scil. the deity) makes (the bearer of the name) prosperous”.40 For the root ʿMR see 
also s.v. Amareus. 

 
Ιοαννα 
This name is the Greek transcription of the Hebrew proper name yhwḥnh, the f. version of yhwḥnn (for 
meaning and structure, see s.v. Iohannes). 

The name does not occur in the Bible, and, as yhwḥnn, is not recorded in Ancient Hebrew Epigra-
phy, but it became popular later. yhwḥn is attested in Egypt (Kornfeld 1978, 53; Silverman 1985, 147), 
and the name is one of the ten most common f. name among Jews in Palestine in Hellenistic and 
Roman times (12 occurrences: Ilan 2002, 57 and 420-421; Rahmani 1994, 82-83, insc. 31; 125, insc. 
202; 141-142, insc. 270; 259, insc. 871; cf. also CPJ III, 182) .41 

As far as I know, in Syria it is recorded once (Jarry 1970, 206-207, insc. 47: Ιοαννα), as in Arabia 
(Canova 1954, 62, insc. 38: Ιωανα). 

The name is attested in Christian inscriptions (ILCV III, 86); in the regio Venetia et Histria, 
Iohanna occurs in Grado (Caillet 1993, 234-235, insc. 16). 

 
Ioellus 
Ioellus is likely transcription of the Hebrew name ywʾl / yhwʾl,42 Biblical Yôʾēl (Sept. Ιωηλ), “Yhw is 
god” (cf. Zadok 1988, 47; HALAT, 380), borne in the Bible by the prophet of the homonymous book 
(HALAT, ibid.; Zadok 1988, 276), and by other men, mostly in the Chronicles; men bearing this name 
are mentioned in: 1. 1S 8:2; 1Ch 6:18 and 15:17 2. 1Ch 27:20; 3. 1Ch 15:7 and 11; 23:8; 26:22; 4. 1Ch 
7:3; 5. 1Ch 5:4 and 8; 6. 1Ch 5:12; 7. 2Ch 29:12; 8. 1Ch 4:35; 9. Ez 10:43; 10. Neh 11:9; cf. resp. 
Zadok 1988, 222, 231, 234, 239, 243, 251, 254, 255, 270, 273; see also HALAT, ibid.). The name is 
also known from the epigraphical texts: yhwʾl is attested on a a bulla from Lakish (Avigad – Sass 
1997, 205, n. 523), ywʾl on a seal of unknown provenance, dated 8th century BC (Davies 1991, 241, 
insc. 100.869), on two Aramaic ostraca from Idumaea (Lemaire 2002, 65, insc. 107; Lemaire 1996, 
57-58, n. 60*, doubtful), and, according to Lemaire, on two other unpublished ostraca (ibid.). 

 
38 Sartre (1985, 205) prefers a derivation from tmr; Lidzbarski considers both the explanations equally 

possible (1908, 85). 
39 In the Greek transcriptions of Semitic names, the redoubling of the vowel is frequently used to express 

Semitic ʿayn. 
40 The m. equivalent, yʿmr, is well attested in North and South Arabian, especially in Safaitic (see Harding 

1971, 677). 
41 It must be stressed that the name yhwḥnh/ʾ is sometimes borne by men: see Ilan 2002, 421, partic. note 

4; Rahmani 1994, 83 and 141-142. The forms recorded by Ilan and Rahmani are yḥnh, yhwḥnh, yhḥnh, ywḥny, 
Greek Ιωανας. One of the rare (two) Jewish ossuaries in Latin bears the name Iohana (Rahmani 1994, 125, insc. 
202). Ἰωάννα occurs in the New Testament (Luke 8:3 and 24:10). The Palestinian occurrences are all dated to 
Roman times, except for one (CPJ 17, dated 257 BC); see also Honigman 2004, 290. In Egypt, the gravestone of 
a Jew called Ιωαννα is dated 3rd century BC (CPJ III, 182; Horbury – Noy 1992, insc. 6). 

42 In proper names, the spell yhw is more common both in the inscriptions (see e.g. Avigad – Sass 1997, 
502-504) and in the Bible (see Zadok 1988, 182). 
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However, in spite of its frequency in the Bible, the name does not seem attested — as far as I know 
— in the Roman period, since it has no occurrences in the Near East nor in the Western part of the 
Empire, and it is not borne by Jews nor by Christians. Thus, the presence of the name Ioellus in Aqui-
leia is quite surprising, but it should be kept in mind that this kind of hapax from the Bible is not un-
paralleled: in Concordia, not far from Aquileia, the name Cham is attested,43 apparently transcription 
of the well-known biblical PN Ḥām recorded in Genesis. It is discussed if the name was borne by a 
Jew or by a Christian (perhaps, the second possibility is more likely).44 Whatever the case, the choice 
is quite astonishing. 

 
Iohannes (or Iohannis) 
Iohannes is the Latin transcription of the Hebrew proper name ywḥnn / yhwḥnn, formed by the DN yw 
/ yhw and the third person of the perfect of the verb ḥnn, “to be gracious”, “to show favour” (see e.g. 
Zadok 1988, 25; HALAT, 378 and 381). The name is recorded as Yôḥānān / Yəhôḥānān (Sept. Ιωχα-
ναν / Ιωαναν, NT Ιωαννης) in the Bible, where it is borne by eight different men (ibid., 226, 227, 234, 
256, 260, 268, 275, 276), a priest ywḥnn is recorded on a coin dated to the 2nd half of the 4th century 
BC (Zadok 1988, 333), and the epigraphic yhwḥnn is attested in Egypt (Kornfeld 1978, 53). However, 
the name is not recorded in ancient Hebrew documents — exept one yḥny (cf. Gogel 1998, 328) —, 
where, on the contrary, the form ḥnnyh / ḥnnyhw, formed on the same elements, but inverted, is very 
common (cf. e.g. Avigad – Sass 1997, 499; Gogel 1998, 327).45 

The name yhwḥnn (with variants and transcriptions) became very popular among Jews after the 
Maccabaean revolt, likely because it was a Hasmonean name (see Ilan 2002, 6-7, 56, 134-143; Fitz-
myer ‒ Harrington 1978, 343; Rahmani 1994, 292 and 295; cf. also CPJ III, 182; Horbury – Noy 1992, 
insc. 57; IJO II, insc. 224, 6; 58a; for Samaria cf. Magev ‒ Misgav ‒ Tsfania 2004, 26 and insc. 33 and 
47). 

Because of its importance in the New Testament, the name became soon widespread among Eastern 
Christianity,46 while in the West it was rare until the end of the fourth century (see Grossi Gondi 1920, 
81; for its diffusion in Rome and Carthage see Kajanto 1963, 60; cf. also ILCV III, 86-87). Iohannes 
and Iohannis are frequently attested in the Christian inscriptions of the region, e.g. in Jesolo (Caillet 
1993, 106, insc. 1; 111, insc. 8), Grado (ibid., 204, insc. 3; 209, insc. 9; 224, insc. 5; 230-231, insc. 10, 
in Greek, likely Oriental; 239, insc. 25; 240, insc. 28; see also IA 3340, 3341, 3342), Trieste (ibid., 
278-279, insc. 7; 282, insc. 11), Poreč (ibid., 310-311, insc. 8; 329, insc. 25). 

 
Ιοσηφ 
The name is transcription of the Jewish proper name ywsp / yhwsp, 3rd pers. ms of the causative jussive 
from the verb ysp (root YSP), “to add”, “May (DN) add” (see e.g. Noth 1928, 212; Zadok 1988, 134). 

 
43 See recently Lettich ‒ Zovatto 2007, 77-78, insc. 37. 
44 See the discussion in Lettich ‒ Zovatto, ibid.; cf. also Solin 1983, 741. 
45 For other occurrences of ḥnnyh see Silverman 1985, 147-148; HALAT, 322. 
46 Its occurrences, both in Greek and Semitic alphabets, are too common to be listed here. See e.g. Rey-

Coquais 1977, 145; Sartre 1985, 208; Canova 1954, LXXXII, LXXXIV, 422; Meimaris 1986, 282; Desreumaux 
1998, 458-459; Gatier 1998, 417; IPT Ia, 152 (with further occurrences of the name), insc. 57, 153, 155, 196, 
203; IPT Ib, page 124 (insc. 49; see also insc. 59, 73, 79), where Meimaris remarks that “It is by far the most 
popular name in the onomasticon of Palestine and Arabia between the fourth and the eighth century AD with a 
peak in the sixth and seventh centuries”. For Syrian emigrants bearing this name see Solin 1983, 740 and 748. 
For the Greek transcriptions of the name attested in Egypt see Preisigke 1922, 155. It cannot be excluded that the 
name was borne also by Gnostics, because of their devotion for John the Baptist (see Drijvers ‒ Healey, 65). 
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The name is attested in the Bible (MT Yôsēp / Yehôsēp, Sept. Ιωσηφ / Ιωσηπος, borne by five men: 
Zadok 1988, 196, 207, 237, 265, 279; HALAT, 385) and perhaps on one Hebrew seal (ysp: Avigad – 
Sass 1997, 222, insc. 587),47 but it is otherwise not used until the Hellenistic age,48 while it became ex-
tremely common in Roman Palestine, mainly as yhwsp and in the short form ywsy, but also in Greek 
transcriptions (Ilan 2002, 150-168).49 The name is also widespread among Egyptian Jews in Hellenis-
tic and Roman times (CPJ III, 182-183), and it continued to be used in the Diaspora, mainly as Ιωσηφ 
and Ιωσης (see e.g. IJO I, 380; II, 589; III, 271; Noy 1993, 315; 1995, 520).50 

In the Near East, Ιωσηφ (IGLS IV, 1709, 545-546 AD; Meimaris 1986, insc. 133),51 Ιωσιφ (746-
747 AD; see also Ghadban 1980, 108-110, insc. 8) and Ιωσης (SEG XXXII, 1451) are attested also 
among Christians (taken from the New Testament), but the name is rare and attested quite late. 

 
Καιουνος 
As far as I know, the name is a hapax.52 

It can be formed on Arabic element qyn (Qayn), “Smith”, productive in Nabatean and in North and 
South Arabian onomastics, with names such as qynʾ, qynw (Cantineau 1930-1932, II, 142-143; for 
qynʾ, see also Lemaire 2002, 79, insc. 136), qyn, qn, qynh, qyynh, qynt (Qayn/Καινου, Qaynah, 
Qayyânah/Καιανος,53 Qaynân/Καινανος, Qaynat: see Ryckmans 1934, I, p. 190; cf. also Harding 1970, 
pp. 492-493). However, Qayûn/Καιουνος does not occur, and it seems difficult to explain. 

Another possibility is that the name should be considered close to the well attested Semitic PN 
Καιουμος (Boffo 2003, 543), even if the exchange between m and n is difficult to explain in such a po-
sition. Perhaps the n was dissimilated from the m that occurs twice in the subsequent word Μαιου-
μιτης, scil. “from Maiouma” (likely the port of Gaza, but at least three more sites bear the same 
name),54 or, more likely, the lapicide did not understand correctly the name he was asked to write, and 
just made a mistake. 

 
47 The form ysp is not necessarily the same as ywsp, since it can be a perfect. Ysp is recorded also in 

Phoenician (Benz 1972, 323-324, with other names formed on the same root), ysf once in Safaitic and twice in 
Sabean (Harding 1971, 670), ysp once in Nabatean, where the form ywsp is also attested (Negev 1991, 33 and 
34). Yspw is known from an Aramaic inscription from Idumea (Lemaire 1996, 74-75, insc. 91*). The name 
yhwysp, “Yhw has added”, occurs on an ostracon from Arad (Maraqten 1988, 83 and 170). For other occurrences 
of the root YSP in onomastics, see Zadok 1988, 24. 

48 It is not attested in Elephantine, nor in Chaldean and Achaemenian Babylon.  
49 Actually, in Palestine the non-literary occurrences of the name are almost all dated AD, the only excep-

tions being an ostracon from Gezer (3rd BC) and a papyrus from Jericho (post 323 BC). It is not easy to explain 
its popularity; Ilan suggests that it was borne by one of the Hasmonean brothers (2002, 158, note 20). 

50 As for Μαριαμ (see s.v.), the form Ιωσηφ was Graecized dropping the final -φ or adding the suffix -ος: 
see Mussies 1994, 250-251. 

51 It cannot be excluded that the inscriptions Syr2 and Syr14, resp. from Tyrus and from Sidon, are 
Christian (see IJO, 2-3 and 26-27). 

52 Καιουνω in Waddington 1890, 2089 should be read Καιουμος (cf. RAO V, 369). 
53 From Southern Syria: Waddington 1890, 2091. Καιανος is also recorded on a mosaic inscription found 

in a monastery in the Wadi ʿAyoun Mousa (Piccirillo 1984, 313), but it seems to be the transcription, with K in-
stead of Γ, of the name Γαιανός (Ibid., and note 14), since the proper name gyʾn occurs in the Christian Palestin-
ian Aramaic inscription found close to the Greek one (see Puech 1984). It is worth noting that the name Γαιανός 
can be interpreted as a Greek name (Puech 1984, 322), as transcription of Latin Gaianus — derived from the 
praenomen Gaius) for Gaianus see Kajanto 1965, 172; for Gaius see Salomies 1987, 29) — or as transcription of 
the Arabic name ġayyân, “qui se trompe” (racine ĠWY “errer”): Caquot 1955, 183; cf. also Wuthnow 1930, 39 
and 155, Puech 1984, 322, and, recently, Tepper – Di Segni 2006, 34-35. 

54 Maiuma was the port of Gaza, and it became predominantly Christian at a very early stage, while Gaza 
itself remained Pagan for many centuries (cf. e.g. Gilliard 1984, 157, 158). Another Maiuma / Maioumas was 
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The proper name Καιουμας / Καιουμος is frequent in the Near East, particularly among Christians. 
For the occurrences, see e.g. Καιουμας from Marcoupolis (Zadok 2000, 2244; perhaps Jewish, but 
more likely Christian: see IJO III, 242-243, App 21), Tella (ibid.; Byzantine age), Emesa (IGLS V, 
2208, dated 479 AD), the region of Apamea (Seyrig 1958, 39e), perhaps Nessana (Figueras 2004, 235-
237*, insc. 7: [Καιο]υμας); Καιουμος from Mount Nebo-Mukhayyat (Piccirillo 1988, 302, deacon), 
Mount Nebo-Siyaġa (IGLJ II, 75, mosaicist), Umm al-Jimal (PAES IIIA, 261, 267, 268), Qasr el-
Hallabat (PAES IIIA, 41, then Kennedy 1982, 41, insc. 955), Kafr (PAES IIIA, 678: [Και]ουμος), 
Mahna (Canova 1954, 297, dated 545-555 AD), the region of Apamea (IGLS IV, 1753, 1803, dated 
558-559 AD), Beʾer Shebaʿ (Figueras 1985, 23, inscr. 25, which mentions a Καιουμος Αϊλησιος, i.e. 
from Eilat; dated 544 AD), Zoora (IPT Ia, 205, with further references). In Khirbet es-Samra, the form 
Καιουμ, without the Greek ending, is attested (Gatier 1998, 375, insc. 36). In Kastron Mefaa (Church 
of St. Stephen) the variant Καηουμ occurs in a mosaic inscription (Piccirillo 1987, 194-195, insc. 18, 
then Piccirillo ‒ Alliata 1994, 251, insc. 8a). Καειουμου is found in the papyri from Nessana (Kraemer 
1958, 79, 33: account of the offerings to the church of St. Sergius). Moreover, the f. form Καιουμη is 
recorded at al-ʿAmaqa (Canova 1954, 335). 

The name is rarer in Semitic alphabet: qywmʾ occurs once in Nabatean (Negev 1991, 57, n. 1018), 
and once in Seleucia/Ktesiphon (Zadok 2000, 2250). The form ʾlqywm, with the Arabic article ʾl, is at-
tested at Khirbet es-Samra (Desreumaux 1998, 481-482, insc. S. 0481).56 

The name is usually considered a mere variation of Καιαμος (cf. Gatier 1998,417; Sartre, who 
translates the name as “Ferme”: 1985, 211, s.v. Κοεμας; same etymology in IPT Ia, 296, for Καιουμος; 
for other occurrences see IPT Ib, 103: Καιαμος is frequent at Zoora (cf. IPT Ia, 69, 171, 187; IPT Ib, 
34), with the variants Καιαμιος and Καιομος, resp. IPT Ia, 120 and 106; for other occurrences of the 
name see Desreumaux 1998, 461), and the meaning of the names is probably similar, but the vocaliza-
tion is different and the forms are different: Καιαμος is transcription of qayyām,57 a qattāl form from 
the root QV̅M (G: “to rise”, “to be standing”, “to stay”, in Arabic and Syriac also “to raise from the 
dead”, “to be resurrected”: see Wehr, 934, Payne Smith 1903, 494), while Καιουμος is transcription of 
qayyūm, a qattūl form from the same root. Both qattāl and qattūl are used in the formation of actant 
nouns, the first being by far more common (cf. Fox 2003, 253-261; 271-273). In Syriac the qattāl form 
qayyām, “existing, continuing” is attested (Fox 2003, 260; cf. also Payne Smith 1903, 504), while the 
qattūl form qayyūm is known from Arabic with the meaning “everlasting” (Fox 2003, 271; al-qayyūm, 
“the everlasting”, “the eternal” is referred to God: see Wehr, 936), and qywm is attested in Palestinian 
Aramaic (Sokoloff 1992, 489: “Qywm II: 1. standing, 2. protector, patron”) and in Palmyrenean (PAT, 
406: qywm, “patron”). 

 
located in the Northern plain of Sharon, north of Caesarea, close o the Krokodeilon river (see Roller 1982, partic. 
49). A third Maiuma was closed to Ashqelon (see Avi Yonah 1977, 122 and 150), a fourth one was the port of 
Tyrus (see Année épigraphique 1997, 541-542, n. 1549). 

55 According to Kennedy, no longer visible. 
56 Desreumaux considers the name Αλκιμος, attested in the near East (IGLS V, 2104; Jarry 1967, 190, nr. 

119), a transcription of ʾlqywm; however, the complete absence of the w in the Greek name is difficult to explain. 
57 The names qymw and qymy are attested in Palmyra (Stark 1971, 110), qymy in Hatra (Abbadi 1983, 

159), in Early Syriac (Drijvers ‒ Healey, As6 and As33; cf. also qmy in Am8), qymw in Nabataean (Cantineau 
1930-1932, II, 142) and in the Aramaic inscriptions from Khirbet es-Samra (Desreumaux 1998, insc. S. 088, 
0478, 0658). Starks considers the names as formed on Arabic qayyim, “precious” (cf. Wehr, p. 935-936), an ex-
planation accepted by Abbadi, who does not exclude the Arabic qayyām, “beständig”. Drijvers and Healey 
suggest that the Syriac names should be vocalized Qaymi, on the base of Arabic parallels. However, it cannot be 
excluded that these names are transcribed as Καιαμος in the Greek inscriptions (see also Desreumaux 1998, 461). 
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It cannot be excluded that the name should be interpreted as “Ferme” (see above) or as “protector, 
patron” (so RAO V, 369; Zadok 2000, 2257; IJO III, 243, App 21); however, Zadok suggests also the 
possibility that they can be interpreted as Aramaic “Christological-ecclesiastical” names, borne also by 
Arabic Christians (1999, 272). Indeed, the frequency of the names Καιουμας / Καιουμος among the 
Christians make likely the possibility that they refer — or were perceived as referring, at least by their 
Christian bearers — rather to the concept of immortality and resurrection (and, indirectly, to Easter) 
than to the idea of firmness/protection. 

It may be interesting to notice that in this case the name Καιουμας / Καιουμος would be very close 
to the Greek name Ἀναστάσιος (f. Ἀναστασία, Latin Anastasius/Anastasia; from ἀνίστημι, trans. “to 
make rise”, “to resurrect”; intr. “to rise”, a verb very close to Semitic qwm), connected to resurrection 
(and to Easter) and considered to be typically Christian (cf. e.g. Grossi Gondi 1920, 83 and 87;58 
Guarducci 1978, 304; Rey-Coquais 1977, 144; Gatier 1998, 415). Indeed, Ἀναστάσιος and Ἀναστασία 
are very frequent in Christian inscriptions from the Near East, especially from Arabia (cf. e.g. Canova 
1954, 419; IGLJ II, 188; Piccirillo ‒ ʿAmr 1988, 366 and note 14), but also from Palestine (Meimaris 
1986, 280; IPT Ia, 230).59 

 
Μαθβη 
This is likely an abbreviated form for Αμαθβηλ, transcription of ʾmtbl, as suggested by Milik (1972, 
127), with the drop of initial ʾ and final l.60 

The name ʾmtbl, “Maidservant of Bel”, is formed on the element ʾmt, “Maidservant”, and the di-
vine name Bēl. The names ʾmtbl and ʾmtbʿl are attested in Palmyrenean (Stark 1971, 5 and 70), where 
proper names with structure ʾmt + divine name are frequent. These names are attested also in Syriac 
(Drijvers ‒ Healey 1999, ʾmt-: Am4 and P1; mt-: As13, P1, CS2), Nabataean (Negev 1991, 13; Canti-
neau 1930-1931, II, 64-65) and in North and South Arabian (Harding 1971, 73-4; Hayajneh, 85; 
Sholan 1999, 31-32 and 97-99).61 

The element ʾmt is often used also in Phoenician onomastics, where the names ʾmtbʿl and mtbʿl are 
attested (cf. also Amobbal in Latin: Benz 1972, 270). 

The transcriptions Αμαθβηλ and Αμαθθαβειλη are attested in Dura Europos (resp. FRVIII, 35 and 
PP, 29),62 where other names with the element Αμαθ- are recorded (see e.g. FRV, I, 59; Grassi 2007, 
272-273). 

 
58 Grossi Gondi also quotes a significant inscription: “Anastasia secundum nomen credo fut(uri)”. 
59 Another Greek name which can be quite close to Καιουμας / Καιουμος in its meaning is Ἀθανάσιος, “im-

mortal”, which is however not common in the Roman Near East (IGLS II, 778; V, 2705, bishop). 
60 The drop of initial ʾ / A is attested for example in the similar names Μαθαλαθη (IGLS V, 2598), Μαθα-

αθη and Μαθσεινη (Feissel – Gascou – Teixidor 1997, documents 6 and 7, partic. pages 23-24, with further oc-
currences). In Semitic alphabets, cf. e.g. mtbʿl in Phoenician (see below) and mtrʿtʾ in Old Syriac (from Dura Eu-
ropos: PP 28, then Drijvers ‒ Healey 1999, P1; the second element is the divine name (ʾ)trʿtʾ, Atargatis, the Syr-
ian Goddess whose cult was centred in Hierapolis. 

61 Here the commonest form is ʾmt. ʾmt in Safaitic is m. (cf. Ryckmans 1934-35, I, 44). 
62 However, Αμαθβηλ in Dura seems to be borne by a man, since the inscription runs “[Α]μαθβηλ and his 

brother”. One possibility is that there is a mistake in the possessive pronoun (his for her, that is αὐτοῦ for αὐτῆς: 
see IJO III, Syr90, 154-155). Another possibility is that Μαθ is not transcription of ʾmt with drop of initial aleph 
(A is actually restored), but transcription of the debated element mt (possibly “Gift”, from NTN, “to give”). The 
name is attested on a plaster fragment, apparently from the synagogue; this is quite strange, since Semitic theo-
phorous names do not seem to be attested among native Jews (cf. Zadok 1999, 269), unless they are Biblical (e.g. 
Mordekhay, or perhaps Maryam, if from DN Yam: see s.v.). On the contrary, they are attested, even if not fre-
quently, among Christians (ibid., 272). 
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Malchio 
Malchio is the Latin version of Greek Μαλχιων, that is a Semitic name, close to Μαλχος, “king” (see 
s.v.), followed by Greek suffix -ιων (Zadok 1987, 300, with further examples and bibliography), or, 
less likely, by Semitic diminutive -ōn (Stark 1971, 92; Rey-Coquais 2000, 803).63 The suffix was 
usually transcribed in Semitic as -ywn (see e.g. Zadok 1987, 300). 

mlkywn is known from Nabatean (Cantineau 1930-1932, II, 115; Negev 1991, 39, name 646, two 
occurrences), while the Greek transcription Μαλχιων is well known from Syria and Arabia (e.g. Wuth-
now 1930, Welles 1938, insc. 16; IGLS II, 364; III, 1124; IV, 1527a; XIII, 9111, then Sartre 1985, 
214;64 Fossey 1897, 53, insc. 53; SEG XXXIX, n. 884; SEG XL, 2183; Jarry 1992, 107-108, insc. 8), 
and attested in Egypt (Preisigke 1922, col. 523; Foraboschi 1967, 186); Μαλχειων is recorded on a 
parchment from Wadi Murabbaʿat (Ilan 2002, 390-391). 

The Latin transcription Malchio is frequent in the Western part of the Empire (Solin 1983, 677, 
680-681, 729, 730, 735, 736, 743, 750, 758, 766; Solin 1996, 603; Zucker 1943, 203-204), perhaps be-
cause the process of Hellenization of Semitic proper names contributed to their diffusion (Solin 1983, 
677). It is particularly frequent among slaves, but it is unlikely that the name was given to non-Semitic 
slaves, as suggested by Solin (1977, 210), since many slaves were Orientals (Noy 2000, 276, note 284) 
and since the name Mαλχος was extremely frequent in the Near East, while it is not widespread in the 
West as it would be expected (see s.v.): this is possibly due to the fact that, at least among slaves (and 
perhaps second generation immigrants), the Hellenized form was preferred to the “classical” form 
Mαλχος/Malchus, which is usually borne by soldiers. 

A Publius Vaccius Malcio is attested on an inscription from Grado (Notiziario epigrafico in Aqui-
leia Nostra 53, 1992, col. 178, insc. 3).65 

 
Malchis 
Malchis is a f. name already attested among the Orientals in Italy, in Rome (Solin 1983, 678, 681; see 
also Solin 1996, 603), and in Brundisium (Solin 1983, 736). As far as I know, the name Malchis is not 
recorded in the Near East.66 

The Semitic name Malchis is formed on the root MLK, “to rule, to counsel”, one of the most com-
mon elements in Semitic anthroponomy (see s.v. Malchio and Μαλχος), followed by the (usually f.) 
suffix -is, which is not Semitic, but rather Greek-Latin (Malchis, gen. Malchidis is flexed as a Latin 
third declension noun in dental mute). We may remind that the “Hellenization-Latinization” of the 
Semitic names has probably contributed to their diffusion (cf. Solin 1983, 677; see also s.v. Malchio). 

The fact that the name is a “composite” one, with a Semitic element followed by a Latin suffix, is 
probably the reason for which the proper name Malchis is not attested in the Near East. In this region, 
feminine names formed on the root MLK, with the probable meaning “Queen”,67 are mlkt in Palmyre-

 
63 See Cumont 1926, 419: “On connait de nombreux dérivés en -ιων de noms sémitiques (Μαλχίων, Ζαβ-

δίων, Αζιζίων, Χαλβίων, etc.), soit qu’on ait donné une dèsinence grècque à une racine orientale, soit qu’on ait 
ajouté à un nom en î (Zabdî, Malchî), la terminaison araméenne du diminutif ôn”. The diffusion of these names 
in the Western part of the Empire makes more likely the first explanation, even if it is possible that an originally 
Semitic suffix was “interpreted” as Greek. 

64 Sartre connects the name to Safaitic mlkn, which is more likely Malkân / Milkân (cf. Ryckmans 1934, I, 
127; Harding 1971, 565). 

65 [P(ublius)] Vaccius P(ubli) l(ibertus) / Malcio, sex[vir]. 
66 Actually, it cannot be completely excluded that Φλαουΐα / Μαλχι<ου> in Zeugma (Wagner 1976, 50, pp. 

200-201, and plate 36) should be read Φλαουΐα / Μαλχις. 
67 Cf. e.g. Arabic malika and malīka (Wehr, 1082), Phoenician and Ugaritic mlkt (DNWSI, II, 634; DLU, 

II, 279-280), Palmyrene and Nabataean mlkt (absolute mlkh not attested: Cantineau 1930-1932, 114; PAT, 382; 
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nean (Stark 1971, 34 and 95) and Nabataean (Cantineau 1930-1931, II, 114), Biblical Milkāh (Sept. 
Μελχα).68 

The name mlkt, frequently found in Safaitic (60 occurrences), but attested also in Thamudic and 
Minean, is usually m. (Greek transcription Μαλιχαθος, Nabataean mlykt: Cantineau 1930-1931, II, 
115; Negev 1991, 39, name 641), but sometimes it seems to be f. (cf. Ryckmans 1934-1935, I, 127; 
Harding 1971, 565): the f. names Μαλιχαθη (Fossey 1897, 49, insc. 35; PAES IIIA, 518) and 
Μαλεχαθη (PAES IIIA, 796.1; Dunand 1939, 565, insc. 269 and 574, insc. 303; IPT Ia, 126) are 
attested in Greek inscriptions. 

 
Μαλχος / Malchus 
Greek Μαλχος and Latin Malchus are transcription of the common Semitic proper name mlk / mlkw 
(mlk + suffix -Ø / -w)), with the variants mlkʾ and mlky (mlk + suffix -ʾ / -y), “King” (the element is re-
corded also as DN: see e.g. Huffmon 1965, 230; Benz 1972, 344-345; Zadok 1977, 31; Maraqten 
1988, 52).69 The vocalization makes likely the possibility that the form Μαλχος / Malchus is transcrip-
tion from Aramaic rather than from Arabic (whose transcription would be Μαλιχος/Μαλεχος, attested 
mainly in Southern Syria and Arabia70). 

The forms mlk, mlkʾ, mlkw and mlky are attested in Palmyra, where mlkw is one of the most com-
mon names (Stark 1971, 32-4;71 95; cf. also the Palmyrenean inscriptions in Dura Europos: Bertolino 
2004, 108-109); mlkw is well attested in Nabataean, where the form mlk is also recorded (Cantineau 
1930-1932, II, 114; Negev 1991, 39); mlk is common in North Arabian, especially in Safaitic (Harding 
1971, 564-565; cf. also Ryckmans 1934, 127). 

In the Aramaic inscriptions, the forms mlkw (4th century BC: Maraqten 1988, 87 and 178; Ephʿal – 
Naveh 1996, 74-75, insc. 156, Lemaire 2002, insc. 29, 32, 33, 158, 359), mlkʾ (Lemaire 1996, 16-17, 
insc. 3; 74, insc. 89; Lemaire 2002, 13-14, insc. 6 and 135-136, insc. 259), and mlky are recorded 
(Lemaire 2001, 148-149, insc. 34*, 10). mlkʾ and mlkw have been found among the documents of the 
Mount Gerizim excavations (Magen – Misgav – Tsfania 2004, insc. 51 and 46), mlkh on a divorce bill 
from Wadi Murabbat (Fitzmyer ‒ Harrington 1978, 140-141, n. 40, verso, 27 and 28). 

The equivalent Hebrew name Melek is recorded in the Bible (1Chron. 8:35; 9:41; cf. Zadok 1988, 
88 and 241), mlk and mlky in Punic (Benz 1972, 138 and 344-345), in Ugaritic (Grӧndahl 1967, 157-
158) and perhaps in epigraphic Hebrew (Avigad – Sass 1997, resp. 170, insc. 400 and 190, insc. 463; 
however, mlk can be also a title and the reading mlky is uncertain; see also page 511). Milkia and Milku 
are attested among West-Semitic names in Emar (Pruzsinszky 2003, 174). 

 
DNWSI, 636), Hebrew malkāh (HALAT, 560). Mlkt is a common element in Phoenician onomastics, where it is a 
divine name, the epithet of a goddess (see Benz 1972, 345-346). 

68 For the name see Zadok 1988, 88; two women in the Bible bear this name: for the first cf. Gen 11:29; 
22:20 and 23; 24:15, 24 and 47; for the second cf. Nu 26:33; 27:1; 36:11; Jos 17:3 (cf. also Zadok 1988, 205). 

69 The root MLK, “to rule; to counsel”, is one of the most common elements in Semitic anthroponomy: see 
e.g. Huffmon 1965, 230-231; Grӧndahl 1967, 157-158; Zadok 1977, 81; Zadok 1988, 23 and 47; Silverman 
1985, 154-155; Noth, 141-142; Benz 1972, 344-345; Maraqten, 226; Stark 1971, 95; Abbadi 1983, 122; Harding 
1971, 564-566). 

70 For Μαλεχος see e.g. Wuthnow 1930, p. 70; Sartre 1985, p. 214; Burton – Drake 1972, 123, p. 387; Dus-
saud ‒ Macler 1901, 1, p. 142; Dussaud ‒ Macler 1903, p. 653; Fossey 1897, 44, p. 51; Dunand 1939, 305, p. 
575; SEG VII, 995, 1052, 1076, 1082, 1125, 1185; IPTIa, 65; for Μαλιχος see e.g. Wuthnow, ibid.; IGLS V, 
2359bis (Emesa); Asʿad ‒ Gawlikowski 1987, 165, insc. 2 and 3; PII, D 4, D 35, D63; PVIII, 902, 903, 918. 

71 mlkw has in Palmyra almost 300 occurrences. Caquot (1955, 175) considers mlkʾ, mlkw, mlky hypoco-
ristic names, in which mlk is a divine name, and the verb is understood. 



 Semitic Onomastics in Roman Aquileia 15 

The Greek transcription Μαλχος is too common in the Near East to be listed here; moreover, it is 
one of the few names which are widespread in the whole Syria (cf. Sartre 1998, 557).72 

The name is attested among the emigrants (see Solin 1983, 673-674, 680, 682, 729, 758, 766), but, 
as Solin points out, all the occurrences are among free people or soldiers, not among slaves (1983, 
635), and the name is not so frequent as it would be expected (ibid., 677). On the contrary, the name 
Malchio is very common, particularly among slaves (see above). Malchio is likely a “Hellenized” 
form of Malchus / Μαλχος: it was perhaps a form adopted instead of Malchus for slaves and for (sec-
ond-generation?) immigrants exposed to Western influences. Actually, we can note that the bearers of 
the name Μαλχος / Malchus attested in the West put often their origin or ethnic in their inscriptions, 
which are sometimes in Greek (see e.g. Solin 1983, 673 (ICVR 1861, Greek), 674 (ICVR 2636, 
Greek), 682 (ICVR 1861, Latin), 76673): they seem to be Christian free immigrants, who retained their 
Semitic name in its “original” form. 

The name is apparently avoided by Jews (see Solin 1983, 739, partic. note 303a). 
 

Μαρεας 
Aramaic proper name, Μαρεας is a nominal formation (qatl) based on the typically Aramaic element 
mrʾ, “Lord” (cf. DNWSI, 682-689), likely followed by suffix -y, and, perhaps, -ʾ; alternatively, mryʾ 
can be the emphatic state of mrʾ, and it is attested in this form in Hatrean (DNWSI) and Syriac (Payne 
Smith 1903, 298), where the emphatic form mryʾ (māryā) is used only to indicate God (the usual form 
being mrʾ (mārā): ibid.; also in Hatrean the use of mryʾ seem to be “solemn”, since it is used as epithet 
for the Hatrean chiefs: see Milik 1972, 360-361). 

The proper name mryʾ is attested in Hatrean (Abbadi 1983, 126) and Palmyrenean (Stark 1971, 37 
and 97; Schlumberger 1951, 174, insc. 7974), Ma-ri-ʾ is the Assyrian transcription of the name of a 
king of Damascus (Maraqten 1988, 181, s.v. mrʾ);75 mry is known from Edfu (Kornfeld 1978, 59), 
from Hebrew epigraphy (Zadok 1988, 74 and 277) and Rabbinic literature (Jastrow, 842), perhaps 
from Nabatean (Cantineau 1930-1932, II, 118), and from Safaitic (Harding 1971, 542), where the 
name mrʾ is very common (ibid., 536).76 

The Greek transcriptions of the Semitic names formed on the element mrʾ — such as Μαρας, 
Μαρις,77 Μαρανας, Μαρων(ας) etc.78 — are much more common in Northern Syria rather than in 

 
72 The less common Μαλεχος and Μαλιχος are perhaps transcription of the same name, with Arabic vocali-

zation, malik and malīk, “king” (the second also “possessor”): see Wehr, 1082. Another possible explanation for 
Μαλεχος and Μαλιχος is to consider them as transcriptions of the Aramaic passive participle from MLK (cf. 
Zadok 1987, 268). However, the diffusion of these forms in Southern Syria rather than in Northern Syria (the 
only exception being Emesa, which has mainly an Arabic onomastics) makes the second explanation less likely. 

73 The inscription is from Moesia Superior (Stojnik), and it is, once again, a Christian dedicatory 
inscription. 

74 Schlumberger remarks the diffusion of the name in Modern Aramaic. 
75 Apparently, mryʾ is recorded once in Minean (Harding 1971, 542; Ryckmans 1934, I, 132). 
76 The name is usually considered to be formed on the element mrʾ, “Lord” (Ryckmans 1934, 132; Harding 

1971, 536; Cantineau 1930-1932, II, 118), which is mrʾ also in South Arabian (Beeston – Ghul – Müller – Ryck-
mans 1982, 87; cf. Classical Arabic imraʾ, “man”: Wehr, 1058). Mrʾ and mrh occur also in Palestine; the gender 
is unclear, although it seems to be usually a f. name (Ilan 2002, 392, 422-423), as mrʾ is in Palmyra (Stark 1971, 
37; 96-97). Rahmani considers mrʾ a short form of mrtʾ (1994, 182), while Stark translates it as “the bitter one” 
(evidently from the root MRR, “to be bitter, strong”), citing the examples from Safaitic, which are however all m. 

77 Μαρις / Maris is attested among Syrian emigrants: see Solin 1983, 682 (Christian), 758-759. It is also 
borne by a Jew in Bruciano (Nola): ibid., 727 (cf. also Noy 1993, insc. 22). 

78 A particular case is the name Μαρινος / Μαρεινος — again much more common in Northern and Inner 
Syria — an “ambiguous” name which can be both the transcription of Aramaic mryn (mrʾ + suff. -yn: cf. also 
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Southern Syria and Arabia. It has been noticed how these names, particularly used by Christians, were 
borne presumably not only by Aramaic-speaking population, but also by Arabic-speaking Christians 
(Zadok 1999, 272). 
Μαρεας is mainly attested among Northern Syrian Christians (IGLS IV, 1691, 1693, 1750; Seyrig 

1958, 36, insc. 39a (then Balty ‒ Chéhadé ‒ van Rengen 1969, presbyteros, dated 394-395 AD79), but 
it is borne also by a murex-fisherman in Tyrus, whose religion is not detectable form the inscription 
(Rey-Coquais 1977, 18-19, insc. 24B), and by a Macedonian Jew (IJO I, Mac 7). It is attested once in 
the Golan (Gregg – Urman, insc. 127) and, outside the Near East, in Egypt (Preisigke 1922, 519). 

In Aquileia, the names Marus and Martha are formed on the same element. 
 

Maria 
Maria derives from the Jewish name Miryām (Sept. Μαριαμ, Josephus Μαριαμη / Μαριαμμη), borne in 
the OT by the sister of Moses and Aaron (for all the occurrences, see Zadok 1988, 202-203), and by 
another character whose gender is unclear (Zadok 1988, 213). In the NT, the transcriptions Μαριαμ 
and Μαρια are attested: in general, the Semitic forms mrym / mryh and the Greek transcriptions 
Μαριαμ / Μαριαμη / Μαρια80 (with variants) are very common in Roman Palestine, both in literary and 
epigraphic sources (see e.g. Ilan 2002, 242-248;81 Rahmani 1994, 293 and 295-296). The name is 
common also among the Jews of the Diaspora (see e.g. CPJ, 184; IJO, insc. Ach1 and Pan4; Horbury – 
Noy 1992, insc. 11 and 120; Noy 1995, insc. 179, 271, 56, 109, 222, 554, 556, 97, 553, 353, 481?; 
Noy 1993, 11). 

Mrym is attested once in Palmyra (Stark 1971, 37 and 97; cf. also Cussini 2003, 129 and 134, insc. 
59), while the Greek transcription Μαριαμ is not attested, as far as I know, in Syrian epigraphs, except 
for one jar inscription from Dura Europos (Mesnil 1959, 20, insc. 50). On the contrary, the Greek 
transcription Μαρια is very common among Christians (see e.g. IGLS II, 257, 274, 698; IGLS IV, 
1282, 1899; IGLS V, 2375; IGLJ II, 98, 101, 107; Canova 1954, insc. 121, 122, 123, 124, 296 
(Μαρηα), 360, 391; Rey-Coquais 1977, insc. 21 C; IPT Ib, insc. 44 and 45?, with further references), 
and the name became popular among Western Christians at an early stage (Grossi Gondi 1920, 80-81; 
cf. ILCV III, 106). In Aramaic Melkite texts, the evangelical name is transcribed as mryʾm, mrym and 
mryʾ (the last form is used for Jesus’ mother), and mryʾ is known from the Aramaic epigraphs from 
Khirbet es-Samra (Desreumaux 1998, 442-443, insc. 023; cf. also insc. S. 0391 and S. 5188). 

As regards the etymology, it is worth stressing that it is still unclear, and that many explanations 
have been suggested. It is likely a West Semitic name, but an Egyptian origin has been proposed, ac-
cording to which the name would be composed of the Egyptian passive participle mry (“beloved”), 
plus morpheme -ām.82 If Semitic, three possible explanations seem to be the most plausible: 1. One 
word formation with m- preformative from râmu “to give”: “Gift (of DN)” (von Soden 1970); 2. One 
word formation with m- preformative from RW/YM, “to be high” (Bagatti – Milik 1958, 78-79, esp. 

 
Zadok 1988, 260) and of the Latin cognomen Marinus: its diffusion in Syria is perhaps due to its ambiguity (cf. 
Sartre 1998). Marinus is frequent in Dura among soldiers (FRV, 435-436). 

79 Seyrig: 384-385 AD; date changed by van Rengen (1977, 44). 
80 The forms Μαριαμη and Μαρια are created from the original Μαριαμ respectively by adding a vowel 

and by dropping the final consonant in order that they can be inserted into Greek declensions: on this practice see 
Mussies 1994, 250-251. 

81 Actually, it is the most common f. name in Palestine (80 occurrences), perhaps because of its popularity 
among the Hasmoneans (see Ilan 2002, 9 and 56-57; cf. also Honigman 2004, 288). 

82 Gardiner 1936; the same root was taken in consideration by Völter 1919-1920 (“the one whom the sea 
loves”). 
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note 9; Levine 1982; Layton 1990, 186);83 3. Compound name: adjective formed on the root MRR, “to 
be strong”, followed by the DN Yām (Zadok 1988, 52), “Yamm is strong”. It cannot be excluded that 
the name is formed on the Aramaic element mrʾ, “Lord”, followed by DN Yamm, “Yamm is Lord”, but 
the attestations of the element mrʾ can be found mainly in Aramaic names: the Hebrew equivalent is 
ʾdn (cf. Layton 1990, 184-185; Caquot 1962, 251; Maraqten 1988, 53; Avigad – Sass 1997, 512-513).84 

 
Martha 
Martha is an Aramaic proper name, formed on the element mrʾ, “Lord”, followed by f. suffix -t, and by 
ending -ʾ or -h, “Lady”. 

As regards its Greek transcriptions in Syria, we can notice that the name is mainly attested in 
Northern Syria as Μαρθα (IGLS I, 111 and 174A; IGLS IV, 1740 and1881bis; Wagner 1976, 237-238, 
insc. 116; Jarry 1982, 98-99, insc. 98, then SEG XXXII, 1444; PP, 49, 2) — including the coast: Saliby 
1970-1971, 281, grave 8; SEG XXXII, 1483, from Sidon, likely f. — and, as far as I know, it is at-
tested just once in Arabia (Jaussen – Vincent 1901, 571, insc. 3).85 The transcription Μαρτα occurs in 
Zeugma (Wagner 1976, 198-199, insc. 45) and in Dura Europos (Cumont 1926, 154). We may add that 
the proper name Μαρθας / Μαρτας, usually m. (Ronzevalle 1903, 406: Μαρθας; IGLJ II, 29; Jarry 
1967, 166-167, insc. 50: Μαρτας), is recorded as f. in Zeugma (Wagner 1976, 204-205, insc. 55, plate 
36: Μαρθας). The ending -ας is unusual in f. names, but in Zeugma we can cite, for example, the 
surely f. Οβθας (Wagner 1976, 197, insc. 42, plate 34). 

In Palestine, Μαρθα occurs on Jewish ossuaries (Rahmani 1994, 87, insc. 45 and 144, insc. 287; 
Puech 1983, 527), where the form Μαρατ is also attested (Gershuny – Zissu 1997, 46*; Μαρατ is 
closer to the North and South Arabian form: see note 85). In the Jewish Diaspora, Μαρθα is recorded 
twice in Alexandria (CPJ I, 47, dated 14 BC and I, 48, dated 10 BC; see also CPJ III, 184),86 Μαρτα 
once in Rome (Noy 1995, 555). 

The Latin transcription Martha / Marta is frequently found in the Western part of the Empire 
among the Syrian immigrants: in Rome (cf. Solin 1983, 678, 681; cf. also Solin 1996, 603-604), La-
tium and Campania (Solin 1983, 730), Southern Italy (ibid., 736), Northern Italy (ibid., 743; cf. also 
Caillet 1993, 62, insc. 2), Spain (Solin 1983, 750), perhaps France (ibid., 758); the Greek transcription 
Μαρθα is found in Rome (ibid., 682). 

In Aramaic, the name is recorded as mrtʾ and mrth (*mrʾt-): mrtʾ is recorded in Palmyra (Stark 
1971, 37 and 97),87 perhaps in Nabataean (Cantineau 1930-1931, II, 118; Negev 1991, 41, name 695: it 
occurs just once), where the form mrʾt, recorded in North and South Arabian (Harding 1971, 537; Sho-
lan 1999, 134),88 is also attested (Cantineau 1930-1932, II, 118; Negev 1991, 41, name 685). 

 
83 This interpretation is based mainly on the Ugaritic word mrym, “mountain”, from RV̅M (see DLU II, 

293). The meaning of the name would be “mountain” or, more likely, “the exalted one”. 
84 Zadok (ibid.) considers unlikely a derivation from mrʾ because of the absence of -ʾ-. For other interpre-

tations of the name and for further bibliography see Layton 1990, 183-186. There is also the possibility that the 
name is formed on MRR+suffixes -i-ām (see Zadok 1988, 78 and 164). 

85 In Southern Syria, the equivalent name Μαρεαθη is attested (Wuthnow 1930, 72; Dunand 1934, 54, nr. 
88), transcription of the North and South Arabian name mrʾt (see below and Cantineau 1930-1932, II, 118).  

86 In Egypt other occurrences of the name are attested: cf. Foraboschi 1967, 188; Preisigke 1922, 206; 519. 
87 The proper name mrty, with suffix pronoun -y, “My Lady” is more common in Palmyra (Stark 1971, 

ibid.). mrty is attested once in Nabataean (Cantineau 1930-1932, II, 118; Negev 1991, 41, name 696), and once 
on an amulet from Palestine (Beyer 1984, ggXX 4,1,4). 

88 Mrʾt means “woman”, “lady” in South Arabian (Beeston – Ghul – Müller – Ryckmans 1982, 87; Classi-
cal Arabic imraʾa: Wehr, 1058). 
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mrtʾ is particularly frequent in the Jewish ossuaries (see e.g. Rahmani 1994, insc. 67, 220, 256, 
354, 468; cf. also Ilan 2002, 423-424), where the name mrth is also recorded (Rahmani 1994, insc. 
290; Ilan 2002, ibid.). The name occurs also in Rabbinic literature (Ilan, ibid.; Jastrow, 834). 

It is clear that the name is used by Jews, but it must be stressed that it is quite popular among 
Christians (in the Near East, surely Christian are the inscriptions IGLS IV, 1881bis, Jarry 1982, insc. 
49; Martha is one of the few proper names taken by Christians from the Bible:89 see ILCV III, 10790), 
and that it is borne also by pagans (in the Near East, surely pagan are inscriptions SEG XXXII, 1483 
and IGLS I, 111). Martha is well attested in Rome among slaves (Solin 1996, 603). 

Cf. also mrty in Palmyra (f. name; Stark, p. 97),91 Μαρθις in Dura (Mesnil 1959, insc. 48). 
 

Marus 
Maru (for Marus)92 is the reading by Mazzoleni (1994, 198), and it is very likely according to the pho-
tograph (cf. Mazzoleni 2002, ph. 107).93 In this case, the name would be perhaps one of the common 
Semitic proper names formed on the element mrʾ, “Lord” (see s.v. Μαρεας and Martha), followed by 
the Latin suffix -us. 

However, it is worth remembering that Marus is also a Latin cognomen, “by-form of the Oscan 
praenomen Marius” (Kajanto 1965, 176; see also Solin ‒ Salomies 1988, 359). 

 
Mocimus 
Mocimus is the Latin transcription of the name Muqīm, causative participle from the root QV̅M (G: “to 
rise”, “to be standing”, “to stay”; Causative: “to make rise”, “to straighten”, “to resurrect”).94 Thus, the 
meaning is “The one who causes to rise”, the subject of the period being God, as it is clear from names 
as mqymšmš (Abbadi 1983, 125) or mqymʾl (Cantineau 1930-1932, II, 132).95 

The name is very common in Palmyrenean in the forms mqym, mqymw (by far the most frequent), 
mqymy, mqymt (both m. and f.)96 and likely mqmw (Stark 1971, 35-37 and 96; Bertolino 2004, 16-17); 

 
89 See Grossi Gondi 1920, 80-81; however, the name occurs in the New (Luke 10:38,40-41; John 11 and 

12:2), and not in the Old Testament as indicated by the author. 
90 Diehl registers the forms Marta, Martha and Martana (for the last one see also Grassi 2009). 
91 Mrty is attested once in Nabatean (Cantineau 1930-1932, II, 132; Negev 1991, 41). 
92 Maru for Marus is usual, since the fall of final -s and -m is common in Aquileia (Mazzoleni 1982, 314), 

as in Christian epigraphy in general (Grossi Gondi 1920, 418). 
93 The previous reading was Niaru (Brusin ‒ Zovatto; Caillet 1993, 165, n. 4), which is rather unlikely ac-

cording to the photograph. The name was interpreted as transcription of Safaitic nyr (Niyâr) by Cracco Ruggini 
(1959, 193). Nyr occurs once in Safaitic, but Niyâr is also attested in Arabic (cf. resp. Harding 1971, 604; Caskel 
1966, II, 488). Vattioni suggested a relation to Noaros (1972, 131, note 26), according to him common in the 
Ḥawrān, but actually quite rare and attested mainly in the region of Arados (IGLS VII, 4010, 4052). In Southern 
Syria, similar names are Νοερος, Ναρεος, Ναρος, which are not common and whose etymology is unclear: per-
haps from nhr or nʿr (see Wuthnow 1930, 84; Sartre 1985, 218-219, with other forms). The element nhr, “day”, 
“light” (Arabic nahār, “day-time”) is attested in North and South Arabian (mainly Safaitic) proper names (Hard-
ing 1971, 601; Ryckmans 1934, I, 137; also divine name: ibid., 22), as in Palmyra (Stark 1971, 99); nʿr is per-
haps attested in Palmyra and it is rare in Safaitic (cf. Stark 1971, 100: divine name; Harding 1971, 593: Arabic 
naʿir, “restless”) and in Nabatean (Cantineau 1930-1932, 121; Negev 1991, 44). In any case, a transcription 
Niarus would be an hapax. 

94 See Wehr, 934-935; cf. also Sokoloff 1992, 481 (“Afʿel: 1. “to make stand, place”; 2. “to erect”; 3. “to 
establish”; 4. “to appoint”; 5. “to produce” (of progeny)”) and Payne Smith, 495 (“to raise up”, “to make to 
stand”, “to raise from the dead”, “to establish”). 

95 It is likely that mqmʾl, attested in Nabatean (ibid.) and Safaitic (Harding 1971, 560) is a defective spell 
of the same name. 

96 Cf. also mqmt in Thamudic, attested just once: Ryckmans 1934, 189; Harding 1971, 560. 
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mqym is attested once in North Arabian, where the form mqm, likely a defective spell, is known (Ryck-
mans 1934, 189; Harding 1971, 560, different etymology);97 mqymw is also attested in Nabatean (Can-
tineau 1930-1932, II, 142; Negev 1991, 41) and in Syriac (Drijvers ‒ Healey 1999, insc. As16; As17; 
Am4; P1, 30), where the similar mqmy is recorded (ibid., As51 and P3, 9). 

The Greek transcriptions Μοκειμος / Μοκιμος are frequent all over Ancient Syria-Arabia (see e.g. 
Wuthnow 1930, 78; PAT 0057; PII, D 27 and D 64; PVI, 744; YCS XIV, 120; FRV, I, 17C, 23 and 31; 
RAO I, 11, insc. 9; Dunand 1934, 88, insc. 178; IGLS V, 2579 and 2677; Jarry 1967, 181, insc. 99; 
Seyrig 1958, 27, insc. 26, 35, insc. 39 and 37, insc. 39b; SEG VII, 1169 and 1180; Asʿad – Gawlikow-
ski 1987, 167, insc. 7 (Μοκιμ[ου], gen.); cf. also Μοκεεμος: Dussaud – Macler 1901, 191, insc. 70 and 
Μοκκιμος: PVI, 690a), where the name is borne also by Christians.98 The Latin transcription Mocimus 
is very common in Dura among soldiers (see FRV, I, 436), and it is attested in Palmyra (PAT 0255). 

As far as I know, the name is not attested in Phoenicia nor in Palestine. Apparently, the name is not 
borne by Jews but in Palmyra and its region (IJO III, 79-80, Syr50: Μοκιμος and 228, App3: mqym / 
Μοκιμος). In the Western part of the empire, the name is attested in Italy (Mocimus: Solin 1983, 730) 
and in France (Μοκιμος: ibid., 258). 

 
Obaesathus 
Obaesathus is the Latin version of the Arabic name transcribed in Greek as Οβαισαθος, quite well 
attested in Southern Syria, both in Greek (cf. Waddington 1870, 2148 (Οβαισιθος), 2172, 2364 
(Οβαισατος); Dunand 1934, 42, insc. 55: Οβαισαθος; Dunand 1950, 160, insc. 360: [Ο]βεσαθος), and 
in Nabataean as ʿbyšt (eight occurrences in the Ḥawrān: Negev 1991, 48, name number 836). ʿbšt has 
also eleven occurrences in Safaitic (Harding 1971, 402). As far as I know, there is no attestation of the 
name in Emesa, the city our Obaesathus was from.99 However, this Arabic name in Emesa is not 
surprising, since the onomastics of the Emesene is mainly Arabic (see Zadok 1999, 288 and 293). 

Nabataean ʿbyšt is a diminutive form, but it can derive from Arabic ʿbs or Arabic ʿbš, since 1. 
Greek and Latin have problems in rendering Semitic sibilants, and 2. Nabataean — and Palmyrenean 
— uses indifferently graphemes š and s in the transcription of Arabic proper names.100 

Cantineau considers the name similar to Arabic ʿUbays, from ʿābis, “austère, sévère” or “lion” (cf. 
Wehr, 688: “stern, severe; frowning; gloomy”). ʿbšy is attested in Palmyra, as well as the more fre-
quent form ʿbsy (and the variant ʿbsʾ: see Stark 1971, 42 and 103; cf. also Caquot 1955, 153), and they 
are interpreted by Stark as transcriptions of Arabic ʿābis. ʿbsʾ, ʿbšʾ and ʿbšy are known from Hatra 
(Abbadi 1983, 145-146), ʿbšʾ and ʿbšy from Syriac (Leroy 1957, 322: ʿbšy; Segal 1959, 31-32, insc. 5: 
ʿbšʾ; Drijvers ‒ Healey, Am9: ʿbšʾ, cf. also Leroy 1957, 322; Am 3: ʿbšy, cf. also Segal 1959, 31-32, 
insc. 5).101 

 
97 Possibly, also Phoenician mqm and Amorrean Meqim are causative participle from the same root (see 

Benz 1972, 404; Huffmon 1965, 259). 
98 It cannot be excluded that the name was chosen by Christians because of its meaning, which can be in-

terpreted as referring to the God of the resurrection. 
99 Obaesathus and Amareus are typically Southern Syrian names, and not characteristic of Syria Apamene 

as suggested by Brusin (1953-1954, col. 59 and IA, I, page 394: “Cognomina Bonanus, Amaraeus, Obaesathus 
propria Syriae Apamenes”). 

100 See Cantineau 1930-1932, I, 48. 
101 It is worth noting that Milik considers ʿbšy transcription of ʿAbd-šai, short form of ʿAbd-Šamš (Milik 

1972, 392) as he considers ʿbsʾ a short form for ʿbdsmyʾ (1967, 294): actually, names as Αβισσαιος — attested 
for example in Dura Europos: Cumont 1926, insc. 24: Κονωνος Αβισσαιου (165/6 AD); PP, 31, 58 (son of Αβισ-
σαιος) — make real the possibility that sometimes ʿbsy and ʿbšy can be interpreted as short forms of names as 
ʿbdsmyʾ or ʿbdšmš (cf. also Zadok 1987, 257 and Drijvers ‒ Healey 1999, 62-63 and 169). 
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However, the presence in Safaitic of the proper name ʿbšt (and ʿbš) makes likely the possibility that 
the element should be intended to be Arabic ʿbš rather than Arabic ʿbs: Ryckmans suggests for Safaitic 
ʿbš and Nabataean ʿbyšt a derivation from Arabic ʿabšah, “paresse” (1934, I, 307), as Harding does for 
Safaitic ʿbš (three occurrences) and ʿbšt (Harding, ibid.: Arabic ʿabsh, “appropriate, fit”). 

 
Sabbatia 
The name is formed on the element šbt (Hebrew šabbāt), “Saturday”, and it is close to Semitic proper 
names formed on this element + various suffixes (see Zadok 1988, 273), such as šbty/Šabtay, f. šbtyt, 
“born on shabbat”. 

Šabtay is (rarely) attested in the Bible (Neh 8:7; Ez 10:15; cf. Zadok 1988, 273, HALAT, 1312), 
and the Neo-Babylonian transcriptions Šá-ab-ba-ta-a-a, Šáb-ba-ta-a-a and Šab-ba-ta-a-a are recorded 
(Zadok 1988, 113; cf. also the form Šab-ba-ta-ai in the Murašu texts: HALAT, 1312). 

Šbty and šbtʾy are attested in Rabbinic literature (Jastrow, 1520), but these names are rare in 
Palestine, where šbty occurs once on an ossuary (Ilan 2002, 213-214). Among Palestinian Jews, only 
the Greek transcriptions Σαβαθεος (m., once: Ilan 2002, 213-214: Σαβαθεον; Rahmani 1994, 149, 310: 
Σαβαθεου) and Σαβατις (f., once: Ilan 2002, 323, considered a Greek name; Rahmani 1994, 102, insc. 
98) are recorded. 

On the contrary, šbty is common in Egypt — where the f. šbtyt (and perhaps šbyt, if error for šbtyt), 
attested also in Demotic, is recorded (cf. Kornfeld 1978, 72; Silverman 1985, 178; Williams 2005, 28-
30). Greek transcriptions are in Hellenistic times Σαββαθ/ταιος and Σαμβαθ/ταιος — f. Σαββαθις / 
Σαμβαθις, which were replaced in Roman times by Σαμβαθ/τιων — f. Σαμβαθ/τιον (see CPJ III, 44 
and 189-191). In Egypt, the name is borne by Jews, but also by non-Jews (the so called “Samba-
thions”: see CPJ III, 43-87). This diffusion among Jews outside Palestine is explained by Tcherikover 
with the consideration that Shabbat-observance was crucial in the dispersion, while in Palestine was 
not.102 Actually, the name continued to be used in the Diaspora, even in a period in which Hebrew 
names were out of fashion: see Williams 2005, 32-34; Noy 1995, 524. The f. name Sabbatis is 
common in Rome (ibid. and Solin 1993, 679 and 681; Solin 1996, 604), and it is attested elsewhere in 
Italy (Solin 1983, 730, 743); it is not necessarily borne by Jews, since “sabbatical” names were 
inherited by Christians (see e.g. Kajanto 1963, 60 and 135 (index): Sabbatis and Sabbatius; Feissel 
1983, 256 (index): Σαββατις, Σαμβατα, Σαμβατιος) and by pagans as well, together with the 
observance of the shabbat (CPJ III, 52). 

In Syria and Arabia, the name is surely borne by Christians twice (IGLS II, 481; XXI, 57A), while 
in two more occurrences the religious context is unclear (Dussaud – Macler 1901, 201, insc. 85; SEG 
VII, 243). Šbty is attested as f. name in Palmyra (twice: Stark 1971, 50 and 113) and as m. name in Na-
bataean (once: Cantineau 1930-1932, II, 148; Negev 1991, 62, name 1103). A curious spell smbṭy[wn] 
is attested on an Aramaic Jewish inscription from Byblos (IJO III, 46-47, insc. Syr30).103  

The names Βαρσαββαθα and Βαθσαββαθα, br / bt + šbt, “son / daughter of the shabbat”, are known 
from Syria, the first from Dura Europos (FRV, 183-185, document 46), the second from the documents 
of the Middle Euphrates (P. Euphr. 2, 14, from Birtha: Feissell – Gascou 1995, 87 and 91 and P. Euphr. 
5, 2 from Magdala in Sphoracene: ibid., 108 and 111). 

 
102 The meaning of the name was likely, at least at the beginning, “born on Shabbat”, but it cannot be ex-

cluded that it was perceived in later times as “Shabbat-keeper”. Mussies suggests that the frequency of these 
proper names in Egypt is partially due to a Coptic popular etymology (1994, p. 272). 

103 The spell is unusual for the use of s instead of š and for the use of ṭ instead of t. Perhaps, this is due to 
unfamiliarity with the Hebrew alphabet (IJO III, 47), or perhaps the name was transliterated from the Greek form 
Σαμβατιων. 
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These sabbatical names, attested also among non-Jews, are probably signals of the popularity of the 
observance of the shabbat among Pagans and Christians. As regards our Sabbatia, we can note that in 
Aquileia — and in Friuli in general — Saturday was celebrated by peasants for centuries.104 A 
Sabbatius is mentioned on a tabella marmorea from Santa Eufemia (Grado; IA 3382). 

 
Sabda 
Sabda is likely the rendering of Semitic zbdʾ, usually Ζαβδας in Greek transcriptions (cf. Σαβδος for 
Ζαβδος in Waddington 1870, 2131 and 2140). 

Zbdʾ, “Gift of (ND)”, is likely formed on the element zbd, “gift” (from root ZBD, “to give”, “to 
grant”), followed by suffix -ʾ. Similar names with different suffixes are zbd, zbdh, zbdy, zbdw, Greek 
Ζαβδος, Ζαβδαιος, Ζαβδεος, Ζαβδουας, Ζαβδους (see e.g. Negev 1991, 25; Harding 1971, 294; Ryck-
mans 1934, 83; Stark 1971, 17 and 85). 

Zbdʾ is common in Palmyra (Stark 1971, 16 and 85), and it is attested on a Palmyrene inscription 
from Dura Europos (PVIII, 910), in Nabataean (Cantineau 1930-1931, II, 91), on an Aramaic ostracon 
from Idumaea (Ephʿal – Naveh 1996, 74-75, n. 157; the form zbdy is much more common: ns. 19, 20, 
22, 23, 38, 43, 45, 75, 101; cf. also Lemaire 1996, nn. 56, 128, 148 and Lemaire 2002, nn. 16, 55, 58, 
156, 191, 223, 247). Za-ab-da-a is attested in Neo-Assyrian (Zadok 1977, 115; Tallqvist 1914, 245). 

The Greek transcription Ζαβδας is well attested in the Near East (e.g. PAES IIIA, 499; IGLS VI, 
2985 B; Lidzbarski 1915, 190-191; SEG XVIII, 612; Fossey 1897, 48, insc. 31; Gatier 1998, 398, insc. 
100 (Ζ[αβ]δας) and Gatier 1998, 416; IPT Ia, 24 and 117; see also page 121) and in Egypt (Preisigke, 
coll. 116 and 521). The Latin transcription Zabdas is common in Dura Europos (FRV, I, 429 and 439) 
and it is attested in Nabha (Mount Lebanon: Ghadban 1980, 103, insc. 2). Zabda and Sabda are 
common among the immigrants in the Western part of the Empire (cf. Solin 1983, 679, 682, 731, 743, 
758; Solin 1996, 604-605; Zucker 1943, 204). 

 
Siphara 
Likely, this is the transcription of a f. PN formed on the element ṣpr, “bird”, mainly attested in Hebrew 
and Aramaic (Biblical Hebrew ṣippôr/ṣippor: see HALAT, 980; cf. also DNWSI, 973; Jastrow, 1298), 
with f. suffix. The name seems to be attested just once in Roman Palestine, and only in an apocryphal 
text (see Ilan 2002, 248). Both the f. name Ṣipporāh (Ex 2:21; 4:25; 18:2; Sept. Σεπφωρα; Josephus 
Σαπφωρα; V Sephora), and the m. name Ṣippôr/Ṣippor are known from the Bible (resp. HALAT, 983 
and 980), ṣprʾ and ṣpry are attested in Palmyra, where the first form occurs also as f. (Stark 1971, 48 
and 109; the Greek transcription Σεφφερας (m.) is recorded in a bilingual text: PAT 0296), ṣpr among 
the Aramaic texts from Egypt (Kornfeld 1978, 69-70; Silverman 1985, 173), and in Ugaritic (Gröndahl 
1967, 190, but doubtful etymology). 

Alternatively, the name can be transcription of the biblical f. name Šip̱rāh (Ex 1:15; Sept. 
Σεπφωρα; V Sephra; for the name see Zadok 1988, 68; Noth 1928, 10), “fairness” (see HALAT, 1510; 
the word špr is considered by Wagner an Aramaism: 1966, 116). 

In this case, the vocalization of Siphara would be close to the MT Šip̱rāh,105 while in the Greek 
Jewish texts from the Roman period the name is usually spelled Σαφιρα / Σαπιρα / Σαφειρα (see e.g. 
Puech 1983, 521 and 527; CIJ, 1272; CIJ, 1378;106 cf. also Σαπφιρα in Acts 5:1), and in Jewish 

 
104 See e.g. Biasutti 2005, 33-37. 
105 šipr < šapr: the shift a>i/e after initial sibilant took place as early as the 7th century BC: cf. Zadok 1988, 

66. 
106 Bilingual text (špyrʾ). The ossuary contains the bones of a man, perhaps by mistake, but it cannot be ex-

cluded that the name špyrʾ was sometimes used as m. nickname: see Rahmani, 84, insc. 35. 
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ossuaries špyrh/ʾ (see e.g. Rahmani 1994, insc. 198 and 455; Bagatti – Milik 1958, 84-85, insc. 13; for 
other occurrences see Ilan 2002, 254). The name šp-ra is borne by a female slave in Egypt (Albright 
1954, 229).107 

Since the inscription is dated to the early Empire, the bearer of the name is hardly a Christian: she 
is perhaps a Jew, or a person of Oriental origin. 

 
 

4. Possibly Semitic names108 
Abra 
It is unclear if the name should be intended as m. or f. (relative qui is not indicative, since it is used in 
the same inscription for the names Maxentia and Maximina). If f., it is not Semitic (possibly Latin 
abra or Greek Habra: see Vergone 2007, 83). If m., it can be a short form for Semitic Abram / Abra-
ham, as implied in Cracco Ruggini 1959, 280. The form Αβρα is known from Beth Sheʿarim (the fam-
ily is from Palmyra: CIJ 1053). 

The name ʾbrm, “The Father is exalted/high”, is composed by the element ʾb, “Father” and the root 
RV̅M, “to be high”, “to be exalted”, very frequent in Semitic onomastics. 

a-bi-ra-mì, a-bi-ra-mu and abrm are attested in Ugaritic (Gröndahl 1967, 182; DLU, 6), Abi-rāmu 
in Neo-Assyrian, probably because of the influence of West Semitic (Zadok 1977, 279), ʾbrm in 
Moabite (Avigad – Sass 1997, 375, insc. 1013)109 and in Aramaic, from Elephantine (Kornfeld 1978, 
38), ʾbrmʾ from Palmyra (Stark 1971, 64), ʾAbîrām, ʾAbrām, ʾAbrāhām in the Bible (Zadok 1988, 24; 
Noth 1928, 145-146). 

The name is widespread in Syria during Roman times, especially in Greek transcriptions, and its 
occurrences in the Greek documents are too numerous to be listed here. Because it is a Biblical name, 
in Syria it was often borne by Christians (Sartre 1998, 551), as it was widespread among Christians in 
Palestine and Moab (see e.g. Meimaris 1986; Canova 1954, 419). On the contrary, the name was not in 
use among Jews during Roman times in Palestine (see Ilan 2002, 59-60), as it was not in use in Asia 
Minor and in Syria, where one Αβραμ/ʾbrm in Dura Europos is the only (attested) Jew who bore such a 
name, with the exception of the ʾbrmʾ from Palmyra, and the above mentioned Αβρα. As regards Asia 
Minor, once again the name is borne by Christians (Cohen 1976, 100-101). 

In Egypt, many Greek transcriptions of the name are attested, among Jews and among Christians 
(see Preisigke 1922, coll. 3-4 and 519; Foraboschi 1967-1971, 16; CPJ III, 167-168). One Αβραμηος 
(gen. Αβραμηου) is attested in a lost inscription from Macedonia (Thessaloniki, perhaps 5th or 6th cen-
tury: see Feissel 1983, 156-157, insc. 173 and IJO I, 98-100, insc. Mac.16), and it is still discussed if 
he was a Jew (Noy) or a Christian (Feissel). One Αββρααμ is known from a Jewish inscription from 
Rome, but the inscription is now lost and the reading is doubtful (Noy 1995, 446, insc. 562). 

 
107 For other occurrences of the element špr in Semitic onomastics see e.g. Zadok 1977, 135; Zadok 1988, 

68; Huffmon 1965, 252. 
108 Rey-Coquais (2000, 830, note 73) considers ’Εννίων a Semitic name, but he does not explain the ety-

mology. ’Εννίων was a famous glass maker, and it is still debated if he was active in Sidon and/or in Aquileia 
(see e.g. Cassola 1977, 74; Boffo 2003, 534). Cassola suggests that the name is close to Venetic or Latin-Venetic 
gentilicia. To the best of my knowledge, the name is not attested in the Near East. If Semitic (but it seems 
unlikely), it is perhaps formed on the element ḥnn (see s.v. Iohannes). 

109 ʾbrm is attested also on an Aramaic seal (Avigad – Sass 1997, 281), but the authenticity is discussed. In 
any case, the name would be the name of the well known king of Bit Agushi (Arpad), Abī-rāmu. 
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Barachus 
Nothing in the inscription indicates an Oriental origin but the name Barachus, which does not seem to 
be Latin: I could find only a gentilicium (?) Barachaius from Pisa (Solin ‒ Salomies 1988, 31). More-
over, it is hard to explain the m. cognomen Barachus after the f. nomen Iulia. In Northern Syria, the f. 
name Βαραχους is attested (IGLS III, 907; IV, 1414 B), likely formed on the perfect (3rd pers. ms) of 
the Semitic root BRK, “to bless”, common in onomastics, followed by the Greek f. ending -οῦς, “(DN) 
has blessed”. In this case, Barachus would be the Latin transcription of a mixed Semitic-Greek f. 
proper name. 

The forms brkʾ and brky are attested in Palmyra (Stark 1971, 79), and on the Aramaic seals (brky: 
Avigad – Sass 1999, 291-292, n. 779 = Bordreuil 1986, n. 95; brkʾ: Avigad – Sass, 420 and Bordreuil 
1986, n. 94, on a cylindrical cornaline seal). 

In Syria are attested the transcriptions Βαραχ (IGLS IV, 1741 perhaps incomplete; PV, 497), 
Βαραχος (IGLS III, 734; Dunand 1950, n. 367, p. 162) and Βαραχεος (IGLS IV, 1741; V, 2143 B; 
PAES IIIA, 797). Βαραχεος is also attested in Sidon (Mouterde apud Chéhab 1957, n. 2, p. 100) and in 
a Byzantine church at Khirbet Bata (Carmiel: see Meimaris 1986, n. 866, then Tzaferis 1992, 132, n. 
7), Βαραχος in Samaria (SEG XLIV, 1994, n. 1364).110 Aurelia Baracha is known from Emesa (Zadok 
1999, 286). 

 
Bizegonus 
As far as I know, the name Bizegonus is not otherwise attested, and I cannot find a satisfying etymol-
ogy. The root BZĠ, Arabic bazaġa “to come out”, “to dawn” (day), “to rise (sun)” (cf. Wehr, 70) is ap-
parently attested in Safaitic onomastics (once: Harding 1971, 104). 

 
Bonanus 
As far as I know, the name is a hapax; it is usually considered Semitic because the bearer of this name 
is from Emesa (moreover, both his father and his son bear an Arabic name). 

If Semitic, it can perhaps be transcription of the Arabic tribal and proper name Bunân (f. Bunânat), 
from Arabic bunânat “prairie riante” (root BNN: Ryckmans 1934, 52-53). The name bnn is (rarely) 
attested in North and South Arabian (ibid. and Harding 1971, 121, different etymology), and Nabatean 
bnwn would be, according to Cantineau, formed on the same element (1930-1932, II, 72). The proper 
names Βαναινη / Βανηνη are possibly constructed on the same root (Sartre 1985, 188). 

Alternatively, the name can be formed on the more common root BNY, “to build” (bny is a common 
name in Safaitic: see Harding 1971, 122), with suffix -ān, common in Semitic proper names (see e.g. 
Zadok 1987, 296) and easily rendered with Latin -anus. 

Less likely, the name can be transcription of Palmyrenean bwnʾ, from bwlnʾ, formed on the DN 
bwl, sufffix -ān and suffix -ā (see Zadok 1987, 300).111 

However, it cannot be excluded that the name is formed on Latin Bonus, “good”, common in 
onomastics (Kajanto 1965, 274-275; Solin ‒ Salomies 1988, 303), even if the cognomen Bonanus does 
not seem to be attested. 

 
110 It cannot be excluded that Βαραχ is a construct state formed on the elements br, “son” and ʾḥ (*ḫ), 

“brother”, that is “son of the brother” (so Zadok 1987, 255), since the Greek χ may render both k and ḥ (*ḫ). 
However, this is rather unlikely for a f. PN. 

111 According to Stark, the name is a short form for *bwl-nwr, “Bol is (my) light” (1971, 75). 
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Dama 
The man, the only “declared” Jew in the ancient inscriptions from Aquileia,112 bears a name perhaps 
connected to Semitic dmʾ, “blood” (so Zadok 1987, 276), but it cannot be excluded that the name is a 
Latin transcription of the Greek name Δάμας.113 

A M. Damae f. Surus Garasenus is recorded in Pompeii (CIL X, 867). Among the Jews of the Dias-
pora, the PN Δάμας is attested on a funerary inscription in Kotieaeion (IJO II, 441-442, n. 210). It is 
worth noting that Horace seems to consider Dama a slave name (see also Solin 1983, 642; 1996, II, 
576-577), particularly a Syrian one (Sat. I, 6, 38: Syri Damae [gen.]).114 In the Near East, the name is 
attested in Idumaea (Oren – Rappaport 1984, 148, insc. 24 and 25) and in Syria (IGLS II, 595, from 
the region of Antioch, dated 378 AD, Christian; IGLS V, 2022, from Epiphaneia; 2509, from the re-
gion of Emesa, dated 167 AD, the name of the father being Mambogaios). The similar Greek name 
Δάμιος is known from Zeugma (IGLS I, 94 and 97, then Wagner 1976, 140g and 140j, pages 256-257). 
Negev considers the Nabataean proper names dms and dmsy — difficult to explain in Semitic — as 
transcription of the Greek Damas (1991, 21; see also Macdonald 1999, 274),115 as Stark suggests that 
Palmyrenean dms is transcription of Greek Dēmas (1971, 83 and 134). 

 
 

Conclusions 
As regards the language of the name, sometimes hard to be detected, we have: 
1. Aramaic PN: Abennaeus; Achiba; Βαρβεουσος; Καιουνος (less likely Arabic); Μαθβη; Malchio 

(likely with Greek suffix); Malchis (with Greek suffix); Μαλχος / Malchus (less likely Arabic); 
Μαρεας; Martha; Marus; Sabda; Siphara (or Hebrew); Dama (if Semitic). 

2. Arabic PN: Amareus; Amatla (?); Θαμαρη (or Hebrew); Mocimus; Obaesathus; Bizegonus (if Se-
mitic); Bonanus (if Semitic). 

3. Hebrew PN: Ιοαννα; Ioellus; Iohannes; Ιοσηφ; Maria; Sabbatia; Abra (if Semitic). 
 
We can notice that: 

1. Aramaic names are quite well attested in Aquileia. Many names are attested (or are close to 
names attested) mainly in Northern Syria / Middle Euphrates (Abennaeus; Achiba; Βαρβεουσος; 
Μαθβη; Μαρεας; Martha). In the Near East, some of them are often borne by Christians (Βαρβεουσος; 
Καιουνος; Μαρεας; Martha), and Martha became a common name also among Jews and among West-
ern Christians (thus, it not sure that the bearer of the name is Oriental). Μαλχος is common both in 
Northern and in Southern Syria, while the form Malchio is relatively rare in Syria, and Malchis never 
attested in the East: this is probably due to the fact that the suffixes used were Greek — or at least 
perceived as Greek. It is worth noticing that Aramaic was the most prestigious Semitic language in the 
East, and that in Syria Aramaic names were borne also by Arabic-speaking population, while the 
contrary seems to be unlikely: generally speaking, in Syria Arabians were often linguistically assimi-
lated to Arameans, unless they had a huge demographic base (see Zadok 1999, 293-294). Thus, it is 

 
112 For the possibility that the term “Iudaeus” could indicate just a man of Palestinian origin, not necessarily 

Jewish, see Solin 2002, 170-171. 
113 The Greek Δάμας is usually considered to be connected to the verb δαμάζειν, “to tame” (cf. Brusin to IA 

3437), while Solin (2002, 173) suggests that it is formed on the element Δημο-; for doubts about Solin’s sugges-
tion see L’Année Épigraphique 2002, 188, n. 528. In Aquileia, Dama occurs also in IA 962, 1625, 2925. Damas 
(dat. Damati) occurs in IA 2925, quoted above. 

114 Solin considers this information a “falschen Beurteilung” by Horace (1983, 642). 
115 Cantineau suggests that the names can be either transcriptions of Latin Damasius or Arabic daymās, 

“mur” (1930-1932, II, 83). 
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not surprising that in Northern Syria the vast majority of the population bears Aramaic names (ibid., 
292-293), even if this does not imply that the bearers of Aramaic names are Arameans, particularly in a 
Christian context (ibid., 271-272); it should be kept in mind that Aramaic was — and still is — the 
language of Eastern Christianity. 

2. Surely Arabic names (Amareus, Θαμαρη, Obaesathus, Mocimus) are quite rare, and they can be 
considered sure indicators of the Oriental origin of the bearer, since they are attested, with few excep-
tions, only in Southern Syria and Arabia (Mocimus is common especially in Palmyra, it is quite well 
attested also in Northern Syria, but not in Palestine and Phoenicia, that is not on the coast). Moreover, 
Arabic names did not seem to be prestigious in Roman Near East, and it is probable that the bearer of 
an Arabic name has Arabian origins (cf. Zadok 1999, 271). 

3. Hebrew names attested in Aquileia are not sure indicators of an Oriental origin of the bearer, 
since they are usually attested among Jews and among Christians, even in the Western part of the 
Empire.116 In the case of Aquiliea, however, we know from the inscriptions that at least Ιοαννα and 
Ιοσηφ are Syrians; on the contrary, Iohannes and Maria are probably borne by Western Orientals. 
Among Hebrew names, Ioellus is particularly interesting, since it is an extremely rare name, not 
attested among Jews in Hellenistic-Roman times, nor among Christians (however, the occurrence of 
the name with the surely Semitic Mocimus is hardly a coincidence, and the bearer of the name can be 
considered Oriental). 
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