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GREEK GODS AND CHRISTIAN MARTYRS:
TEXT-CRITICAL REMARKS ON THE ETHIOPIC PASSIO
OF ANICETUS AND PHOTIUS (12 TAHSAS)

MASSIMO VILLA
Universita di Napoli “L’Orientale”
mvilla@unior.it

Abstract

Among Carlo Conti Rossini’s many merits it should be recalled that he was the
first to recognize traces of an early layer in the textual history of the Gadla Sama tat
(or “Acts of the martyrs™), a well-known collection of Vitae of foreign saintly martyrs
mostly translated from Arabic, and to connect this layer to the Greek-based transla-
tional phase that characterized the Askumite age (47" cent.). In the wake of Conti
Rossini’s contribution, this study intends to carry out a text-critical survey of the Ethi-
opic Passio of Anicetus and Photius, commemorated in Ethiopia on 12 Tahsas. A
large amount of textual evidence, including faithful transcriptions of Hellenistic god
names and numerous instances of misinterpretation and preservation of the Greek
word order, make a strong case for a direct Greek Vorlage at the root of the Ethiopic
version. In accordance with the thesis advocated in this paper, the Ethiopic Passio of
Anicetus and Photius is added to the increasing number of hagiographic sources rea-
sonably datable to the Aksumite age.

Keywords
Anicetus and Photius — Gadla samatat — Hagiography — Aksumite literature —
Text-criticism — Greek-to-Ethiopic translations

A profound specialist of the Eritrean and Ethiopian hagiographical tradi-
tions and a restless reader of the ‘secolari pergamene’ (‘centuries-old parch-
ment documents’, Conti Rossini 1938a: 409), Carlo Conti Rossini did not
neglect incursions in the field of the translational hagiography, i.e. the body
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of Vitae of foreign saints and martyrs.! In 1938 he published the edition and
translation of the Passio of the martyr Arsenophis and his companions in the
castle of Diospolis (Conti Rossini 1938b), a text customarily transmitted in
the corpus called Gadla sama‘tat (henceforth GS) or ‘Acts of the martyrs’.?
We will return further down on Conti Rossini’s contribution. As is well
known, the GS is a sizable collection of Passiones (or ‘agons’ in the sense of
the Greek dayov) of foreign martyrs, mostly from the Eastern Christianity.
More than 140 texts are traditionally related to the GS, but each manuscript
exemplar only contains a varying number of them, up to several dozens, and
usually arranged according to the commemorative day of the saint. Although
the genesis of the corpus is still largely unfocused, there is consensus that the
GS developed via layering of multiple translational processes occurred at
different times. A significant impetus was given in the 14" cent., more spe-
cifically under abuna Salama ‘the Translator’, metropolitan in ca. 1348—
1386, who actively promoted translations from Arabic.

The relevance of the GS is complex and multifaceted, and the reasons of
interest in investigating it are many. Firstly, the GS is a literary typology ap-
propriately labelled as a ‘corpus-organizer’, i.e. a coherent continuum of tex-
tual units which work as interchangeable yet homogeneous modules in the
economy of the bookmaking.®

Secondly, the intricate transmissional history of the GS texts paradigmat-
ically embodies the close relationship among the eastern Christian litera-
tures, in particular Greek, Coptic, Arabic, and Ethiopic. The presence of

L In a time of growing interest for the Vitae of Eritrean and Ethiopian saintly figures, Carlo Conti
Rossini promptly recognized the need to investigate the gadlat, i.e. the ‘religious novels’ par excel-
lence of the Ethiopic literature, for a deeper understanding of the history of the places and the peo-
ples of the Highlands.

2.0n the GS, see Bausi (2002, 2005a). The corpus has been the object of the sub-projects “Cross-
Section Views of Evolving Knowledge: Canonico-Liturgical and Hagiographic Christian Manu-
scripts as Corpus-Organizers” (2011-2015), later “’Parchment Saints’ — The Making of Ethiopian
Hagiographic Manuscripts: Matter and Devotion in Manuscript Practices of Medieval and Pre-
Modern Ethiopia” (2015-2019), headed by Alessandro Bausi and decisively conducted by Antonel-
la Brita at the “Sonderforschungsbereich 950 — Manuskriptkulturen in Asien, Afrika und Europa”,
Deutsche Foschungsgemeinschaft (DFG), Hamburg.

3 Bausi (2010, 2017a: 224). The term GS is clearly perceived as a precise label by the community,
as demonstrated by the fact that clergymen never hesitate to describe a certain manuscript as a GS.
Other archaic hagiographical-homiletic compilations also belong to this typology.
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multilingual versions of numerous Passiones reflects a far-reaching and
sometimes unexpected circulation of such texts, as well as of a long-lasting
translational activity aiming to spread devotional practices related to non-
local saints in vast areas of the Mediterranean and Oriental world.

Furthermore, the emergence of the GS, lying at the junction between the
preservation of the earlier Aksumite textual heritage and the fresh incorpora-
tion of an Arabic-based written knowledge, documents the phenomenon of
renovation and reshaping of the local literary culture which took place in
parallel with the strengthening of the political relationships with the Patriar-
chate of Alexandria (Bausi 2017a).

Again, as Conti Rossini himself claimed, the Vitae of the foreign saintly
martyrs represented a stylistic model which was later adopted by native hag-
iographers.* Specialists agree that the Ga‘oz hagiographical genre experi-
enced an extraordinary popularity from the 14" century onwards, in parallel
with the expansion of the coenobitic phenomenon and the subsequent cult of
the local saints, and remained prolific even after the rise of the Amharic lit-
erature. An in-depth inquiry into the stylistic correlations between the GS
texts and the native gadlat might prove highly helpful in tracing the early
development of the original literature in Go®az.

Lastly, specialists in linguistics might also benefit from a proper analysis
of the GS textual corpus, since the latter is seemingly rife with lexical, mor-
phological and semantic data which have been only moderately explored.®

The first scholar to postulate the non-mediate dependence of a GS text
from Greek was William Wright, who, as far back as in 1883, proposed the

4 Conti Rossini (1937: 404-05). This model can be considered as alternative to, though ultimately
reliant upon, the biblical one, viz. the so-called ‘scriptural model’ (see Marrassini 1981: Ixii-Ixiii).

5 It is notable to mention Sylvain Grébaut’s numerous notes, periodically appeared on several spe-
cialistic journals between the late 1910s and the 1930s (Revue de I 'Orient Chrétien, and later on
Aethiops and Aethiopica), in which the French scholar collected a plethora of forms which had re-
mained unrecorded in Dillmann’s Lexicon. Grébaut’s years-long efforts ultimately resulted in his
Supplement au Lexicon Linguae Aethiopicae de August Dillmann, and more specifically in the sec-
tion «Addenda. Liste de vocables éthiopiens (morphologie et sémantique) complétant le Lexicon de
Dillmann recueillis par Sylvain Grébaut» (Grébaut 1952). Needless to say, an initiative like that
undertaken by Grébaut cannot but be considered as pioneering, for there is no question that any
critical linguistics-related inquiry on texts handed down on parchment cannot be separated from a
preliminary reconstruction of the presumably primary textual shape based on a reliable philological
methodology.
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Greekness of the Vorlage of the Ethiopic Passio of the martyrs Zenobius and
Zenobia.® Yet, Wright supplied no diagnostic evidence in favour of his
claim, nor he fully appreciated the historical implications of such a deriva-
tion. It was Conti Rossini who properly focused on the historical multilayer-
ing of the GS corpus and for the Ethiopic Passio of Arsenophis and his com-
panions proposed a dating within the Aksumite horizon, between the late 4"
and the 6™ centuries, congruently with the text-critical data.’

In the subsequent decades research on this topic has been largely unsys-
tematic and has led to a minimal increase in the number of texts reasonably
attributable to the early translational phase. Lanfranco Ricci published and
commented the Passio of Tewofolos, Patriga and Damalis (Ricci 1947);
Alessandro Bausi critically edited the Acts of Filoyas, bishop of Thmuis
(Bausi 2002); more recently the present writer has proposed an Aksumite
background for the Ethiopic Passio of Sophia and her daughters Pistis, Elpis,
and Agape (Villa 2018).2 Starting therefore from a trend inaugurated by
Conti Rossini, the present contribution intends to examine in detail the Ethi-
opic Passio of Anicetus and Photius, commemorated on 12 Tahsas (21 De-
cember).

The martyrs Anicetus and Photius

According to the legend Anicetus, a military official (comes), and his
nephew Photius were martyred in the early 4™ cent., soon before Diocletian’s
abdication (305), in Nicomedia, which was at that time the eastern capital
city of the Roman empire. Anicetus (Gr. Avikntog, lit. «unconquerable»)

6 In the introduction to his Latin translation for the Acta Sanctorum, William Wright wrote that
«non itaque temere conjectatur Acta greeca athiopicis preeluxisse. Imo et heec ipsa videntur primi-
tus greeco sermone fuisse conscripta, tum ob alias rationes, tum quia plura verba greeca athiopicis
figuris in eis reperiuntur» (Wright 1883: 271a). Curiously, Wright’s contribution has systematically
escaped the attention of scholarship up to date (see also Villa 2019: 34 n. 14).

7 Conti Rossini (1938b). Already in his 1899 “Note letterarie per la storia abissina’ Conti Rossini
evidenced a certain formal incompatibility with a derivation from Arabic in the Passio of Euphe-
mia and particularly in that of Arsenophis (Conti Rossini 1899: 210-11). The latter was predicated
as Greek-based in 1937 (Conti Rossini 1937: 404).

8 Hypotheses about the Aksumite circulation of some of the GS pieces have also been raised for
other texts, namely those on Euphemia, mrayss, Cyprian and Justa.
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publicly objected to Diocletian, denounced the latter’s paganism and pre-
sented himself as a Christian. The angered emperor tried to persuade him to
worship the idols and, to Anicetus’ adamantine refusal, ordered him to be
tortured. The excruciating torments are invariably ineffective: cast into the
amphitheater, Anicetus is licked by a lion miraculously tamed; condemned
to beheading, he prodigiously saves himself. After several tortures with fire,
iron hooks, and in a heated bath house, Anicetus and Photius, who had
joined and comforted his uncle, are thrown into a furnace. They eventually
gave up their souls, while their unharmed bodies received secretly a Chris-
tian burial. Few years later, after the end of the great persecution, a chor-
bishop named Dulcitius had a sacrary built on the place of their tombs at
Daphnusa, an island of the Aegean Sea. The wicked emperor Diocletian, ac-
cording to a widespread Late Antique tradition, was punished by God with
the terrible illness which ultimately led him to death.®

The dossier on Anicetus and Photius’ martyrdom is not scanty. Their
Passio, originally written in Greek, knew multiple redactions in a variety of
languages. The surviving Greek tradition is mostly represented by BHG no.
1542 and no. 1543, which transmit the same story yet with a substantial de-
gree of variance, especially in the second half of the text.1®> BHG no. 1542 is
preserved in the well-known ms. Vatican City, BAV Gr. 1671, fols 134-143,
an early-10"—century menologion written in the so-called Studite minuscule
(see Fig. 1).1* On the other hand, BHG no. 1543 is represented by ms. Paris,
BnF Suppl. Gr. 241 (fols 81v-95r). Both versions were made available to
specialists by Vasilij V. LatySev more than one century ago (LatySev 1914).
In his eclectic edition, the prominent Russian scholar followed a combina-
tion of two criteria: for the first part (§881-11) he reconstructed the text on
the basis of the two witnesses, while the second part (8812-28) was repro-

9 0On the legend, see Koren (1961).

10 Socii Bollandiani (1909: 215), sub voce Photius; see also the paragraph dedicated in the Acta
Sanctorum (Sollerius et al 1735: 707b, §12).

11 According to the subscription on fol. 393, the manuscript was copied by the deacon Dorotheus in
the monastery of of St John Prodromus at Stoudios, Constantinople. Scholars agree that BAV Gr.
1671 belongs to a set of Vatican manuscripts brought to the monastery of Grottaferrata, near Rome,
at some point between 1018 and the early 13" century, perhaps as a consequence of the dramatic
1204 sack of Constantinople during the Fourth Crusade, or even before (Giannelli 1950: 421-25;
Canart 1982). On the paleographic features of the codex see also Perria (2011: 75).
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duced according to the text of the Paris manuscript and footnoting in full that
of the Vatican manuscript. As the Ethiopic version has salient and persistent
similarities to the two text types mentioned above, in the present article only
BHG no. 1542 and no. 1543 have been taken into consideration.

As to the Latin tradition, at least two versions are extant (BHL 481-
482),%3 the latter being an abridged version reported by Laurentius Surius in
his magnum opus, first edited in in the second half of the 16™ cent. and re-
peatedly revised in the following centuries.’* The Greek menologia and the
Roman Martyrology commemorate Anicetus and Photius on August 12.

Visible traces of the veneration of the two saintly martyrs are broadly dis-
seminated in the literary heritage of several Eastern Christian communities.
The Armenian tradition commemorates them on 2 Navasard (August 12), as
attested by the Synaxarium of Ter Israel (Bayan 1910: 361-64). The 10"
cent. Georgian-Palestinian calendar commemorates them on October 16
(Garitte 1958: 358), while the Georgian Passio transmitted in ms. Gélathi
no. 1 indicates the date of August 12.%> Anicetus and Photius seem to find no
place in the Coptic and Arabic traditions: to the writer’s knowledge no ver-
sion has been hitherto discovered either in Coptic or in Arabic, nor they are
mentioned in the local Alexandrian Synaxarium.

Given such a spread of devotional literary evidence in the Eastern Chris-
tianity, it is hardly surprising that the two martyrs received some share of in-
terest in Ethiopia as well. In addition to the Passio, Anicetus and Photius are
remembered in the Ethiopian Sankassar with a commemorative notice for 12
Tahsas belonging to the second recension of the work and basically reliant
upon the text of the Passio.!®

12 Additional Greek recensions (upon which see Halkin 1984: 180) include BHG no. 1544, sum-
marily published in the Acta Sanctorum (Sollerius et al 1735: 707-09), and BHG no. 1544f, a late
encomium compiled by Constantine Akripolites in the early 14™ cent. and presently available to
scholars (Kalatzi 2003).

13 Socii Bollandiani (1899/1900: 80). The incipit and the explicit of BHL no. 481 (cp. Sollerius et
al 1735: 706, 87) agrees with the text of BHG n. 1542 from the Vatican manuscript.

14 Surius (1581: 681-82). For all editions, see Socii Bollandiani (1899-1900: 80; 1911: 23).

15 Kekelidze (1957: 209, no. 465). A German translation of Kekelidze’s contribution, which is in
Georgian, is supplied in Tarchnisvili, Assfalg (1955: 467-97).

16 Edition and French translation in Grébaut (1927: 742-46 [200-04]). An English translation is
provided in Budge (1928: 369-70).
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The Passio is available in multiple manuscript copies, all of them belong-
ing to the GS corpus. The following list enumerates the textual witnesses
known to the present writer. Each witness is introduced by a siglum and pre-
sented with minimal information. For reasons of internal consistency and in
accordance with a scholarly practice aiming to facilitate comparison among
contributions, sigla already assigned to specific GS manuscripts in previous
papers and critical editions have been kept throughout.*’

A London, BL Orient. 686 (Wright no. 257), second half of the 18"
cent., from Wallo, fols 266vc—269vb (Wright 1877: 166-69).

B London, BL Orient. 687/688 (Wright no. 258), 18" cent., from
Wiéllo, fols 163r-169r (Wright 1877: 169-70).

C London, BL Orient. 689 (Wright no. 253), 15" cent., from Wallo,
fols 186v—-198r (Wright 1877: 159-61)

F EMML 1479, copied in 1459/60 AD, from Abba Sayfd Mika’el,
Kaérén (Eritrea), fols 255v—266v (Getatchew Haile 1979: 593-98).

H EMML 6903, uncatalogued, 15" cent., from Tigor Maryam, Siwa,
fols 109va—117rb. The leaf sequence is perturbated with loss of text: after
fol. 109 one leaf, corresponding to §82—4, is missing and one more leaf, cor-
responding to 8847, has been mistakenly placed after fol. 115 and is cur-
rently counted as fol. 116.

J  EMML 6951, uncatalogued, 15" cent., from Beti Gibro’el, Wallo,
fols 113ra—119vb.

K EMML 6965, uncatalogued, 14" cent., from Dabra Zammado,
Willo, fols 167va—176vb.

L Berlin, Staatsbibliothek PreuRischer Kulturbesitz, Orientabteilung,
Tanasee 121 (= Daga Estifanos 10), 15" cent., from Dabra Daga Hstifanos,
fols 173ra—183ra (Six 1999: 89-96).

B Ethio-SPaRe UM-018, 14"-15" cent., from ‘Ura Masqal, Togray,
fols 182vb-193vh.8

17 On this practice, see Bausi (2017h: 346-47).

18 The codex was in poor state of preservation and utterly dismembered when digitized for the first
time. The undertaking of conservation work and the reconstruction of the original sequence of the
leaves was possible thanks to the joined efforts of the projects Ethio-SpaRe (see note 19 below) and
Sonderforschungsbereich (SFB) 950, both hosted at Hamburg University (Brita 2015). Surprising-
ly, the text on Anicetus and Photius is unmentioned in the content description of the manuscript: it
is found between texts no. 27 (on Talasos and Al“azér, 10 Taksas) and no. 28 (on Mérbshnam, 14
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C Ethio-SPaRe KY-001, 16" cent., from Koholo Yohannos, Togray,
fols 137va—145vb (Nosnitsin 2013: 261); see Fig. 2.

R EAP 704/2/28, 15" cent.,, from Mar'awe Krostos, Togray, fols
228rb-240vb.1°

T EMML 8431, uncatalogued (14" cent.?), from Tana Qirqos, Bi-
gemdor, fols 196vb—206vb.

U Ethio-SPaRe AQG-005, copied in 1463, from °Addi Qolg"al
Giyorgis, Togray, fols 2ra-13rb.?% The initial leaves are severely stained
with water and barely legible.

V  Savona, Archivio Diocesano, uncatalogued, 15"-16" cent., fols
174vb-182rb; see Fig. 3.2

At least one further manuscript witness is known, namely ms. Débra Li-
banos 12, 15" cent., from Dabra Libanos, Ham (Eritrea), text no. 33 (Bausi
1997: 23-24). Although known to specialists for more than two decades, the

Tahsas), on fols 182—-193* according to the third and last foliation (Brita 2015: 16). Manuscripts
BCU have been digitized by the project Ethio-SPaRe, EU 7" Framework Programme, ERC Start-
ing Grant 240720, PI Denis Nosnitsin, 2009-2015, <http://mww1.uni-hamburg.de/ethiostudies/
ETHIOSPARE>. | am deeply grateful to Denis Nosnitsin for making the photographic documenta-
tion available to me.

19 The manuscript has been recently digitized by project Endangered Archives Programme (EAP),
The Melvin Seiden Award: Digitisation of the monastic archives of Marawe Krestos and Dabra
Abbay (Shire region, Tigray Province, Ethiopia) (EAP 704). Images are available online at the fol-
lowing webpage: http://eap.bl.uk/archive-file/EAP704-2-28. Foliation does not reflect the original
sequence of the leaves, which are extensively misplaced and some are possibly missing.

20 A description of the textual contents is supplied in Pisani (2015: 180-82). The text on Anicetus
and Photius is no. 1. The date of completion of the book, properly 6955 year of mercy, is supplied
in the colophon, which is contained in a loose leaf originally belonging to the codex and later in-
corporated into another manuscript of the same collection, i.e. ms. ‘Addi Qolg¥al Giyorgis, AQG-
007 (also digitized by the Ethio-SPaRe project), Senodos, 15" cent., catalogued by Vitagrazia Pisa-
ni, description lastly accessed on 10 March 2020.

21 The manuscript, still uncatalogued, is a sizable codex (49 x 37 cm) containing 40 texts to be read
from 1 Méskaram to 1 7orr. It was brought to Savona, Italy, from an unknown locality and under
unknown circumstances by Maresciallo Mario Urbano, who was involved in the 1935/36 war. De-
posited since 2019 at the Archivio Diocesano of Savona, the manuscript has been surveyed and
photographed within the frame of the project CaNaMEI: Catalogo Nazionale dei Manoscritti Eti-
opici d’Italia, The project, headed by Gianfrancesco Lusini, Naples, aims to the identification, cata-
loguing, textual analysis and undertaking of conservation measures of still unstudied Ethiopic man-
uscript collections preserved in Italian institutions.
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Débré Libanos GS is currently still unaccessible due to the difficult work
conditions in the area. Additional copies are certainly in existence, and their
number is expected to grow due to the recording and/or digitization initia-
tives conducted in the last few years or still under way.??

An Analysis of the Ethiopic Version

At what time was the Passio of Anicetus and Photius translated into Ethi-
opic? Since none of the witnesses provide a colophon, we only can narrow
the time range prior to the 14™ century, date of the earliest copy. This not-
withstanding, we can make some assumptions about the Vorlage of the Ethi-
opic based on a collation of the latter with the Greek version published by
Latysev. Our analysis will be considered under the following headings:

1. Occurrence of theonymic forms;

2. Cases of mistranslation due to the misinterpretation of the text;

3. Cases of hyper-literal translation;

4. Preservation of the Greek word order;

5. The relationship between the Ethiopic and the Greek recensions BHG
no. 1542 and no. 1543;

6. Possible presence of Arabic-based forms.

1. Theonymic forms

A survey of the theonymic forms is based on the assumption that the way
proper names are transcribed might be revealing important clues as to the
origin of the Ethiopic version. Having summoned Anicetus to his presence,
Diocletian enumerates at various times a lengthy series of Hellenistic divini-
ties in an attempt to persuade the Christian official to offer sacrifices to
them. These lists are also paralleled by the Ethiopic version with a surprising
formal accuracy. A first list of theonyms is the following:Z

22 Momentous efforts have been tirelessly spent by Antonella Brita in the last decade to increase
considerably the photographic documentation at disposal and study the transmission aspects of the
GS within the context of the sub-projects mentioned above in note 2. | have not been able to take
into account these materials in the present survey.

2 The Ethiopic portions of text have been reconstructed after collation of ten witnesses and without
articulating a complete stemma, even though a genetic proximity between some witnesses appears
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[87] Aoxintiovog Egn” «Ov So-
kodot cot B0l givan 6 Zede kai 6 Ilo-
ced®dv, Aockinmog ol ‘Eppig,
ATOM®V Kol ZKApovopog, Atdvuode
Te kol Zépomig Kol TAV Onieidv
Abnva e kol Aptepig, Péo kai M-
deia, "Hpa ¢ kol Topyd, Appoditn te
kol [MoArag wol mavteg door kot
gkeivovg yeyovact Oeoi» (LatySev
1914: 97.27-98.3).

Diocletian said: «do not you be-
lieve that the gods are Zeus and Po-
seidon, Asclepius and Hermes, Apol-
lo and Scamander, Dionysus and Ser-
apis? And amongst the goddesses
Athena and Artemis, Rhea and Me-
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[§7] S.0-PAPLTN : L0 1 ADKU-:
ATIANT : o0 ¢ OANL7 1 ADPARS:
0 : @LC7LN : AAD 2 ORZ AT 2 APTTT
LN : U700 2 AET = OACMIN ¢
ALAN: 0GP : @12 ° 1 Uit OICH
7 ¢ AGCHT ¢ 0AAN ¢ O-A=av- 1 hA :
h7pao- : haopk: =

Diocletian said: «Are perhaps not de-
ities Zews and Posidon, Asqolopyos and
Hermis, Lipas and Aposllon, Siqd-
mandoros and Ziyonsis, Atena and
Artemos, Sirapis and Reya, and Midoya,
Hera and Gorgon, Afrazit and Pallas and

dea, Hera and Gorgon, Aphrodite and all those who are like them?».
Pallas, and all the deities who are like

them?»

The formal correspondence between the two version is striking. Names in
the two passages match each other almost completely, with the two follow-
ing exceptions. Firstly, Ethiopic Lipas lacks a Greek equivalent. Secondly,
the Greek voiced dental followed by a front vowel, i.e. &1, is equaled in two
cases by Ethiopic H., zi: Advucog corresponds to Ziyonsis (sporadically vo-
calized zs, as in HRV, or z4, as in U) and Agpoditn is rendered in nearly all
copies as Afrazit. This consistency proves that the equivalence between 61
and H. is at least pre-archetypical, if not original, and adds a plus of evidence
to the occasional distribution of z-forms in early manuscripts.?*

somewhat clear, namley between J and L and between C and V. It follows that the text represented
here and below is but a highly preliminary work hypothesis. However, in the context of the the-
onymic forms, notwithstanding the lack of a stemma and the unsurprising proliferation of variora
(not always void of interest, see further down) and corruptions, the proposed forms are quite likely
to be prior to the archetype of the examined tradition.

24 The most representative specimen of this phenomenon is the oft-quoted form zayaqon “deacon”,
which alternates with the standard form diyaqon. It is still disputed whether this specific rendering
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In a further discourse passionately pronounced by the impious emperor
each divinity is followed by an epithet or briefly depicted through his or her
most salient feature (see Fig. 4 from ms. V).

Map’ Mudv drxove capéotata d60-
Kipocov ta Kpeittova, tdg 0e0g Zevg 0
épotopovig, wdg  Ilocewddv 0
mepoTng, 0 yomg AckAnmog, 0 @op-
poakog ‘Epufig, Apng 6 moréuog, Ad-
VLO0G O KUVIKOG Bakyentng, AKToimv O
poydg, Zépamig tdv Alyvntiov 0 TO-
pavvog, ATOAloV O Tig dnmleiog ov-
viyopog, 0 payevtikog Hpaxdig, §| 0
Zgog, ob &v Kpritn 6 tagoc, 1§ “Hoor-
670G 0 yontevwv 10 ©hp, 1} "HAlog 6 év
TOAAOTG ddikdtatog, 1| Kpdvog 6 tov
Aia obv tf] Péa yevvnoag, §| "Adwvig 0
g Aepoditng poydc, i “Ioig kai Oaci-
pic ol tfjg Atyvmtov oiknropeg, §| To-
oov kol Opog ol v VmepnEavela
voonoavteg, | AOnva 1 tovg Tig Ehai-
ag KapToLg Eavtny aitiav toig PapPd-
potg pnuicooa, | Aptepug 1 Kovayog, 1
Atdokopot ot inmddpopot, §j "lootog kai
Ooiog, OV ai KEQOAOL TV VEPEADY
TPOGNTTOVTO, OG ol ko’ vudg pdbot
gipfkaowy, f| “log kol Tkdpavdpog, ol
viol 00 Bpota, ol avBpomoedyor kol
axopeotol, 1| Bpotag o0 Spopede, 1
Accovp kol Appab oi oikodopnoavteg
Yoboooav kol Mndiav, fj “Ikapog 6 mo-
vTIKOG, 0¢ éppipn &v @ tod Ildvrov

[87] N6 : A9°-ILT : @hGPRC :
HELLN t AE t A9°AN : LN £ AL «
L@t = OARNLTL ¢ §TPP ¢ OAN
PAZCNL : AVA : 12408 = OUCTIN ¢
av(9)A = RGN PIA, = O9.00NY, :
N.L : OHEY, = OAPMPTL ¢ H7T
P x oNGANL : bl 2 MR = 04
P =z AKX AT, 1 IV WA = @Y
CPANL : 916 1 ek 2 PG ¢ OP
0, 1 Rav- = OhLNMNYL : WPt R
At 04601 ¢ AAMD- 1 O14% : N
H57 & PETAL : @ALY « AP0« A9°
Ui # OALTNY, ¢ “IehH ¢ ARFLHT &
OANN : OANLN ¢ ANOAF-av- 1 A9
X = om60N: OACNH : A 2 LRPav- :
TOLA = OAETYL : Rl : 00 : AP
Nz AONA 2 ACAEH = A0 M, = @
ACMLNYL : 9P = @5 90NBSY, : av
Co-3R7 : AGeN = Oh PN, 1 AN ¢
AN = ACANTPav- : Lavgt 1 BATA :
hav : LA : avYLI°Fnav- = OA LN
L %4, ¢ AQPTTIE N : P A
Pl A& ANPC ¢ 0401 ¢ ANA ¢
Af: TLUF : A RINLT E o NEmN
L LPA = OANCL : ®ACHT : AA:
TIAP 1 AOYT ¢ OATLE P = OFLON
Y s 87D : Htoldo : @Ol 2 Aot
A7m0 = @NARTYL : ATIANT : A : 9°

anticipates later phonetic developments or, on the contrary, is inherited by a local (Egyptian?) pro-
nunciation of the Greek voiced dental, as shown by the comparatively frequent exchange between
dtand ¢ in Late Antique Greek papyri. The forms Ziyonsis and Afrazit illustrated above, directly or
indirectly coming from Greek forms, seem to speak up for the latter hypothesis. On this topic, see
Bausi (2005b: 159-60) and Villa (2019: 208-10) for a survey from an occurrence in the Shepherd

of Hermas.
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neldyel, kol Aowmdv O [...] (LatySev
1914: 98.13-28)

Listen from us the most truthful
things, judge who is the most powerful:
the lovesick god Zeus, Poseidon the
corsair, Asclepius the sorcerer, Hermes
the magician, Ares the warlike, Diony-
sus the cynical bacchant, Actaeon the
adulterer, Serapis the lord of the Egyp-
tians, Apollo the advocate of the perdi-
tion, Heracles the charmer, or Zeus
whose tomb is in Crete, Hephaestus the
fire-enchanter, Helios the most iniqui-
tous amongst many, Cronus who begot
Zeus together with Rhea, Adonis the
lover of Aphrodite, Isis and Osiris who
dwelt in Egypt, Typhon and Oros who
are sick with arrogance, Athena who
proclaimed to the Barbarians to be at
the origin of the olives, Artemis the
huntress, the Dioscuri the horse riders,
lostas and Thoias whose heads touch
the clouds, as your myths claim, or las
and Scamander, Brotas’ anthropopha-
gous and insatiable sons, Brotas the
runner, Ashur and Arfath who built Su-
sa and Media, lIcarus Ponticus who
Pontus, who fell into the Pontic sea,
and of the others [...]

MASsSIMO VILLA
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Listen from us and judge who is the
best as a god: Zews insane with lust,
Apisidon the seafarer, Asqglipyos the
sorcerer, Hermes the magician, Ares
the slayer, Diyosos the orator and
dancer, Aqtewon the fornicator,
Sarapis the rebel from the country of
Egypt, Apoallon the master of perdition,
Heraglis the diviner who plundered the
tombs and slayed his mother, Efestos
the fire-enchanter, Fares the deceiver
and the oppressor of many, Qa&ronos
who begot Diyos together with Hera,
Adonas the lover of Afrazut, Isis and
Osiris the lords of Egypt, Tifos and
Aros whose sickness is the arrogance,
Atena who told the Barbarians about
the creation of the elayas-tree, Artemis
the huntress, the Diyosqori the horse
riders, lyyas and lyoyyas whose heads
adhere to the clouds, as your fables
claim, lyas and also Asqdmandoros, the
beast slayers and never-satiable man-
eating sons of Botor, Brotos the runner,
Assur and Arfat who built Sosan and
Midya, Qarews pdnrawi who threw
himself into the abyss of Pantos, and
the other deities who were created to-
gether with them.

In the above sequence the hagiographer’s intention seemed that to cover,
not without virtuosity, the entire Hellenistic pantheon known to him. We do
not know how much familiar the author of the Ga®az version was with the
elaborate repertory of myths alluded to in the Greek text. However, it is out
of question that the passage posed numerous challenges to the translational
skills of the interpreter. That being so, the faithfulness of the Ethiopic in
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terms of contents and formal conservatism is even more striking. Nearly all
Go"az theonyms are easily recognizable, except for few hardly explainable
discrepancies.”® An exhaustive discussion of all the correspondences lies
outside the scope of the present paper. Nevertheless, a few aspects deserve a
comment. Firstly, the two versions do not match each other throughout: the
Ethiopic contains at least one passage missing in or deviating from the Greek
text published by LatySev. This is clear if we compare the Greek o
noyevtikdg Hparxhiic, §| 6 Zebg, ob év Kprn 6 tdgoc, «Heracles the charm-
er, or Zeus whose tomb is in Crete» with the Ethiopic @%¢-PA.NL : 714 :
&2 PG 2 0PI ¢ hav- = «Heraglis the diviner who plundered the
tombs and slayed his mother». The Ethiopic tradition displays no relevant
variance which might imply some kind of corruption down the line of trans-
mission. The passage might stem from a possibly old redactional variant
which had arisen at some point before the Passio reached Ethiopia, though
no tradition on Heracles’ matricide is known to the present writer.

Secondly, and more eloquently, a handful of Ga"az wordforms do retain
the Greek case endings. Thus, Sosan continues the accusative form
Yobooav, «Susa»; the loanword elayas continues the genitive form éhaiag,
«olive-tree»?; the pair Zews and Diyos lexicalizes the morphological oppo-
sition between the nominative Zevg and the accusative tov Aia «Zeus». The
last example, in which the two forms are not harmonized into one, shows

2 Namely Fares, lyyas, and lyoyyas, respectively coming from the Greek "HAwog, "Toctag, and
Qoiog. The Ethiopic forms are nearly unanimously attested over the manuscript tradition: lyyas has
no variant readings, while Fares and lyoyyas are displayed nearly everywhere except for R Feros
and lyodas. It is reasonable to assume that, if not resulting from a very early corruption at a pre-
archetypical stage, these wordforms must be primitive.

% The cultivated olive (Olea europaea europaea, i.e. the Greek #\auc) is not native to the Horn of
Africa, where the wild olive (Olea europaea cuspidata) rather grows. The latter subspecies, whose
fruits are not edible, is indicated in Go®az as awlo, a word common to Tigrinya and possibly bor-
rowed from Cushitic (Leslau 1987: 48a). Well-aware of this botanical differentiation, the early
translators of the Old Testament books currently rendered the Greek &\ with the word z&yt, of
Arabo-Aramaic origin (e.g. Ex 27:20, Dt 24:21, Ps 51:8, Ps 127:4, Is 17:6). Interestingly, in Rm
11:24 the distinction between dypiéionog and xadéhonog survives through the opposition between
awla‘a gadam, lit. «wild olive» (also in Rm 11:17), and z&yt, «[good] olive». Also the translator of
the Passio of Anicetus and Photius possibly felt awla° as inadequate and, perhaps under influence
of the copious Grecisms, simply transliterated the form keeping the genitive ending. The form
elayas has no variants in the considered manuscript tradition.
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that the translator failed to associate the two Greek forms with one and the
same deity and is broadly indicative of his defective knowledge of the Clas-
sical pantheon. Also, all the above examples of literal transcription of in-
flected nouns make it far-fetched to assume the existence of a linguistic in-
termediate between the Greek and the Ethiopic.

Finally, it is worth remarking that minority or corrupted variant readings
(not shown in the above synopsis) are not deprived of interest per se. For in-
stance, the abovementioned form Diyos, i.e. Zeus, is predominant except for
BCV Doyos and R Zoyos. Due to a set of circumstances, the latter z-form is
very unlikely to be primitive. Therefore, there is some basis for assuming
that z-forms are not always recessive and occasionally develop as a late de-
parture from d-forms.?’

The last passage under scrutiny is taken from Anicetus’ reply to Diocle-
tian. In his apology to the Christianity, Anicetus juxtaposes each idol with a
biblical figure. The result is a rhetoric collection of vices and virtues intend-
ed to seal the moral high ground of the new Christian faith over the polythe-
istic practices.

[88] «tiva Toivuv mpokpivels, gimé’
[Tétpov 10v Khewopdruka, 1 INooet-
ddvo tov mepotny; Iladiov OV MV
doypdtov pntopa, 1| Alav tov yonta,;
Todvvny tov edayyshotyv, 1j Atdvocov
oV Boakygvtiv; tob Partictod Tmdv-
vou TV doknowv, §| Zkapdavopov 1o
dminotov pedpa; ti PéATIOV TINAY, TGV
mpoeNTAV TOV Y0opdv, §| Thg “Hpag xai
MoArddog 0 Béatpov; TdV AToGTO DV
Kol popTOop@v TNV oOyKAntov, §| T
‘Hpaxiémg kol Aviémg maAoaicpota;
Mapiav v @gotdkov, § Mndeiav v
pubevtplav; ‘Hooiav tov Thg oikovpé-
VNG KNPLKA, §| Zépamy TOV €v TOAAOIG
yevdopavinv; Hilov tov {nAotyv, q

[88] @ : A7h : FNLC : WIRTPC
Nz APé : avC-§ : HADET + ORI°AN,
&7 ¢ L0 : OF 1L 2 A9h@-teN 2 1.0
bt W11 AN ANDC i ORAILPN -
a1 1p = A9°ChIN = OTLAR = ORI
FL.P0 : N4, & havPI°P : TN 2 A
P, 2 ORIAPTTIECN: ) A
L1 ATh: LpLN: ANNC @ A77I0C
av- : AP T = @7IhOT  HES av- 1 A
e s @AAN = AIPANLLNH : AN, : NA
Tt : mB@T = ORICNCAN : Chen =
ORI /AN ¢ PTA,. | ORI hLNMN ¢
awe : ROt & ORINT-[A 1 TA-
h i @APQHO°1 2 ORI°OC @ OAIA
C4-L> 1 avl\chJ 7 ¢ GA9° = RI°LOP ¢
AL = OAICACET : ATNP 1 %14 = &

27 The same phenomenon is shown by the spelling form H1"?9,  instead of 4°17L. ¢, «second»
in the 15"—cent. ms. EMML 3515, Senodos, cp. Bausi (1995: xI-xli).
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“Hopototov tOV yonteutiv; Zopovni
oV éykparti], | Accolp Kol Apeat Tiig
oikovpévng ta okdvdaia; Takmpov Tov
goktnpov, 7 Ildva tov daipova;
APBpadu tov motoétatov, §| Apea TOV
TOV ToAéU®Y yevvitopa,; Tepepiav OV
ovunaBéotatov, §| TelaPer tdV mpo-
ontdv v @ovevtplav;»  (LatySev
1914: 99.22-100.4)

«Who do you prefer, now tell me:
Peter the keeper of the keys or Posei-
don the corsair? Paul the preacher of
the dogmata or Zeus the sorcerer?
John the Evangelist or Dionysus the
bacchant? The ascesis of John the Bap-
tist or the insatiable stream of the Sca-
mander? Who is worthier of honor?
The multitude of prophets or the thea-
ter of Hera and Pallas? The gathering
of the apostles and the martyrs or the
combats of Heracles and Antaeus?
Mary the mother of God or Medea the
teller of tales? Isaiah, the herald of the
world, or Serapis, the false seer among
many? Eliah the zealous or Hephaestus
the enchanter? Samuel the disciplined
or [As]sur?® and Arfat, snares of the
world? Jacob the prayer or Pan the de-
mon? Abraham the most devoted or
Ares the father of the wars? Jeremiah
the most compassionate or Jezebel the
murderess of the prophets?2%».
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P°RNCHI® : avhavy 2 ORI°ALN ¢ OA
L PFA =2 ORPACLEN: avh =
ORI HAHLA : PO 1 10 8T = A9
7 ¢ TUNE v 1 AMPCET : 0NN 0T ¢
OAP5-AT ¢ ONLET : A0 & ORI
¥: 1L heav- 1 ARTMLEN 1 ONLC-PA
Nz ATICE : A% T 2 AMLADC =
ORI°L P 1 avw i &

«Then, who do you prefer? Peter
the keeper of the keys of the heavens or
Posidon the robber and seafarer? Paul,
the preacher of the laws of God, or
Dayos the magician? John the Evange-
list or Toyayyas the dancer? John the
Baptist, the ascetic, or Saqamandoros
the insatiable? Who, then, is worthier
of honor? The multitude of the proph-
ets or the choral songs of Hera and
Pallas? Isaiah the preacher of the salva-
tion or Sérapis the impure? Eliah the
zealous or Efestos the fire-enchanter?
Samuel, the pure and disciplined, or
Sur and Arfad, the deceivers of the
world? Jacob the prayer or Oryan the
diviner of Pontus [sic]? Abraham the
faithful or Aris the son of the slayer?
Jeremiah the compassionate or Elzabel
the murderess of the prophets? The
multitude of apostles, prophets, saints
and noble martyrs or the combats of
Anteyas and Heraglos? Mary the moth-
er of God or Moadaya the enchantress?»

28 Instead of Accovp, ms. Paris, BnF Suppl. Gr. 241 has codp, which might be at the root of the

Ethiopic Sur.

2% The reference is to king Achab’s wife, who persuaded her husband to worship the Phoenician

idols, cp. 1Kgs 18:4.
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As compared to the Greek, the Ga®az version displays one syntactical de-
viation and two mistranscriptions of proper names. The first one is a minor
textual transposition of two sentences which are appended to the end («The
multitude of apostles, prophets, saints and noble martyrs or the combats of
Anteyas and Heraqlas? Mary the mother of God or Madaya the enchant-
ress?»). The two mistranscriptions of the theonyms are more problematic.
Advvoov, «Dionysus» was transcribed in a way that is difficult to recon-
struct due to the proliferation of scribal variants (Toyayyas is a tentative
spelling form), but doubtlessly marked by initial t- in correspondence of 5.3
Likewise confusing is AC.£7 ¢ A7 : “1¢ =, «Oryan the diviner of Pon-
tus», which equals TTéva tov daipova, «Pan the demonx: while it remains
uncertain how best to vocalize the beginning of the first name,® the epithet
pdngawi, lit. Ponticus, may be somewhat reminiscent of the name of the fa-
mous goat-like god.

Are these wordforms reflective of a Greek-to-Go°az translation? Despite
the attractiveness of this solution, other options must be evaluated before
drawing a conclusion. One possibility is that the Greek wordforms may have
eventually survived through an Arabic intermediate along the transmission
trajectory. However, one would look in vain for the kind of mistranscriptions
which are way too customary in Arabic-to-Gasaz translations, such as confu-
sion between b/t/y/n, or between f/q, or again between r/z, voiced rendering

30 The Ethiopic tradition shows a considerable degree of internal deterioration, included various
nonsensical expressions reflecting an awkward attempt to give meaning to the text: R wé- >m-
Tonayayyas, U wa- >m-Toyayyas, J wa- >m-Toyyanas, L wa- >m-Tiyoyyas, H wé->m-Toyay, KB
Wa-sm-moto Yayyas, C wa-moto Yayyas, V Wa-moté Yayyas. In some manuscripts the reading is
split into two words, the first being reinterpreted as mot, «death». One should note that Ethiopic t in
correspondence of a Greek 3 is quite unconventional, the classical phonetic equivalences being & >
£ 0> 1> Departures from this traditional tripartition are observed in this text also in corre-
spondence of Arfat, which appears twice in the Greek: once as Apea#, rendered as Arfat with unu-
sual passage 6 > ‘P, and once as Apoar, rendered as Arfad with unusual passage t > £°. Such an
instability is probably connected to some graphical fluctuations already existing in the Greek and in
their turn caused by phonetic assimilation to the following word in the text sequence (Ap@a® is fol-
lowed by aspirated oi, Appdr is followed by tic).

31 In this paper the seventh order, witnessed by U Oryan and B Oriyan, has been tentatively pre-
ferred over the more common first (HICR Aryan, K Ariyan, V Areyan) and fourth orders (ms. L).
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of p, and so on.*? Given the total absence of all these changes, the orthogra-
phy of proper names in our Passio would be very hard to explain if one were
to assume an Arabic version at the root of the Gaaz. Another possibility to
be considered is that of interferences and contaminations coming from other
Go"az works and occurred either in the translational process or down the line
of transmission. Indeed, our text is obviously not the only Ethiopic piece to
make mention of Classical Greek gods. A tangential circulation of Classical
theonyms can be appreciated in both the Aksumite and Post-Aksumite litera-
ture, e.g. in the Acts of the Apostles,® in the Life of Giyorgis,* in the Life of
Antony,* in several Passiones of the GS as well as in the corresponding
Sonkassar entries,® in a short mythographic piece uniquely transmitted in

32 Disfigured wordforms are found in the Chronicle of John of Nikiu, where Cronus becomes
Aroksas via misreading of 9,51, Rhea is rendered Awran, Zeus becomes Ra’on (due to confusion
between _»sl; and 03),) or even Birus and Nirus (from g5, bi-Ziyis), Hephaestus becomes Qéstos
or Agayss due to confusion between 2 and &, Apollo and Poseidon are rendered Ablon and
Busiton with regular transcription of p as b (Zotenberg 1883: 28-34, 241-51).

33 Artemis, Zeus, and Hermes. It is worth remembering the passage in which Barnabas and Paul are
thought by the Lycaonians to be Zeus and Hermes respectively (At 14:12), an association which
will determine the erroneous identification of Paul as the author of the Shepherd of Hermas in the
well-known subscriptio of ms. Paris, BnF Abb. 174 (Villa 2019: 89-90).

34 The version of the Life of Giyorgis composed by Pasicrates contains in three distinct passages the
names of Apollo, Poseidon, Heracles, Scamander, Athena, and others (English transl. in Budge
1930: 80, 82, 84). Interestingly, the second passage was embedded in the Méashafd mastir, or ‘Book
of the mystery’, written down by the learned theologian Giyorgis of Sagla in the early 15 century.
The passage runs as follows: AA9°C ¢ LECLA : hav : A&7 : A1.01 « T ¢ OhL-PA.
N 9oL 2 ALl : AP LN : OWET : OhS : WCO- : OACTON : ONE : Al : hd
av- ;. «Know, 0 Giyorgis, that Apsllon created the skies, Eraglis established the earth,
Ségdmandros and Atena placed the sun, Arpewss (Orpheus?) and Sofo laid the sea» (text in Yaqob
Beyene 1990a: 29; ltalian transl. in Yagob Beyene 1990b: 19-20).

35 Most likely translated in Aksumite times, it contains the names of Kore, Hephaestos, Hera, Apol-
lo, Artemis, and Poseidon (Zarzeczny 2013: 56).

36 For instance, the Gadla Nob (translated from Arabic in 1362/63 AD according to its subscriptio)
contains the names of Apallon (Apollo), Radamis (Artemide), Zeus, and Athena. Besides, Heracles
and Asclepius are called upon in the Passio of Cyprian and Justa (Goodspeed 1903: 14 [text], 20
[tr.]). Asclepius is also found in the Passio of Pantaleon the Physician and, along with Apollo,
Zeus, and Hephaestus, in the unpublished Passio of Theocritus the Reader. Further names are cer-
tainly attested in other texts of the GS.
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the 18"—cent. ms. Vatican City, BAV Comboni Et. S 12,*” and even in some
lexical lists embedded in siwasaw-books.*® However, the presence of hapax
legomena and of inflected and non-harmonized forms (e.g. the pair Zews/
Diyos) in our Passio reveals that such interferences, though sporadically
documented,*® did not play a decisive role.

We shall now examine other textual aspects of the Ethiopic version.

2. Cases of mistranslation due to the misinterpretation of the text

Here are presented and commented some passages of the Ethiopic text
showing peculiar readings that can be explained assuming a misinterpreta-
tion of the original Greek.

1. Diocletian’s epistle to the subjects of the empire (82) concludes as fol-
lows: @AAA-T ¢ ATIANT : 008 « A7H : F(vrtd.oanPar- 1, «offering sal-
utations to the great gods». The last verb, literally «to gladden, to delight»
and also «to greet» (Dillmann 1865: 1349-50), badly matches the Greek kai
10i¢ Oeo0ig ta péyiota yapilouevol, «showing great favour unto to the gods»
(LatySev 1914: 94.10-12), unless one conjectures that yapilopevot, «show
favour» was read or intended as yoipopevot, «rejoice» also used in formulas
of salutation.

2. 1t would seem at first confusing why the Greek kpovontm Eipet v
KeQAANV O avoolog, «may the impious be struck in the head with a sword»
(LatySev 1914: 105.1, 816) becomes N&%: ATNE : ACAND : NNLG ¢,
«corpse®® / 1 shall put your head / with a sword».*° This equivalence be-
comes less cryptic if one assumes a misreading between kpovcOntw (imper-
ative aorist passive of kpovw «hit, strike») and a syntagma ve]kpov otiT®

37 Namely Zeus, Cronus, Aphrodite, and Hermes from ms. Vatican City, BAV Comboni Et. S 12,
p. 159 (Raineri 1997: 190-92). The short text perhaps traces back to a Greek Ps.-Nonnus’ com-
mentary (6 cent.), though at least one (secondary?) Arabism is observable in the sentence @h :
AL £ AGCA.T : A7 1 SR £ WS¢ =, «and Afrodita, who is Zohora, was begotten by
it [the seed of Cronus]», since Zshora derives from Zuharah, the Arabic name of the planet Venus.
38 Namely Apollon, Atena, and Arddmanos (Artemis) sub voce ‘names of the impure deities’ (cp.
ms. Paris, BnF Eth. 150, fol. 40vb).

3% For instance in the form Abollon (ms. K, fol. 169va), clearly influenced by an Arabic-based tran-
scription.

40 The sentence is not void of variants, such as R 1A“?7 2, «in truth» instead of (1&™7 :.
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(imperative aorist passive of {otnu «set, set up, make sb stand»), translated
into Ethiopic with 027 = «corpse, dead body» and the verb A7 = «place,
put, set».

3. Before being martyred, Anicetus admonishes Diocletian with these
words: ob 8¢ 510 TV poigoviay cov kal ddniov mpdbeoty, «but you, be-
cause of your murderousness and your obscure nature» (Latysev, 1914, p.
110.11-13, §24). The Ethiopic version reads @71 : OA7 1 : AhSh : Ok
NAh ¢, «but you, because of your viciousness and your deceit». Since a
consistent translational equivalence exists between vl = and 56log «de-
ceit»,* it is tempting to assume a sight error or a Greek corruption from
aonhov, lit. «unseen, invisible, obscure».

3. Cases of hyper-literal translation

As is often the case with Greek compound names, these are translated in-
to Ethiopic via a one-to-one rendering of the single constituents. For in-
stance, NAFPE : NNC : = 1§ erhodoig, «desire for glory, ambition»
(LatySev 1914: 93.9, 81); H7%0 : £hTA = = yuyopBopoig, «soul destroy-
ers» (LatySev 1914: 94.28, 8§3); chA®-£7 : NI : = yevdovopwv, «with false
names» (LatySev 1914: 99.14-15, 88); H-1H-"1 = “bm- : = moAvTEAET, «high-
priced» (LatySev 1914: 112.8, §26). More interestingly, the verb &t =, «in-
spect, investigate» accompanied by 717 z, «position, situation, state» ren-
ders twice the Greek Aoyobetém, «bring into account», the latter being sepa-
rated in its constituents Adyog and tinui.*?

A further example is found in the Ethiopic SaRLIL ¢ 078 : “Vehad : ()
A% : 0 1 RI°X A 1, «and now proceed with the painful punishment that
devours the flesh», that corresponds to the Greek kai vdv tdg capko@dyovg
Twopiag mpokowle, «now proceed with the flesh-eating punishment»
(LatySev 1914: 107.5, 8§19). The above passage is particularly telling be-
cause, in addition to the equivalence capxo@dyovg = 1A% : 2.2 £, one can
appreciate two other common features of the Ga“az version: the preservation
of the word order OV (on this point see below) and the two-for-one transla-

41 As further down in the same text, Soiip 8¢ ovij (LatySev 1914: 111.7, 8§25) is rendered oA ¢
A 1 «deceitful voice».
42 Cp. Laty3ev (1914: 95.30, 96.2, §4).
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tional technique, i.e. the presence of two quasi-synonymic elements in corre-
spondence of one single reading of the Greek.*

One more example reflects a case of misinterpretation of the original text
due to hyper-literal translation. In the Greek kai tovtovg ntepdoag Toig TV
avoumv Tpootdypaot, «and inciting them with wicked commands» (LatySev
1914: 93.22-23, 81) the verb ntepodw, lit. «furnish with wings or feathers» is
used in the figurative meaning of «incite, spur». The author of the Ethiopic
version retained the primitive meaning of the verb: @and@av- : NN16. = Ah
¢ : ~CO0k =, «and he made them fly with the wings of his wicked disposi-
tions», by using the verb ANdé :, «make fly» and further adding Nn%é. :,
«with the wings» to clarify the passage.

4, Preservation of the Greek word order

A recent study has shown that the word order in Go"az was somewhat
flexible and pragmatic-sensitive, that is governed by the principle that the

43 In the example under scrutiny, 14% = £~.2 =, «that devours the flesh» is supplemented by “7¢h
av®}, ¢ «painful». The same technique, probably employed to add a semantic emphasis to the sen-
tence, is not rare in our text: e.g. A"NA : @AM : corresponding to tdv eiddimv (Latysev
1914: 93.11, §1); A& A- ¢ ®APCI- = corresponding to mapacticavreg (Latydev 1914: 94.9,
82); milN: 0FN, ¢ r~¢-L ¢ AN ¢ corresponding to iatpog 81" dowtod, «phyisician of
yourself» (Laty$ev 1914: 111.14, §25). One example deserves special attention as it reflects the
interference of the Ethiopic version of the New Testament: the expression 6 Abocag tfj oikovopig
oov 10 Tiig &Otpag pecdroryov, «[you] who under your guidance dissolved the dividing wall of
hostility» (Laty$ev 1914: 102.16, §12) obviously alludes to Eph. 2:14 («[who] has broken down in
his flesh the dividing wall of hostility»). The Ethiopic counterpart @Hé.Fech ¢ @t : 19°hd.
k2 AEGT ¢ TIRDA ¢, «who dissolved and destroyed with his compassion the dividing wall»
has two verbs, i.e. -ch ¢ «dissolved» and ‘71 ¢ «destroyed», in place of the single Greek
reading 6 Moag «who dissolved», the first one being the faithful translation of the Greek and the
second being evidently borrowed from the Ethiopic version of Eph. 2:14 @y»-t : ARGt < “Tah
A A7l 2 AAA ¢ (Uhlig, Maehlum 1993: 107) and inserted by someone who recognized the
allusion. Since @91~ £ is exhibited by all witnesses, it is difficult to say whether it was introduced
by a copyist in a pre-archetypical stage or by the translator himself. The latter circumstance, which
seems more plausible, would have consequences in terms of relative chronology, namely in
establishing that the translation of the Letter to the Ephesians predated that of our Passio. It is,
however, out of question that the biblical text exerted its own interference repeatedly over time: ms.
U concludes the sentence adding &7 : OAA 2, «that is hostility», thus making the text conform
even more closely to that of the Bible.
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marked topic typically occupies the first position (Bulakh 2012). Statistical-
ly, epigraphic Ga°az displays a certain preference for the V-S and particular-
ly V-O orders. In addition, adjectives, genitive complements and relative
clauses predominantly follow the head noun, as in many Semitic languages
(i.e. N-Agg, N-G, and N-Rel orders; cp. Gai 1981, Bulakh 2012). Specialists
also agree that among the many factors that tend to blur the data pool one
cannot rule out the influence of the Greek substratum in translated texts. Ev-
idence resulting from a comparison between the Greek and the Ethiopic ver-
sions of the Passio is, despite some general difficulties,* in agreement with
this statement. In fact, as the following examples show, the Ethiopic often
displays an unusual or non-neutral word order that is reflective of a one-to-
one rendering of the components of the underlying Greek phrase.

1. An O-V word order, statistically uncommon and generally featured by
a marked focus onto the pre-verbal object, is shown in A&t : AHH : ®CO
+: AP : oCh-0: wCOo :, «he ordered a persecution and issued wicked
and immoral commands» in accordance with (and reasonably inherited by)
the Greek O-V order tov dtwyuov €nevonce Kol VOOV avOopovg EkOELEVOG,
«he devised a persecution, and having issued wicked laws» (LatySev 1914:
94.24-25, 83).

2. Anicetus’ admonishment @A T 16CU- ¢ HLL hT ¢ AI°7ILPav- & 7N
AA =, «you are not ashamed to seek help from them» reproduces the same
order as ovk évtpénn Ponbelav map’ avtdv (ntdv (Latysev 1914: 108.7,
821), with a pre-verbal object (&€ A1 :) and the verb of the subordinate
clause in the last position.

3. The Gaaz syntax looks systematically reversed in the passage 47H : &
&HRPN : AR 0777 1 ARA : AANGD- 2 A 2 NP I~ 2 PPTL : 1"TAOAY ¢ D
A= A7H : HOC ¢, lit. «while seeing you, of the mute and inanimate idols
protector, sitting in the middle of all this». As can be seen, the verb occupies
the end position and the qualifier precedes the qualified head noun (e.g. Adj-
N and the G-N periphrastic construction via the preposition 1&-). These ex-

44 Obviously, some caveats must be considered: first, it is far-fetched that the Greek text published
by Latysev is fully identical to the lost Vorlage of the Go°az; secondly, a reliable edition of the
Ethiopic version is still lacking. The first flaw can be in theory extended to any Greek-to-Ga‘az
translation; the second one can to some extent be mitigated by taking into consideration examples
with trivial or no textual variance.
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amples of unconventional order descend from the Greek original koe®dv kal
avalcOntev elddA@V DTEPUAYOV €T TOGOVTOV TANB0LE OpAV Ge VuVi KabN-
uevov, «while seeing you sitting right now before this crowd and defending
the deaf and insensitive idols» (LatySev 1914: 96.25-26, 8§5).

4. In his eulogy to God before his martyrdom, Anicetus says @O lA : A
av ot s HAPCLC ¢ '1°Lah : 0ARN90 : Achlre =, «and having taken the man
from the clay coming from the earth, You molded him with Your fingers»
with the object in the first position and the verb at the end. The word order
faithfully reflects the Greek o0 GvBpwmov éx yiic yodv AoPmv kai Toig
daxtoloig domAidoag (Latysev 1914: 111, 4-5, 825).

However, non-neutral or unconventional word orders are not restricted to
the interference of the Greek syntax. Thus, for instance, the sentence @an :
CRLPav- : APSAT : AhHA = A0St = hav : 351« Z73040 1 LOMm(- =, lit.
«when the people saw the saints tied up and dragged along like cattle», with
a V-O-S word order and the intervening subject «the people» between the
object «the saints» and the latter’s complement «tied up»,*> does not matches
exactly the Greek tote mAnon widoivéav, Beacduevorl decpiovg a¢ Onpia,
«then the people cried out, having seen them tied up like animals» (LatySev
1914: 105.15, §817). Again, in a few examples the periphrastic genitive con-
struction with the preposition 1a- undergoes reversed word order (Gen-N) or
insertion of an element between the head noun and the nominal complement.
Thus, @5V~ : A0hPn : AT 2 009 : ANaP : PPILPav- : 7771 1 AT°AA 1 P
+ 2, «now | laugh much at you because you are the defender of the images
of the idols» splits the status constructus by inserting A7 £, «you» between
«defender» and «images.*® A further example of Gen-N order is A@-dh- :
HOAARTL, ¢ A0 : ROKX 9™ L av- 1| «they extracted the bones of the other
martyrs too» (826, not in the Greek), where the complement precedes the
head noun «bones». What is crucial for the question under scrutiny is that

45 Not by chance ms H omits AshH-1 =, «the people» and ms. K has the inverted order AshH-1 £ A
PG07 ¢,

46 It corresponds to Greek 816mep Aey® o€ peydhmg &yd, Tdg TdV eidmAmv drepuoygis’, «therefore
I tell you [but the Ga°az here follows the variant reading yel®, «I laugh», of ms. Paris, BnF Suppl.
Gr. 241; cp. further down in this paper] vehemently: how can you act in defense of the idols?»
(LatySev 1914: 104.16-17, 816). The Ethiopic passage is not void of variants: in mss JCRV A7 ¢,
«I» is placed in the first position; in others PP*LIPav- : «the defender of» is corrupted into P52
WPav- ¢ «the first of» (mss LU) or PL92Pav- 1 (mss JV).
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such non-linear orders would be very difficult to explain if one were to as-
sume an Arabic source at the root of the Ethiopic translation, because in the
Arabic status constructus the only possible order is N-Gen and no interven-
ing element between them is tolerated. The possibility remains that such de-
viating constructions, especially those involving a qualifier-qualified order,
are reflective of a ‘Cushiticizing tendency’, traditionally explained as an ef-
fect of the centuries-long linguistical coexistence and clearly visible in many
modern Ethiopian languages (Hoffmann 1977: 251, Kapeliuk 2014: 337).

5. The relationship between the Ethiopic and the Greek recensions
BHG no. 1542 and no. 1543

In addition to the previous analyses, one can further compare the Ethiopic
version with the two Greek text types considered by Vasilij LatySev, namely
the recension BHG no. 1542, represented by ms. Vatican City, BAV Gr.
1671, and the recension BHG no. 1543, represented by Paris, BnF Suppl. Gr.
241. As shown in the following examples, the Ethiopic more often follows
the latter, though not exclusively.

1. Et. BOMNPav- ¢ J2av- : =L 2 AFPNA ¢ OATE-T : A9°AN : SNAP
av- : LGP an- =, «they were coerced to praise the ignominious aspect
of the image(s) and of the idols and call them deities» parallels tag drtipovg
poppag tdv eldmdlov Beomotelv vaykalovto, «they were coerced to deify
the ignominious image of the idols» (LatySev 1914: 93.10-11, §1). Ethiopic
h?°An : SNAPLav- : does not render Ocomoiciv, «to deify», printed by
LatySev according to the recension BHG no. 1542, but 8eoloyeiv, «to call sb
a deity», as provided by the recension BHG no. 1543.

2. On the contrary, it would be unclear why the Greek y&ipag yoldoavteg
onpdg, «while taking down iron hands (i.e. claws)» (LatySev 1914: 112.6,
826) becomes av-p= 0w 1 A7 1, «iron hook» if it were not for the precious
testimony given by the Vatican codex (BHG no. 1542), which reads
Kpedypag yordoovieg odnpdc. Again, the name of the saint met by Anicetus
and Photius is Phronton in BHG no. 1543 (katd tod dyiov ®pdvimvog) and
Lucianus in BHG no. 1542 (xotd tod dyiov Aovkiovov). The Ethiopic ad4-
0 = A-+.£50 1 is congruent with the latter.

At present the above correspondences cannot be used to determine the
genetic position of the Greek version underlying the Ethiopic: lacking a clear
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picture of the Greek tradition, it cannot be ascertained whether the above
correspondences are archaisms or innovations, i.e. whether they are useless
or not for genetic subgrouping. A further point to be considered is that it re-
mains questionable whether at least some of the alleged misinterpretations in
the Ethiopic are indeed a good translation of an already corrupted, yet unre-
corded, reading of the Greek source. This is evidenced by at least one exam-
ple. The Greek d¢ tOv oOpavov £mi 100 Vyovg ¢ otdlov Ekpépoce Kol
mAn0etl dotpov capdg koliomiosv, «He who suspended the heaven on the
top like a pillar and manifestly embellished it with the multitude of stars»
(Latysev 1914: 97.2—-4, 85, no variance between the two Greek recensions) is
rendered in Go°az as follows: HAP?¢ : HAZNA : 09°L = APA : HOPAN- = 0N
1« WP : AACTI® ==, «He who suspended the heaven without a pillar,
He who with his wisdom embellished it with many stars». The reading «with
his wisdom» in correspondence of «manifestly» remains unexplainable un-
less one assumes a confusion between the attested coaedc (from @dg,
«light») and copdg «wisely». One might well think of a misreading occurred
during the translation process, but it is surprising to see that the same corrup-
tion or at least alternation was independently proposed by Latysev himself,
who preferred copdg over the attested coapdc.*” Now, to restore what the
primary Greek text looked like lies beyond the scope of this paper. What is
important here is to observe that the testimony of the Ethiopic retains a not-
yet-found (or perhaps even lost) Greek reading and independently confirms
LatySev’s conjecture.

6. Possible presence of Arabic-based forms

In our survey we also must consider any possible evidence pointing to
different directions than those so far followed. More specifically, we shall
now examine two traces of a potential Arabic origin.

After several ineffective tortures, Diocletianus orders a certain Bifivog or
Bipavog (LatySev 1914: 103.12, §14) to behead Anicetus. The name of the
executioner in charge is handed down in Ethiopic in multiple ways, all

47 «Pro cagdc praetulerim copdc» (Latysev 1914: 97 apparatus 2-3).
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stemming from an original form Nig(i)yanos or Lig(i)yanos.*® While the
Ethiopic appears to diverge considerably from the Greek, one might suspect
an Arabic predecessor via sl (Bibiyanas) > ~slas (Nigiyants) through
confusion between initial ba (<) and nan (0), i.e. two letters that only differ
from each other for one dot below or above. However, this reconstruction
becomes much less definite than it may seem prima facie if other options are
taken into consideration: in fact, no Arabic source is required if we imagine
that the concurrent variant reading Liq(i)yanos might in theory reflect a in-
ternal paleographical corruption of the Ethiopic transmission Bi- > (.- > A.-.
As a matter of fact, both assumptions are based on speculation since we can-
not assess which Ga“az reading, Nig(i)yanos or Liq(i)yanos, is genuine or at
least more ancient without a full knowledge of the transmission history of
the Ethiopic version. Our judgment is therefore suspended.

Another question pertains to the lexical domain and in particular to the
translation of ta vedpa ‘sinews, nerves’. The word is attested several times
in our text and is variously rendered in Ga°az. Along with the expected plu-
ral ##4m- : and the cryptic form @»,¢ :,%° the text once displays the very
rare singular term @»-+7% : (in correspondence of LatySev 1914: 96.3, §4) and
once its plural form A9° 71 ¢ (LatySev 1914: 103.21, §14), in both cases
with no variance. The presence of this word in a putative Aksumite transla-
tion raises some perplexity due to a combination of several circumstances:
undoubtedly linked to Arabic c#s, the word @e-+7 : was classed by Wolf
Leslau as an Arabic loanword (Leslau 1958: 159). Besides, it belongs to an
unproductive nominal root, as is often the case with loanwords, and is refer-
enced in Dillmann’s Lexicon in Post-Aksumite texts only.>® Everything

48 More specifically, BU Nigiyanos, HK Nigoyanos, JL Nigiyas, C Ligoyanos, R Ligayanos, V
Ligiyanos. The variant reading Nigiyas, i.e. ‘Nicaea’, is a trivialization no doubt encouraged by the
immediately preceeding VA@. : LA°MD-P : AVIC 2, «they shall bestow their favor upon the
city» (cp. éotavar v oA yapicwvroy, LatySev 1914: 103.11, §13), which concludes Diocletian’s
order of decapitation.

43 The Ethiopic @AHH = LP 6P 1 (1avLL + AVI® 1, «he ordered him to be flagellated
with a f...7 of ox» renders vevpoig tavpeiog «with bull’s tendons» (LatySev 1914: 101.11, 811).
Unattested elsewhere, the wordform (142°L4 ¢ is transmitted in multiple variants: K (199704 ¢, L
Nav’7lé 1, CRV (190 ¢e- <.

50 Namely Filkasyos, Zena Ayhud, Mashafi mastir (cp. Dillmann 1865: 185). The Aksumite equiv-
alent is usually ~~C@-~ , which in our text is used once to render ta vedpa (in correspondence of
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seems therefore to point to a late Arabism. It should be noted, however, that
some of the previous statements are predicated on incorrect or ex-silentio ar-
guments. First, both term have broken plurals, but the morphological Ga‘az
pattern sing. matn — pl. amtont does not fully correspond to the Arabic pat-
tern sing. matn — pl. mutin/mitan, a circumstance which implies some sort of
morphological productivity on the Ethiopic side. In addition, Dillmann’s Ak-
sumite corpus is fundamentally reliant upon the biblical books only, and the
absence of a given word in the latter is little or no informative about its real
distribution in spoken Late Antique Go“az. Finally, given a certain semantic
discrepancy between Ga‘az @v-F7 ¢, «sinew, nerve» and the same-sounding
Arabic i, «half or side of the back», one might wonder whether the linguis-
tic loan, if any ever occurred, was due to other Semitic-speaking communi-
ties and to non-literary iterations.> Again, the dependence from an Arabic
textual source is less definite than one would expect at first sight.

Conclusion

Each piece of evidence treated in the previous pages is diagnostic of an
underlying Greek source at the root of the Ethiopic. The crucial question for
the dating of the translation is whether an in-between version took place
down the line of the Greek-to-Ethiopic transmission. One has to keep in
mind that each piece of evidence might in fact survive through one or more
intervening stages along the transmission trajectory. At this point, what
comes to help is only a condition of strong possibility, that is the circumstan-
tial combination of positive elements (namely, the overabundance of phono-
logical, morphological and syntactical loci pointing to a Greek Vorlage) and
negative elements (hamely, the complete absence — except one rather doubt-
ful example — of those changes that are inevitably introduced in any textual
transmission via the Arabic, and more in general the absence of an Arabic
version, included in the Alexandrian Synaxarium). That being so, it is ardu-
ous to presume the existence of a linguistic filter between the Grek and the

LatySev 1914: 113.6, §28) and once to render pAéy, «blood vessel» (LatySev 1914: 96.4, §4) im-
mediately after the occurrence of @+7 <.

51 By way of example, the root mtn has the meaning of «nerve» in Ugaritic and matnu means
«sinew» in Akkadic, like in Ethiopic (Leslau 1991: 372a).
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Ethiopic. The most preferable option is that the text was translated directly
from Greek during the Aksumite Era, at some point between the late 4™ and
the 6™ centuries and most likely towards the end of this timeframe, if we
admit that priority was understandably given to the translation of the canoni-
cal and some liturgical books.

The Passio of Anicetus and Photius can be therefore added to the modi-
cum of hagiographical writings dated to the Askumite age. The limited num-
ber of these sources seems prima facie to suggest that few hagiographies
were translated at that time, the great majority being acquired several centu-
ries later. Yet, it remains open to question whether such an impression is
largely dependent on other circumstances, in primis the fact that the GS texts
are still by and large a terra incognita. In view of this, it is hardly surprising
that future surveys on this topic will re-adjust to some extent the ratio be-
tween the Aksumite and the Post-Aksumite literature and will add fresh ele-
ments to the picture inaugurated decades ago by Carlo Conti Rossini.

BIBLIOGRAPHIC REFERENCES

Bausi, A. (1995) 1/ Sénodos etiopico. Canoni pseudoapostolici. Canoni dopo
[’Ascensione, Canoni di Simone Cananeo, Canoni apostolici, Lettera di
Pietro (Corpus Scriptorum Christianorum Orientalium, 552, 553, Scripto-
res Aethiopici, 101, 102). Lovanii.

— (1997 [1998]) Su alcuni manoscritti presso comunita monastiche
dell’Eritrea. Parte terza. Rassegna di Studi Etiopici 41, 13-55.

— (2002) La versione etiopica degli Acta Phileae nel Gadla Sama‘tat (Anna-
li dell’Istituto Universitario Orientale di Napoli, Supplemento 92). Napo-
li.

— (2005a) Gadla sama‘atat, in S. Uhlig (ed.), Encyclopaedia Aethiopica 2,
644b—46b. Wiesbaden.

— (2005b) Ancient features of Ancient Ethiopic. Aethiopica 8, 149-69.

— (2010) A Case for Multiple Text Manuscripts being ‘Corpus-Organizers’.
Manuscript Cultures Newsletter 2, 34-36.

— (2017a) The Earlier Ethiopic Textual Heritage, in M. Wissa (ed.), Scribal
Practices and the Social Construction of Knowledge in Antiquity, Late



228 MAsSIMO VILLA

Antiquity and Medieval Islam (Orientalia Lovaniensia Analecta 266),
215-35. Louvain.

— (2017b) Il Gadla “Azqgir. Adamantius 23, 341-80.

Bayan, G. (1910) Le synaxaire arménien de Ter Israél. I. Mois de Navasard
(Patrologia Orientalis 5/3), 439-556. Paris.

Brita, A. (2015) The manuscript as a leaf puzzle: the case of the Gadla
Sama‘tat from “Ura Qirqos (Ethiopia). Comparative Oriental Manuscript
Studies Bulletin 1, 6-17.

Budge, E.A.W. (1928) The Book of the Saints of the Ethiopian Church. A
translation of the Ethiopic Synaxarium @v& ché. : A7RAC : made from
the manuscripts Oriental 660 and 661 in the British Library. Volume 1l
Takhshash Ter Yakatit (December 7-March 6). Cambridge.

— (1930) George of Lydda, the Patron Saint of England: A Study of the Cul-
tus of St. George in Ethiopia [...]. London.

Bulakh M. (2012) Word Order in Epigraphic Goaz. Aethiopica 15, 136-75.

Canart, P. (1982) Cing manuscrits transférés directement du monastére de
Stoudios a celui de Grottaferrata?, in Bisanzio e I’Italia. Raccolta di studi
in memoria di Agostino Pertusi (Scienze filologiche e letteratura 22), 19—
28. Milano.

Conti Rossini, C. (1899) Note per la storia letteraria abissina. Rendiconti del-
la Reale Accademia dei Lincei. Classe di scienze morali, storiche e filo-
logiche, ser. V, 8, 197-220, 263-85.

— (1937) L’agiografia etiopica e gli Atti del santo Yéafgeranna-Egzi’ (secolo
XIV). Atti del Reale Istituto Veneto di Scienze, Lettere ed Arti 96, 403—
33.

— (1938a) Note di agiografia etiopica (‘Abiya-Egzi’, ‘Arkalédes e Gabra-
lyasus). Rivista di Studi Orientali 27, 409-52.

— (1938b) La Passione del martire Arsenofis e dei suoi compagni nella ver-
sione etiopica. Orientalia 7, 193-214, 319-32.

Dillmann, A. (1865) Lexicon linguae aethiopicae, Cum indice latino.
Adiectum est vocabularium tigre dialecti septentrionalis compilatum a W.
Munziger. Lipsiae.

Gai, A. (1981) The Place of the Attribute in Ge‘ez. Journal of Semitic Stud-
ies 26 (2), 257-65.

Garitte, G. (1958) Le Calendrier Palestino-Géorgien du Sinaiticus 34 (X
siecle) (Subsidia Hagiographica 30). Bruxelles.



Greek Gods and Christian Martyrs 229

Getatchew Haile (1979) A Catalogue of Ethiopian Manuscripts Microfilmed
for the Ethiopian Manuscript Microfilm Library, Addis Ababa and for the
Hill Monastic Manuscript Library, Collegeville. Vol. 1V: Project Num-
bers 1101-1500. Collegeville, MN.

Giannelli, C. (1950) Bybliothecae Apostolicae Vaticanae. Codice manu
scripti recensiti iussu Pii X1l Pontificis Maximi. Codices Vaticani Graeci.
Codices 1485-1683. [Romae].

Goodspeed, E.J. (1903) The Martyrdom of Cyprian and Justa. The American
Journal of Semitic Languages and Literatures 19, 65-82.

Grébaut, S. (1927) Le synaxaire Ethiopien: Les mois de Tahschasch, Ter et
Yakatit. |V. Le mois de Tahschasch (Patrologia Orientalis 15/5), 543-798.
Paris.

— (1952) Supplement au Lexicon Linguae Aethiopicae de August Dillmann
(1865) et Edition du lexique de Juste D Urbin (1850—1855). Paris.

Halkin, F. (1984) Novum Auctarium Bibliothecae Hagiographicae Graecae
(Subsidia Hagiographica 65). Bruxelles.

Hofmann, J. (1977) Limitations of Ethiopic in Representing Greek, in B.M.
Metzger (ed.), The Early Versions of the New Testament: Their Origin,
Transmission, and Limitations, 240-256. Oxford.

Kalatzi, M. (2003) Kwotavtivov Akpomolitn dvékdotog AGYog 6Tovg Gyiovg
paptopeg Aviknro kai @mtio (BHG 1544f), in C. Dendrinos et al. (eds)
Porphyrogenita: Essays on the History and Literature of Byzantium and
the Latin East in Honour of Julian Chrysostomides, 389—400. Aldershot.

Kapeliuk, O. (2004) The Persistence of Cushitic Influence on the Syntax of
Ethio-Semitic, in V. B6ll, D. Nosnitsin, Th. Rave, et al. (eds), Studia Ae-
thiopica in Honour of Siegbert Uhlig on the Occasion of his 65" Birth-
day, 337-43. Wiesbaden.

Kekelidze, K. (1957) K art‘uli nat‘argmni agiograp‘ia. Etiudebi 5, 117-211.

Koren, A. (1961) Aniceto, in Bibliotheca Sanctorum 1, 1265-66. Roma.

LatySev, V.V. (1914) Heu3nanuble rpedeckie ariorpauuyeckie TEKCTHI.
W3nans cb BBeseniems B. B. Jlateimess [= Hagiographica Graeca inedi-
ta edidit B. LatySev]. Zapiski Imperatorskoj Akademii Nauk, ser. VIII, 12
(2), 93-113.

Leslau, W. (1958) Arabic loan-words in Geez. Journal of Semitic Studies 3
(2), 148-68.



230 MAsSIMO VILLA

— (1987) Comparative Dictionary of Ge%ez (Classical Ethiopic): Ge‘ez-
English / English—Ge ‘ez, With an index of the Semitic roots. Wiesbaden.

Marrassini, P. (1981) Gadla Yohannes Mesragawi. Vita di Giovanni
L’Orientale. Edizione critica con introduzione e traduzione annotata
(Quaderni di Semitistica 10). Firenze.

Nosnitsin, D. (2013) Church and Monasteries of Togray. A Survey of Manu-
script Collections (Supplement to Aethiopica 1). Wiesbaden.

Perria, L. (2011) Ipopic. Per una storia della scrittura greca libraria (secoli
IV a.C. — XVI d.C. (Quaderni di Néa. Poun 1). Roma.

Pisani, V. (2015) Passio of St Cyricus (Gadla Qirqgos) in North Ethiopia. El-
ements of Devotion and of Manuscript Tradition, in D. Nosnitsin (ed.),
Veneration of Saints in Christian Ethiopia (Supplement to Aethiopica 3),
161-99. Wiesbaden.

Raineri, O. (1997) Zeus in Etiopia: dal ms. Comb. et. s 12 della Biblioteca
Apostolica Vaticana, in D.V. Proverbio (ed.), Scritti in memoria di Emi-
lio Teza (= Miscellanea Marciana 12), 187-93. Venezia.

Six, V. (1999) Aethiopische Handschriften vom Tanasee. Teil 3. Nebst einem
Nachtrag zum Katalog der athiopischen Handschriften deutscher Biblio-
theken und Museen (Verzeichnis der Orientalischen Handschriften in
Deutschland XX.3). Stuttgart.

Socii Bollandiani, 1899-1900. Bibliotheca Hagiographica Latina, antiquae
et mediae aetatis. A-l (Subsidia Hagiographica 6). Bruxellis.

— (1909) Bibliotheca Hagiographica Graeca. Editio altera emendatior ac-
cedit synopsis Metaphrastica (Subsidia Hagiographica 8). Bruxellis.

— (1911) Bibliotheca Hagiographica Latina, antiquae et mediae aetatis.
Supplementi editio altera auctior (Subsidia Hagiographica 12). Bruxellis.

Sollerius, J.B., et al. (1735). Acta Sanctorum Augusti (...) Tomus II.
Antverpiz.

Surius, L. (1581) De probatis Sanctorum historiis [...], Tomus VII. Coloniae
Agrippinae.

Tarchnisvili, M., J. Assfalg (1955) Geschichte der kirchlichen georgischen
Literatur, auf Grund des ersten Bandes der georgischen Literaturge-
schichte von K. Kekelidze bearbeitet (Studi e Testi 185). Citta del Vatica-
no.

Uhlig, S., H. Maehlum (1993) Novum Testamentum Aethiopice: Die Gefan-
genschaftsbriefe (Athiopistische Forschungen 33). Stuttgart.



Greek Gods and Christian Martyrs 231

Villa, M. (2018) La Passio etiopica di Sofia e delle sue figlie Pistis, Elpis e
Agape: tradizione manoscritta e ipotesi di Vorlage. Orientalia Christiana
Periodica 84 (2), 469-88.

— (2019) Filologia e linguistica dei testi ga‘az di eta aksumita. Il Pastore di
Erma (Studi Africanistici. Serie Etiopica 10). Napoli.

Wright, W. (1877) Catalogue of the Ethiopic Manuscripts in the British Mu-
seum Acquired since the Year 1847. London.

— (1883) Certamen et martyrium sancti et beati Zenobii ejusque matris Ze-
nobiz”, in J. van Hecke, B. Bossue, V. de Buck, R. de Buck, Acta Sanc-
torum Octobris. Ex Latinis et Greecis aliarumque gentium monumentis
servata primigenia veterum scriptorium phrase collecta digesta
commentariis et observationibus illustrate. Tomus XII1, 271a—73b. Parisi-
is.

Yaqob Beyene (1990a) Giyorgis di Sagla. Il libro del Mistero (Mashafa
Mestir). Parte prima (Corpus Scriptorum Christianorum 515, Scriptores
Aethiopici 89). Lovanii.

Yaqob Beyene (1990b) Giyorgis di Sagla. Il libro del Mistero (Mashafa
Mestir). Parte prima (Corpus Scriptorum Christianorum 516, Scriptores
Aethiopici 90). Lovanii.

Zarzeczny, R. (2013) Some Remarks Concerning the Ethiopic Recension of
the ‘Life of Antony’. Orientalia Christiana Periodica 79, 37-60.

Zotenberg, H. (1883) Chronique de Jean, évéque de Nikiou: texte éthiopien
(Extrait des Notices des Manuscrits 24/1). Paris.



3
' M—-ﬂu\m;ﬂ’h—;«ﬁ}?ewﬁw@ﬂ 395 e
F o Gapoy airrins pp Wy, Gw‘o;.n‘u,-.s‘:o‘-w‘,‘. K
e plbe tyidfabidi mermmib ot 4
ebeFe S rgUae iy gfep phaddy; & -
2 pxhpe Lipdy 4oy y plhmsvey iy :
gy mprty drmmprranpdpey T =
C’-:L:u- \é{\,\ﬁykﬁm X R “‘&f“ bt
r?\(‘%\fwﬁ%%ﬁf‘vw—&w‘(‘ Ay
Sy . \;ns&mmfvrsy-yw/mum ¢
gt dpoptliduarmm o maiyh, oy ukefi. 3
p ooty Wpdyplustos wastdey peeh
paalpdy: Ty oy e g poyalids 6o bop M
_’;.f'un‘v\vn&»&ﬂm,ﬁ;\iga\:nb\;é\hyl:ﬁq)s‘f‘\l. i
g Syl arportipdyp T Wirel
Vavuyey;_q.smn@xa,himmwwo/ |
Foolidigmormmaimee Hjoblsoyor o
i e b ey L 6
! i AR &q-mwﬁ?@k‘um&fh.s,\.g
Liaa i g p by erdy wponindhiay. l._j.}\.-./i,(::‘-j% !
Pras, et Wonimyrweay mbpiSA s b |
T A airrmaas opaph s [ I
Wy w. g Swdper
X%_‘-i\ﬁNaJ‘,u J
B Bt Sy 1 R
4+ GEA(Sdh W Nu’!\oryﬁ-\-,ﬁ’fof_%\w
y°%:=v31-hfywa’-w!-f—vw>\/a‘u-Gm—r\. |
protesuliyeutt rlis 6la drafie poplis
~Sudaoumpe Spou o gouiNouife

| B e e Ll S T S e |
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Cod. Vat.Or. 1671

Fig. 1 — Ms. Vatican City, BAV Gr. 1671, an early-10"—century menologion written in
Studite minuscule (image from Perria 2011).

-

Fig. 2 — Ms. Ethio-SPaRe KY-001, 16" cent., from Koholo Yohannos, Togray.
Incipit page of the Passio of John the Baptist for 1 M&skaram (photo: Massimo Villa).
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Fig. 3 — Ms. Savona, Archivio Diocesano, uncatalogued, 15"-16™ cent., ff. 174v-175r.
Incipit page of the Passio of Anicetus and Photius (photo: CaNaMEI).
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Fig. 4 — Ms. Savona, Archivio Diocesano, f. 176vb.
Diocletian’s enumeration of the Hellenistic god names (photo: CaNaMEI).
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