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The Second Chapter of the
Abhidharmasamuccayakarika by Sanghatrata

FRANCESCO SFERRA
(Universita di Napoli “L’Orientale”)

1. Introductory remarks

The core of this paper is the editio princeps of the Dhatusamuccaya
(§ 3), namely the second chapter of the Abhidharmasamuccaya-
karika, a compendium of the Abhidharma modelled on Vasu-
bandhu’s Abhidharmakosa, authored by an otherwise unknown
Sammitiya teacher called Sanghatrata. For some details on his
work and style, as well as on the codex unicus that contains his work,
on the story of its discovery, and on its paleographic and codico-
logical features, I refer the reader to another paper of mine, which
also contains the edition and a tentative annotated translation of
the first chapter, the Ayatanasamuccaya (Sferra 2020).

Displaying a typically cryptic wording, the thirty-five anustubh
stanzas of the Dhatusamuccaya' deal with the following topics:
general subdivision of the 18 dhatus (st. 1); the number of mano-
dhatus (st. 2); the number of dhatus in each of the spheres of ex-

' As expected, the pathya or ‘regular form’ is prevalent, but it is worth noting
the relatively frequent use of regular extensions: stt. 1c and 12a are na-vipula; stt.
10¢, 19a, 27a, 31c and 34c¢ are ma-vipula.
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istence (st. 3); the dhatus in each of the spheres of existence (st.
4); the locations of vijnana and the explanation of the compound
viynanasthiti (stt. 5-6); the seven abodes of beings and their des-
tinies (stt. 7-8); the intermediate existence (antarabhava) (st. 9);
the four descents of the foetus into the womb (garbhavakranti) (st.
10); the four ways of being born/sources (yoni) (stt. 11-12ab); ka-
rmabhava (stt. 12cd-13); the (intermediate) existence (st. 14); the
spheres of existence and the aggregates (st. 15); the dependent
origination (stt. 16-18); avidya (st. 19); samskara; (st. 20); nama-
ripa (stt. 21-23); sparsa (st. 24); vedana, lysna, upadana (st. 25); jati
(st. 26); the 22 indriyas (stt. 27-29); their subdivisions (stt. 30-32);
the four nourishments (ahara) (stt. 33-34); the death and its caus-
es (st. 35).

In the notes to the text (§ 4) and to the translation, relevant
parallels with other Abhidharmic works, and in particular with the
third chapter of the Abhidharmakosa, are quoted and in some cases
briefly discussed.

For the most part, as is generally the case with the Abhidharma-
samuccayakarika, the Dhatusamuccaya presents classifications and
definitions that match quite well those of the Abhidharmakosa, but
sometimes differences from Vasubandhu’s treatment of the same
topics are evident. For instance, in st. 24 Sanghatrata defines con-
tact (sparsa) as the union of three things (trayasya samghatah). Even
though the textis silent about the items of the triad, these are cer-
tainly to be identified with the sense faculty, its object and the rela-
tive primary awareness. This viewpoint, shared also by the Sau-
trantikas,? is implicitly criticised in the Abhidharmakosa, which
states that the six kinds of contact arise from the meeting (of the
three) (sparsah sat samnipatajah). In the Bhasya, Sanghatrata’s
opinion is overtly criticised.3 Sometimes we find details that are
not found in Vasubandhu’s work or differences that cannot be
easily explained. In st. 4 of the Dhatusamuccaya, for example, it is
said that the states of existence in the Rupadhatu are 15, while
according to the Abhidharmakosa (3.2ab) they are 17.4 At present I

% See Tripathi 1990: 218.

3 See Abhidharmakosabhasya ad 3.30b. For further references, see also de La
Vallée Poussin 1971 vol. 2: 95, n. 2, and pp. 96-98.

4 Cf. also Thich Thién Chau 1999: 209-211.
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am unable to explain the meaning of this difference and cannot
exclude that it may depend on a simple transmissional mistake —
although paleographically distinct, pamcadasa and saptadasa are at
least metrically equivalent. In this case, and in many others found
in the Abhidharmasamuccayakarika, the absence of other manu-
scripts (the only available manuscript does not even show any
signs of corrections!), of any commentary and of a Tibetan or
Chinese translation, makes it hard to correct the text or to
confirm emendations and conjectures, or even simply to explain
all details and provide plausible interpretations in every case.

Most of the transmitted text of the Dhatusamuccaya makes
sense, but there are some stanzas of uncertain interpretation. The
second quarter of stanza 14 is defective (three aksaras are missing)
and pada 33b shows serious metrical problems and is almost cer-
tainly corrupt. It can be emended in a metrically satisfactory way
only by making a rather big change. When I am unable to fully
understand the text or propose sufficiently meaningful correc-
tions, the translation is underlined or suspended. In the latter case
three dots within square brackets point out the gap. Unfortu-
nately, this happens especially towards the end of the chapter,
where the parallels with the Abhidharmakosa are less evident or
totally absent.

I had the opportunity to read this chapter on two occasions
with a small group of colleagues and friends: once in Mahidol, at
the Faculty of Social Sciences and Humanities (Mahidol
University, Salaya Campus, Nakhon Pathom, Thailand, February
2015), and once in Paris, at the Ecole Pratique des Hautes Etudes
(PSL, November 2021). I express my sincere gratitude to the
organizers of those seminars and to the participants, who offered
useful insights and suggestions, in particular (in alphabetical
order): Nalini Balbir, Vincent Eltschinger, Torsten Gerloff, Kengo
Harimoto, Harunaga Isaacson, Kei Kataoka, Mattia Salvini,
Gregory Max Seton, Peter Skilling, Judit Torzsok, and Vincent
Tournier.

I owe special thanks to H. Isaacson and V. Vergiani who have
kindly read the last draft of this paper and provided me with use-
ful suggestions and corrections.
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2. Editorial policy

The text presented here retains some peculiarities of the manu-
script. In particular, the sandhi, both internal and external, and
the orthography have not been standardized, and the dot (®)
inserted by the copyist between padas ¢ and d of stanza 8 has been
faithfully reproduced. Apart from this, the text has been arranged
in metrical form, the numbers of the stanzas and the foliation
have been inserted between parentheses,’ and the line-fillers have
not been reproduced.

For this edition, the following sigla and symbols have been
used:

[...] enclose the foliation of the MS
] separates the accepted reading, emendations or con-
jectures from other readings
enclose the numbers of the stanzas
enclose aksaras and avagrahas that are absent in the
MS
J enclose aksaras that should be cancelled
fleuron/wheel
recto
verso

AN
o

SHE N X

3. Text

[2v,] sodha vyavasthitah sarvva asrayalambanasritah |

dhatavo ’stadasa® manorupasammohanastaye || (1 [35])

ekam visayibhavena mana ayatanesv iha |

asrayadvayajatvat tu dhatavah sapta sad manah || (2 [36])
kamadhatvadisu tv ete catursv eva hy ato <’>khilah |

caturddasa trayo [2v;] <’>stau caP kamaragadidasanat || (3 [37])
kamadhatur® ddasavastho” rupi pamcadasatmakah® |

5 The stanzas are not numbered in the manuscript. The copyist limited him-
self to indicating the overall number of stanzas by means of the figure numerals
laru (= 35, see Sferra 2020: 707, fig. 16). In the text below, the second set of num-
bers, between brackets, indicates the number of the stanza starting from the
beginning of the work.

6 °dhatur em. ]| °dhator MS; see also below, n. 26.
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catuhsvabhava arupyo® nirmmalo ’nasravas tridha || (4 [38])
vijianasthitayah sapta® cittabhiratiyogatah |
pariggrahakabhavena catasras cittavarjjitah ||" (5 [39])

rupe hi veditasvadat samjnabhih sampralo[2 v4]bhitam |
upastabdham ca samskarair vvijnanam avatisthate || (6 [40])
saptasamjnibhavaggre ca sannivasabhinandanat |

satvavasa na nirddista apaya duhkhapidanat ||® (7 [41])

te narakah satiryyamcah preta devanaraih saha |

gatayo <’>vyakrtah kecit' ® sasravah skandhasamjnitah || (8 [42])
tasam prapaka ity uktah pamca[2v;]dhaivantarabhavah?7 |
gantavyagamanabhavan narupyesupapadyate || (9 [43])
samprajanan visaty aste niryati ca nireti na |

aste ca mudhas sarvvani garbhavakrantayas trayat ||* (10 [44])
catasro® yonayo deva narakas caupapadukah |

preta jarayujas capi nrtiryyamcas caturvvidhah ||* (11 [45])
avasthabhedaniyatam sasra[2vg]vam skandhapamcakam |
karmma nasantarotpatti bhavakhyam* ksanikam dvayam || (12[46])
sadhatau va sabhagasya klistat klistasya sambhavah |

aklistasya tathaklistad bhavanam pratisandhisu || (13 [47])
pamcamgas caturamgo va <+++>bhava isyate? |

ekamgas capare nasti yathayogam bhavatraye || (14 [48])
kamartpabhavau pamcaskandhakau rapadisa[2v,]nat |
catuskandhaka arapyah karmma va trividham bhavah || (15 [49])
yah klesakarmmavastinam" mohadibhyah samudbhavah |

sa pratityasamutpadah pratityotpattilaksanah || (16 [50])

aksepo yadbalad yena yatha yasya yad atra ca |

yadbalad yena nirvrttir yyathasyantas ca yo yatha || (17 [51])
triparvvaisa dvisandhis ca dvadasam[2vg]gah pravarttakah |
karyyakaranasambandhalh sthitas ca paripurinah ||© (18 [52])
dharmmo vipakso*° vidyaya avidyanye <’>khila malah |™°
samsrstatvan na samklesad dhiyo <’>prakhyatilaksana || (19 [53])
kayavakcittasamskaras sasravam karmma dyrstayah |

skandhas caturttha aharah samskarah krtakam ca yat || (20 [54])

7 pamcadhaiva® em. | pamcathaiva® MS

8 catasro em. | catusro MS

9 Pada b is hypometrical. In the manuscript there is no gap between va and
bhava. See below, n. 45.

10 vipakso em. | vimokso MS
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yavanto 'ru[37]pino dharmmas tan nama namanat kila |¢

anyan namaksaracchedah samjhakarmmasamasrayah || (21 [55])
rapam tu varnnasamsthanam kvacid drstya nirupanat |*
rupadhatuh kvacid rupam Srestharupasamasrayat || (22 [56])
asmin manasikarantah pamca nama vidadayah |

rupam tu rupanad uktam yat kimcit bhutabhautikam || (23 [57])
sparsas tra[3r,]yasya samghatah so <’>dhivakpratighasrayah* |V
vidyavidyadvayac 2 ¢ caikah'3 pamcaikaikasadatmakah || (24 [58])
veditatrayaja tredha trsna pamcavidha tatah |

ragah kamadyupadanam evam karmmabhavikrtam || (25 [59])
bhujalaggnyanilavyomnam 4 sasravasya ca cetasah |

dhatutvam rupacaittadijanmasamdharanad iti || (26 [60])
adhyatmikani [37;] stripumstve jivitam pamca vedanah |
sraddhadiny amalany eva’jiasyamityadikam trayam ||% (27 [61])
visayaggrahanartthena sandhastrinarabhedatah *5 |
samtanadharanad ayur¥ vvedanah klesapaksatah'® || (28 [62])
vimoksapaksatah pamca trayam bhumivisesatah |

imdriyani matis trini va kayat stripumindriye® || (29 [63])

sat tri[37,]dha kusalany astav astav avyakrtani tu |

caturddasa dasa trini trayodasa ca dhatusu || (30 [64])

astau na caitasany eva caitasani trayodasa |

ekam tu cittam rupini sapta® karmmakhilani na || (31 [65])

va sapta karmmajany ahur astau bhavyani sarvvatha |

naikam asta pradesas ca sat ca labhyani naiva hi || (32 [66])
gamdhadih kabadi[375]k.€11ral_1°‘ﬁ sasravah sparsa eva ca'7 |
manahsamcetana cittam® adharaharanad iti || (33 [67])

sarvve kame trayo rupe yavad eke sukhodayam'® |

ekah parastat pratyekam vikalpo narakadisu || (34 [68])

" °pratigha® em. Tucci | °pratisa® MS

2 vidyavidya® em. Tucci | vidyavidva® MS

13 catkah em. | caitka® MS

4 °anila® em. | °atila® MS

15 sandha® em. Tucci | sadve® MS

16 *haksatah em. ] “paksavah MS

'7 sasravah sparsa eva ca (or sparsas ca sasravas tatha) corr. Isaacson | sasravah
sparsas tatha MS (contra metrum)

8 sukhodayam em. | sukhodayah MS
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ayuhksayad dhi satvanam cyutih punyaksayad ' api |
dvayaksayat tathanyesam anyesam nobhayaksayat || € || (35 [69])

dhatusamucca[37]yah samaptah || laru || € ||

4. Notes on the text

o

Cf. Arthaviniscayasutranibandhana p. 92,_,: [...] bhagavata a-
Srayasritalambanasatkabhedad astadasa dhatavo wirdistah | ta-
trasrayasatkam caksurdhatur yavan manodhatuh | asritasatkam
caksurvijnanadhatur yavan manovijnanadhatuhb | alambana-
satkam rapadhatur yavad dharmadhatur iti |.

Cf. Abhidharmakosa 1.30-31: [...] kamadhatvaptah sarve rupe
caturdasa | vina gandharasaghranajihvavijianadhatubhih || a-
rapyapta manodharmamanovijianadhatavah | sasravanasrava
ete trayah sesas tu sasravah ||; Abhidharmadipa 1.18: [...] iha
sarve ‘pi rupadhatau caturdasa | rasagandhau savijianau dhata
hitva trayo “ntimah ||.

Cf. Abhidharmakosa 3.1ac: narakapretatiryanco manusyah sad
divaukasah | kamadhatuh [...].

Cf. Abhidharmakosa 3.2ab: wrdhvam saptadasasthano rupadha-
tuh [...].

Cf. Abhidharmakosa 3.3ab: arupyadhatur asthana upapattya
caturvidhah |.

Cf. Abhidharmakosa 3.5-6a: nanatvakayasamjnas ca nana-
kayaikasamjiiinah | viparyayac caikakayasamjias carapinas tra-
yah || vijnanasthitayah sapta.

Cf. Abhidharmakosa 3.7b-8a: catasrah sthitayah punah | catva-
rah sasravah skandhah svabhamav eva kevalam || vijnanam na
sthitih proktam.

Cf. Abhidharmakosa 3.6cd—7a: bhavagrasamjnisattvas ca sattva-
vasa nava smytah || anicchavasanan nanye.

Cf. Abhidharmakosa 3.4ac: narakadisvanamokta gatayah paica
lesu tah | aklistavyakrta eva.

Cf. Abhidharmakosa 3.16—17ab: samprajanan visaty ekas tisthaty
apy aparo ‘parah | niskramaty api sarvani madho nyo nityam
andajah || garbhavakrantayas tisras cakravarttisvayambhuvam |.

Y9 punya® em. | punye MS
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Cf. Abhidharmakosa 3.8cd-9: catasro yonayas tatra sattvanam
andajadayah || caturdha naratiryanicah naraka upapadukah |
antarabhavadevas ca preta api jaraywjah ||.

Cf. Abhidharmakosa 3.24ab: sa bhavisyadbhavaphalam kurute
karma tad bhavah |; and Arthaviniscayasutranibandhana p.
146, ,: [...] bhavisyattraidhatukabhavaphalam karma bhavasa-
bdenoktam | bhavaty anenantaram punarbhava iti bhavah | yatha
vahaty aneneti vahah |.

Cf. Abhidharmakosa 3.26ab: klesas trini dvayam karma sapta
vastu phalam tatha |.

Cf. Abhidharmakosa 3.19ab: yathaksepam kramad vrddhah sa-
ntanah [ ...].

Cf. Abhidharmakosa 3.20: sa pratityasamutpado dvadasangas tri-
kandakah | parvaparantayor dve dve madhye ‘stau paripurinal ||.
Cf. Abhidharmakosa 3.28cd: vidya vipakso dharmo nyo “vi-
dya’mitranytadivat ||.

Cf. Abhidharmakosa 3.21a: purvaklesadasa’vidya.

Cf. Abhidharmakosa 3.30a: nama tv arupinah skandhah. See
also Bhasya ad loc.: namendriyarthavasenarthesu namatiti nama
| [...] iha niksipite kaya upapattyantare namanan namarapinah
skandha ity apare (p. 142); and Arthaviniscayasutranibandhana
p- 120,_g: kasmac catvarah skandha namety ucyante? tysnabhisya-
nditakarmaklesavasena namanat, wpa{pafpattyantare>® gama-
nad ity arthah | rapadisv arthesu namatiti va nama | alamba-
nakaragrahanad iti yo “rthah |.

Cf. Abhidharmakosabhasya ad 1.10a,: rapam dvidha — varnah
samsthanam ca | tatra varnas caturvidho niladih | tadbheda anye
| samsthanam astavidham dirghadih visatantam |; and Artha-
viniscayasutranibandhana p. 95: rapam dvidha | varnatmakam
samsthanatmakam ceti |.

Cf. Abhidharmakosa 3.30bd: sparsah sat samnipatajah | parica
pratighasamsparsah sastho “dhivacanahvayah ||.

Cf. Abhidharmakosa 3.31ab: vidyavidyetarasparsah amalaklista-
Sesitah |.

2 The correction °antare for the reading °antaram of the printed edition has
been suggested me by H. Isaacson, both because a primary derivative like gamana
cannot govern the 2"! case (accusative), and because of parallels, for instance in
Yasomitra’s Sphutartha (maranakale niksipte kaye upapattyantare namanad gamanad
arupino vedanadayah skandha namety ucyante, p. 468).
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X Cf. Abhidharmakosa 2.3cd—4ab: jivitam vedanah parica sraddha-
dyas cendriyam matah || ajnasyamyakhyam ajnakhyam ajnatavr-
ndriyam tatha |.

P Cf. Abhidharmakosabhasya ad 2.45ab: [...] ya usmano vijniana-
sya cadharabhuato dharmah sthitihetuh tad ayuh |.

) Cf. Abhidharmakosa 2.2cd: stritvapumstvadhipatyat tu kayat stri-
purusendriye ||.

oo See Abhidharmakosabhasya ad 2.9cd (p. 42): rupini punah
sapta caksuhsrotraghranajihvakayastripurusendiryani rupaska-
ndhasamgrahat |.

afy  Cf. Abhidharmakosabhasya ad 3.39ab: kavadikara aharah kame,
na ruparapyadhatvos tadvitaragasya tatropapatteh | sa ca tryaya-
tnatmakah | kamavacarani gandharasasprastavyayatanani sa-
rvany va kavadikara aharah |.

ay  Cf. Abhidharmakosabhasya ad 3.40ab: sparsasancetanavijna
aharah sasravas trisu | sparsas trikasamnipatajah, cetana mana-
skarma vijnanam ca sasravany evaharah trisv api dhatusu sam-
vidyante |.

5. Tentative translation

1-2. All the eighteen elements (dhatu), which are ‘supporting
basis’ (asraya), ‘objects’ (alambana) and ‘that which resorts to’
(asrita), are arranged in six ways.?' In order to destroy delusion
with respect to manas (‘mind’) and rapa, among the ayatanas, the
mind is one in as much as it is the [only] visayin.?? Here [among
the dhatus], since it arises from two bases [that is to say, the six
indriyas and their objects], the mind corresponds to seven [or] six
dhatus.?3

2! In other words, the three groups contain six items each: six dhatus are the
‘supporting basis’ (asraya) [= six indriyas = six sense faculties/internal dhatus],
six are ‘objects’ (alambana) [= six rapadidhatus = six corresponding elements/
external dhatus], and six are ‘that which resorts to’ (asrita) [= six vijnanas]. See
above, n. o and the passage from the * Mahavibhasasastra quoted in Dhammajoti
2007: 38.

22 See Abhidharmasamuccayakarika 1.6cd: manasah sarvam ekasya svakalapam
apasya va || ‘Everything [i.e., the twelve ayatanas] is [the object] of the mind
alone, or [everything] apart from its own totality.” On this line, see Sferra 2020:
679, nn. 115-116.

23 That is to say, it is seven in case we count 1 manas + 6 vijianas, or it is six if
we count only the vijranas.
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3—4. Therefore,?4 in the four [spheres], that is in Kamadhatu, etc.
[up to the Anasravadhatu] there are [respectively] all (akhila)
[dhatus, that is, eighteen in Kamadhatu], fourteen [in Rupa-
dhatu], three [in Arupyadhatu] and eight [in Anasravadhatu].
Due to the corruption of attachment to desire-objects and so on,?3
the Kamadhatu is endowed with ten states (avastha).?® The Rupin
[= Rapadhatu] is made of fifteen.?” The Arupya[dhatu] is four-
fold.?® The Anasrava[dhatu] is pure in three ways.2?

5. The locations of vinana (vijnanasthiti) are [properly speaking
only] seven,3° since [in them] there is mental delight (cittabhi-
rati) 3' There are four [further locations], apart from the mind,3?
since [in them] there is the perceiver (parigrahaka).

24 ] take the particle ki as a filler to avoid the sandhi between eva and atah.

25 See above, n. f. Assuming that the explanation of the Abhidharmakosa can
be applied here, we have the following scheme: in Kamadhatu all 18 dhatus; in
Rupadhatu 14 dhatus (gandhadhatu / rasa® / ghranavijiana® / jihvavijiana® are
absent); in Arupyadhatu only 3 dhatus, namely manodhatu / dharma® / manovijiia-
na’. The reference to the 8 dhatus of the uncontaminated realm (anasravadhatu)
is not clear to me. Does it mean that there there are only the 6 pure indriyas +
manodhatu and dharmadhatu ?

26 See above, n. y. This number coincides with the taxonomy of the Sarva-
stivadins and of some Theravada sources (e.g. Kathavaitthu 8.1, ed. pp. 360-361);
in other words, also for the Sammitiyas — or at least for some of them — the asu-
ras are not counted as a separate destiny, pace Thich Thién Chau 1999: 203. L.
de La Vallée Poussin (1971 vol. 2: 1) refers to a passage of the Atthasalini (62)
where indeed the asuras are counted as a separate destiny.

The emendation kamadhaturinstead of kamadhatoris the easiest; another pos-
sible emendation might be kamadhator ddasavasthalh] (‘There are ten states of
the Kamadhatu’). However, even though this is grammatically and metrically
possible, it is stylistically less probable given that here the other phrases in the
sentence are all nominative clauses where each of the realms is qualified by a
bahuvrihi.

27 See above, § 1 and n. d.

28 See above, n. &. The Arupyadhatu contains: 1) akasanantyayatana, 2) vijia-
nanantyayatana, 3) akimcanyayatana, and 4) naivasamjnanasamjiayatana (a.k.a.
bhavagra); see de La Vallée Poussin 1971 vol. 2: 5.

29 Perhaps this refers to the three categories of unconditioned dharmas: prati-
samkhyanirodha, apratisamkhyanirodha, and akasa.

39 See above, n. C. The list usually includes: 1) nanatvakayasamjniah, 2) nanaka-
yaikasamjiiinah, 3) ekakayananasamjiinah, 4) ekakayasamjnah, 5-7) arupinas trayah.

3! In the narakas there is no delight, and this is the reason why they are not
properly called locations. See also below, st. 7cd.

32 See above, n. n and, e.g., Sangitisuttanta 1.11.18 (= Digha Nikaya vol. 3, p.
228). For further references, see de La Vallée Poussin 1971 vol. 2: 23-25. YasSo-
mitra in the Sphutartha points out that form/colour and feelings correspond to
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6. [These are called vinanasthiti] since vijnana abides (vijrianam
avatisthate) in rapa due to the tasting of feelings, allured by notions
and supported by the samskaras.

7. The seven abodes of beings (sattvavasa) [, namely the five des-
tinies] and the [further two, i.e.] unconscious beings and the
bhavagra, are [called abodes] since [in them] there is a real delight
for the abode. The bad [destinies] (apaya) are not described [as
abodes] since [in them] there is the affliction of pain.33

8. These, i.e. 1) the beings who live in the hells, together with 2)
the animals, 3) the pretas, together with 4) gods and 5) men are
the destinies (gati) that are non-defined (avyakrta).3* Some
[believe that the destinies that are] endowed with asravas are
called [upadanal skandhas.35

9. The intermediate existence (antarabhava) is said to be that
which in five ways3® makes these [destinies] to be attained (prapa-
ka). [The antarabhava] is not admitted with regard to those who
belong to the Arﬁpya[dhétu] since [in that sphere] there is nei-
ther something that should be reached (gantavya) [= the future
aggregates] nor going (gamana) [= no samkranti of the past aggre-
gates].37

10. [The first being] enters [the womb] while being fully aware
(samprajanan visati), [the second] enters and lives [being fully
aware] (samprajanan visaly aste), [the third] enters, lives and dies
[being fully aware] (samprajanan visaty aste niryati ca), whereas
[the fourth] enters, does not go out [of transmigration] and per-
sists [in it] (na nireti, aste ca) [performing] all [these actions] while

Kamadhatu, vijnanal skandha] and notions to Rupadhatu, and the samskaras to
Arapyadhatu: catasro vijiianasthitayah rapopaga vijiianasthitih kamadhatuh vedano-
paga catvari dhyanani sanjiopaga traya arupyah samskaropaga bhavagram tlasu
catasysu vijnanasthitisu pratisthitam vigianam (p. 69).

33 See above, n. 0.

34 See above, n. .

35 It is not clear to me who the text refers to here.

36 This reference is not completely clear to me. Are the five ways a reference
to the five aggregates? Or perhaps this means simply that there are five antara-
bhavas, one for each gati?

37 See also Thich Thién Chau 1999: 207.
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being confused.3® The [four] descents of the foetus into the womb
(garbhavakranti) are from three [conditions].3?

11-12ab. Four are the ways of being born (yon:): deities and beings
who live in the hells are self-produced; the pretas are viviparous;
human beings and animals, in their turn, are fourfold.4° The five
aggregates (skandha) endowed with impurities (sasrava) are limit-
ed by the distinction of the states.4!

12cd-13. [The] action (karman) by means of which there is an
intermediate (antara) origination [after] the destruction [= ma-
ranal is called ‘becoming’ (bhava);4* [this action] is instantaneous

[and] twofold: [namely, it occurs in a different sphere of ex-

istence] or in the same sphere of existence.4? At the junctures

38 The reference here is probably to the Cakravartin, the Pratyekabuddha,
the Sambuddha, and the Prthagjana (see above, n. k and Abhidharmakosabhasya
ad st. 3.17b, p. 128: tatra prathama cakravarttinah | sa hi pravisaty eva samprajanan
na tisthati napi niskramati | pratyekabuddhas tisthaty api | buddho niskramaty api |).
The four descents of the foetus into the womb (garbhavakranti) can be summa-
rized in this way: 1) samprajanan visati = cakravarting 2) samprajanan visaty aste =
pratyekabuddha; 3) samprajanan visaty aste niryati ca = sambuddha; 4) mudho visati na
nireli aste ca = pythagjana. See also Sampasadaniyasuttanta 5 (= Digha Nikaya vol. 3,
p- 103) and Sangitisuttanta 1.11.37 (= Digha Nikayavol. 3, p. 231). In this sentence,
the word sarvani is rendered ‘all [these actions]’ on the basis of Abhidharma-
kosabhasya ad st. 3.16cd, p. 128: kascit punah sarvany evasamprajanan karoti, pravi-
Saly asamprajanan tisthati niskramaty api |.

39 That is, a healthy and fertile mother, the union of the father and the moth-
er, and the presence of a gandharva (= an antarabhava being). See the quote at
the beginning of Abhidharmakosabhasya ad st. 3.12c (p. 121): trayanam sthananam
sammukhibhavat matul kuksauw garbhasyavakrantir bhavati | mata kalyapi bhavati
rtumatt ca | matapitarau rakiau bhavatah samnipatitau ca | gandharvas ca pratyupa-
sthito bhavatiti |. See also Kritzer 2014, in particular pp. 39—40. For further refer-
ences, see de La Vallée Poussin 1971 vol. 2: 37.

4% In other words, human beings and animals can be self-produced (upapadu-
ka, aupapaduka), viviparous (jarayuja), oviparous (andaja), or born from sweat
(svedaja) (see above, n. A). Some instances of the four originations for human
beings are given in Abhidharmakosabhasya ad 3.9a (p. 119); see also de La Vallée
Poussin 1971 vol. 2: 28. The basic classification expressed in this verse is common
also in non-Buddhist sources (e.g., Susrutasamhita 1.1.30 [ed. p. 5], Manusmyti
1.42-45 [ed. p. 38], Sivadharmottara 8.2-5 [ed. p- 2461).

4! This statement is not completely clear to me. I assume that here the states
correspond to the destinies, but I am not sure.

42 See above, n. w. On karmabhava and antarabhava, see also Abhidharmakosa-
bhasya ad 3.4cd.

43 Here the text is probably correct, but I am not sure if my translation catch-
es the point.
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between one life and another 44 there is the arising [of dharmas]
of the same kind (sabhaga) [as those of the previous existence]:
(the arising) of defiled [dharmas] derives from defiled [dharmas]
as well as [the arising] of undefiled [dharmas] derives from
undefiled [dharmas].

14. It is admitted that (the intermediate) existence (bhava) pos-
sesses five limbs or four limbs and that it has one limb in due
order. Others [believe that] there is no [(intermediate) ex-
istence] in the three [spheres] of existence.*?

15. The two states of existence of Kama and Rapa have five aggre-
gates.4% The Arupya [state of existence] has only four aggregates

44 In other words, when one takes rebirth.

45 The text is quite cryptic, and my interpretation, which among other things
takes yathayogam as bhinnakrama, is very tentative. In the manuscript, pada b is
hypometrical. At present I am unable to find parallels for this verse that might
help us to fill the gap. Of course, the three missing syllables could be restored in
many ways. In his unpublished transliteration of the work, Tucci corrected the
text into tridvyamgo bhava (for information on Tucci’s copy, see Sferra 2020:
650-652). Other metrically acceptable possibilities could be words like kesamcid
(Isaacson’s suggestion) or phrases such as ihaiva or atraiva. Itis also possible that,
after the description of the destinies (st. 8) and of the karmabhava (st. 12cd) that
is their first cause, the text deals again with the antarabhava (already described in
st. 9), the second cause of the destinies, in a way that is obscure to me. In fact,
according to a scriptural passage quoted and commented on in the Abhidharma-
kosabhasya ad 3.4cd, which does not contradict the viewpoints of the Sammitiyas,
the ‘states of existence’ (bhava) are, lato sensu, seven: five destinies and two caus-
es: sapta bhava narakabhavas tiryagbhavah pretabhavo devabhavo manusyabhavah
karmabhavo “ntarabhava iti | atra hi parica gatayah sahetukah sahagamanas coktah | (p.
114, see also p. 121). This interpretation, which assumes that the gap should be
filled with antara® (giving rise to the hiatus va antarabhava), is reflected in the
translation by the use of the word ‘intermediate’ between parentheses. This
interpretation would fit the statement that others do not accept the existence of
the antarabhavain any of the spheres of existence, a position that was held by sev-
eral Buddhist (and non-Buddhist) traditions (for some references, see de La
Vallée Poussin 1971 vol. 2: 32, n. 1). However, it should be noted that the hiatus
between the odd and even padas, albeit not impossible, is quite rare in the
Abhidharmasamuccayakarika (in 547 anustubhs it occurs only three times: stt.
159cd, 191cd, 539cd).

4% Note that the spelling catuskandha for the expected catuhskandha is attest-
ed in Abhidharmic literature (see, e.g., Abhidharmakosa 8.2c, Abhidharmadipavytti,
PP- 93, 139, 218).
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since the rupal skandha] is negated [there]. Alternatively, the state
of existence means the threefold action.4”

16. The production of defilements (klesa), actions (karman) and
things (vastu)4® due to delusion (moha = avidya) and so on is the
dependent origination, which is characterized by the arising of
elements in causal succession.

17-18. The one by force of which, through which, in accordance
with which, of which [...],4% there is the projection [i.e. the pro-
jecting cause] (aksepa) [of the series in regular order (anulo-
ma) |;5° the one by force of which, through which, in accordance
with which, and of which there is the cessation (nirvrtti)5* [of the
series in reverse order (pratiloma)] and that, accordingly (yatha),
is the end [of suffering], this (esa) is [the pratityasamutpada, which
is] endowed with three divisions (#riparvan),>* two conjunctions
(dvisandhi) 53 [and] twelve limbs, which is the active force (prava-
ritaka), in which there is the connection between effect and cause
and which is [fully] established for the one who accomplishes [the
whole series] (paripurin) .54

47 Again, the text is unclear to me. Perhaps this is an alternative definition of
karmabhava. The threefoldness might refer to several sets of three items: e.g.
klista/aklista/avyakyta, kaya/vak/citta, dystadharmavedaniya/upapadyavedant-
ya/aparaparyayavedaniya (cf. Abhidharmakosabhasya ad 4.50a—c: niyataniyatam tac ca
niyatam trividham punah | dystadharmadivedyatvat).

48 The threefold division of the twelve limbs of the pratityasamutpada is also
mentioned in the Abhidharmakosa (see above, n. v) and is described in the Abhi-
dharmakosabhasya (ad 3.26ab, p. 134), where it is explained that three limbs
belong to klesa (avidya, tysna, upadana), two to karma (samskara, bhava), and seven
to vastu (vijiana, namarupa, sadayatana, sparsa, vedana, jati, jaramarana).

49 The words yad atra ca (lit. ‘and that which is here’) are obscure and prob-
ably corrupt.

50 See above, n. E.

5! Here the reading niruyitir (lit. ‘production, development,” etc.) is possibly
metri causa for nivyttir or nirvytir.

52 Sanghatrata is probably referring to the same division mentioned in
Abhidharmakosa 3.20 (see above, n. 0) and briefly explained in the Bhasya there-
in (avidya samskaras ca parvante jatir jaramaranam caparante | sesany astau madhye |,
p- 131). In other words, two limbs belong to the past time (avidya, samskara), two
to the future time (jati, jaramarana), and eight to the present time (namarupa,
sparsa, tysna, vedana, sadayatana, vijiana, upadana, bhava).

33 Namely, those between past and present and between present and future.

54 See Abhidharmakosabhasya avataranika of 3.20d2: kim punar etany astangani
sarvasyam jatau bhavanti | nety aha | kasya tarhi — pariparinah ||.
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19. Nescience is a dharma that is the antagonist of wisdom
(vidya) .53 [It is] all the other impurities [of the previous lives].5%
[Avidya] is characterized by a lack of knowledge (aprakhyati) that
does not derive [only] by defilements (samklesa), since the mind is
joined [also with vastu].57

20. The samskaras of body, speech and mind,® the defiled action,
the [wrong] view-points (dysti), the fourth skandha, the [four]
‘nourishments’ (ahara)’® and what[ever] is conditioned (krtaka):
[these] are the conditioning factors.

21. The immaterial dharmas, as many as they are, are generally
held to be (kila)®® nama, due to [their] bowing (namanat) [to-

55 See above, n. .

56 See above, n. p. Alternatively, ‘Others [believe that avidya is] all the [past]
impurities [collectively considered].’

57 Namely, with vijiana, namaripa, etc. (see above, n. 48). Cf. also Abhi-
dharmakosabhasya ad 3.27: yasmad esa nayo vyavasthito bhavanganam tasmad avidyapi
klesasvabhava vastunah klesad veti jrapitam bhavati | (p. 135). Alternatively, but less
likely, ‘All the other impurities, since they are produced [by avidya], are not due
to a defilement of the mind. [Avidya] is a lack of knowledge.’

58 See Arthaviniscayasutra (pp. 7-8): avidyapratyayah samskara iti | samskarah
katame? trayah samskarah — kayasamskarah vaksamskarah manahsamskaras ca | tatra
kayasamskarah katamah? asvasah prasvasah | kayiko hy esa dharmah, kayanisritah
kayapratibaddhah, kayam nisritya vartate | tasmad asoasaprasvasah kayasamskara ity
ucyate || vaksamskarah katamah? vitarkayitva vicarayitva vacam bhasate, navitarkay-
itva, navicarya | tasmad vitarkavicaro vaksamskara ity ucyate || manahsamskarah kata-
mah? raktasya ya cetana, cittasya ca, tenasya ya cetana | caitasiko hy esa dharmah, ci-
ttanisritah cittapratibaddhah | cittam nisritya pravartate | tasmac cetana manah-
samskara ity ucyate ||.

59 That is to say, usual food (kavadikarahara), contact (sparsa), mental volition
(manahsancetana), and consciousness (vijnana) (see also below, st. 33). On the
four nourishments, see, e.g., Abhidharmakosa 3.38d-40ab, Sangitisuttanta 1.11.17
(= Digha Nikayavol. 3, p. 228) and the Aharavagga of the Samyuttanikaya (vol. 2,
pp- 11-27). For further references and some information, see Verpoorten 2011.

60 It seems that here the particle kila is used in order to mark a preliminary,
more general interpretation of nama (st. 21) and rupa (st. 22), later followed by
a specific explanation of both (st. 23). The use of kila to refer to something gen-
erally or traditionally accepted, which is duly recorded in Emeneau (1969:
244-248) but does not fully matches any of the categories detected for this par-
ticle by van Daalen 1988 (it could only be partially associated with his category
A), diverges from the prevalent way this word is used by Vasubandhu in the
Abhidharmakosa and its Bhasya. There seems to be only one place in the Bhasya
(valagramatram kila [ ...], ad 1.44ab) where, according to Yasomitra, kila could be
interpreted in a similar way (agamasicanarthah kilasabdah, p. 124). In all the other
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wards the objects] .9 The other nama [i.e. the one in the list of the
ciltaviprayuktasamskaras] is the distinction of syllables[, etc.], i.e.
the basis for the functioning of notion (samjna).

22. In its turn, rapa is colour and configuration (varnasamstha-
na)%? in some context [= when it is referred to as an ayatanal, for
the examination (nirapana) [of the object] is performed by the
sight (dysti); in another context ripais the rupadhatu, since itis the
support of a higher [type of] riupa [= pure forms].

23. In this (asmin) [case, that is to say, in the series of the
pratityasamutpada]l nama is the five® [skandhas] beginning with
feeling (vid) and ending with primary awareness (manasikara).%4
In its turn, r@pa, which is called [in this way] because of its becom-
ing broken (rapanat),® is whatever is bhata and bhautika.%®

cases, Yasomitra points out that by means of kila Vasubandhu introduces others’
viewpoints (just to quote a couple of instances, see kilasabdah paramatadyota-
narthah, Sphutartha ad 1.28b, p. 77; kilasabdo vaibhasikavyakhyanapradarsanarthah
svamatam tu yat tat pascad ucyate, ibid.), viewpoints that he does not accept uncrit-
ically but rather regards with some mental reservation or dislike (kilasabdena aru-
cim sucayati, Sphutarthap. 124) (see also de La Vallée Poussin 1971 vol. 1: 94, n. 2).
The latter use is not uncommon in $astric literature (see. e.g., Kamalasila’s com-
mentary on Tattvasamgraha 2351d: kilasabdo ‘rucisicakah, and, as V. Vergiani kind-
ly pointed out to me, Helaraja’s gloss on Vakyapadiya3.7.70: kila ity asmin pakse ru-
cim sucayati, ed. p. 287,_5).

61 See above, n. ¢. See also de La Vallée Poussin 1971 vol. 2: 94-95.

62 See above, n. T.

63 The word pamca is certainly corrupt. Instead of ‘five,” one would expect
‘four’ or a word expressing the number four, referring only to the four immate-
rial aggregates (see Arthaviniscayasutra pp. 8-9: kataman nama? catvaro rupinah
skandhal | katame catvarah? vedanaskandhah, samjiaskandhah, samskaraskandhah,
vignanaskandhah | idam nama |). A word that could match the context and would
also be suitable for the metre is skamdha[h] / skandha[h]. From the paleographic
point of view, though, it would still be hard to explain the scribal error.

64T assume that in this context manasikara and vijiana are synonyms. This is
unusual, however, since manasikarais sometimes described as one of the five con-
ditions for the arising of vijiana. See, for instance Siksasamuccaya (p. 225): [...]
paricabhih karanais caksurvijianam utpadyate | katamail paticabhil | caksus ca prati-
tya rupam calokam cakasam tajjam ca manasikaram ca pratityotpadyate caksurvijnanam
| [...] evam sesanam indriyanam yathayogam kartavyam ||.

65 Sanghatrata refers here to a relatively common etymology of the word ripa.
See, e.g., Abhidharmakosabhasya ad 1.13d: kasmat punar ayam avijiaptiparyanto
rapaskandha ity ucyate | rapanat | ukiam bhagavata — rupyate rapyata iti bhiksavas ta-
smad rapopadanaskandha ity ucyate | kena rapyate | panisparsenapi sprsto rapyata iti
vistaral | rapyate badhyata ity arthah | [...] (p. 9). Cf. also Sphutartha avataranika ad
4.4ab: rapyata iti rapalaksanam (p. 579); Gunabharant (p. 87): rupyate badhyate iti
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24. Contact (sparsa) is the coming together of the three[, namely
of indriya, visaya and vz'jﬁdna];67 it is the basis for denomination
[i.e. mental contact] (adhivac = adhivacana) and for the [five]
‘oppositions’ (pratigha) [, namely, caksuhsparsa and so on]. Due to
vidya, due to avidya and due to the absence of the two [i.e. neither
vidya nor avidya] %8 it becomes one, made of five, one, one, six.%

25. Born from the three feelings,’ thirst is threefold.”" From that,
attachment derives in five ways,”? that is to say, clinging to the
objects of desire, etc. (kamadyupadana),” which in this way be-
comes action (karmabhava).

26. Earth, water, fire, wind, and space, as well as the defiled mind
are elements (dhatu), since they support (sam-dhy-) the birth
(janman = jati) of rupa and of the mental factors, etc.

27. The internal [indriyas are:] Strindriya, Pumindriya, Jivite-
ndriya, the five feelings [i.e. duhkhendriya, etc.],’*+ Amal[endri-

rapam; Pramanavarttikavytti ad Pratyaksapariccheda 215: visayataya kinicin nirdi-
Syate yatha rapyata iti kytva rapam.

60 See Arthaviniscayasitra p. 9: rapam katamat | yat kivicid rapam, sarvam tac
catvari mahabhutani catvari ca mahabhutany upadaya | katamani catvari ? tad yatha —
prihividhatuh, abdhatuh, tejodhatuh, vayudhatus ca| (the same words occur in Vasu-
bandhu’s Paricaskandhaka p. 1).

67 See above, n. v and § 1.

68 See above, n. ¢.

%9 Here the text is most probably corrupt. In this context, i.e. considering
Abhidharmakosabhasya ad 3.31a (vidyavidyetarasparsah — vidyasamsparso “vidya-
samsparsah, tabhyam canyo naivavidyanavidyasamsparsa iti |, p. 144) and ad 3.32ab
(tajjah sad vedanah — caksuhsamsparsaja vedana srotraghranajihvakayamanah sam-
sparsaja vedanah | tasam punah paiica kayiki caitast para — caksuhsrotraghranaji-
hvakayasamsparsajah parica vedanah kayiki vedanety ucyate, rupindriyasritatoat | ma-
nahsamsparsaja punar vedana caitasikity ucyate, citlamatrasritatoat |, pp. 144-145), we
would have expected a reading such as vidyavidyetarat tredha paicaivaika sada-
tmakah, ‘Due to wisdom, ignorance and the other, [contact becomes] in three
ways[, i.e. vidyasamsparsa, etc.] [Born from contact,] there are six [feelings
(vedana)]: five [bodily and] one [mental].’

7© Namely, pleasant, unpleasant, and neither-pleasant-nor-unpleasant. See
Arthaviniscayasutra p. 10: vedana katama [ ...] sukha, duhkha, aduhkhasukha ca.

7' That is, probably, kamatysna, bhavatysna, and vibhavatrsna.

72 Possibily because it is connected with the five objects of desire.

73 Namely, kama, dysti, silavrata and atmavada. See Arthaviniscayasutra p. 10:
trsnapratyayam upadanam | upadanam katamat ? catoari upadanani | katamani catva-
1 2 kamopadanam, dystyupadanam, silavratopadanam, atmavadopadanam |.

74 Cf. de La Vallée Poussin 1071: vol. 1, p. 105.
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ylas,’ that is to say sraddh| endriya], etc., and the triad starting with
ajrasyamindriya.7%

28. [The external indriyas, i.e. caksus, etc.] are [indriyas] due to
the perception of the objects; [the internal indriyas are indriyas
due to] the distinction between sandha, stri and pums [in the case
of strindriya, etc.]; ayur [= jwitendriya] is [an indriya] due to main-
taining the continuum (santana);’’ the feelings are [indriyas]
because they are on the side of the defilements;

29. the five [sraddhendriya, etc. are indriyas], because they are on
the side of liberation (vimoksa); the three [ajnasyamindriya, etc.]
are [indriyas] due to specific levels; alternatively the three indriyas
[= gjnasyamindriya, etc.] are the mind (mati). [Since they are sove-
reign with respect to femininity and masculinity,] the two sexual
organs, female and male ones, [are indriyas distinct] from
Touch.”®

30. [Of these 22 indriyas,]7? six are in three ways, eight are kusala,

while eight are avyakyrta.8° Fourteen, ten, three and thirteen are in
the dhatus.3!

31. [Of these 22 indriyas,] eight are not-mental factors; thirteen
are mental factors. One is the mind, seven are material (rapin);5
none is karman.

32. Alternatively, it has been said that seven arise from the karman;
eight have to be meditated upon in every way. [...]

75 Cf. Abhidharmakosa 2.9b.

76 See above, n. .

77 See above, n. 1.

78 See above, n. .

79 The 22 indriyas are listed in Abhidharmakosabhasya ad 1.48 (p. 37). They can
be divided in five groups: 1) caksurindriya, Srotrendriya, ghranendriya, jihvendriya,
kayendriya, mana-indriya, 2) strindriya, purusendriya, jivitendriya, 3) sukhendriya,
duhkhendriya, saumanasyendriya, daurmanasyendriya, upeksendriya, 4) sraddhendriya,
viryendriya, smytindriya, samadhindriya, prajiiendriya, 5) anajnatamagiasyamindriya,
ajnendriya, ajiatavindriya.

80 This probably means that the six external indriyas (caksurindriya, etc.) are
kusala, akusala and avyakyta; that strindriya, etc. and the feelings are avyakyta; and
that sraddhendriya, etc. and anajiatamajiasyamindriya, etc. are kusala.

81 These numbers do not match those given in Abhidharmakosa 2.12.

82 See above, n. aa.

1162



The Second Chapter of the Abhidharmasamuccayakarika by Sanghatrata

33. Usual food, which is endowed with smell,® etc., defiled con-
tact, as well as [defiled] mental volition, and [defiled ]84 conscious-
ness (cilta= vijnana) [, all are nourishment (ahara) ] since they pro-
vide (@haranat) a basis [for the maintenance of life].8s

34. Some (eke) [believe that] all [four nourishments] are in
Kama[dhatu], [but only] three in the Rﬁpa[dhétu]86 until there
is the arising of happiness [i.e. the attainment of nirvana (?)]. One

is afterwards for every single one. Conceptualization is in the hells,
etc.

35. Indeed, for beings, death (cyuti = marana) results [only] from
the destruction of life-force [or] from also the destruction of
merit. For other [beings, death] results from the destruction of
both, and for others, [it] does not result from the destruction of
both.87
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