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In her contribution to this volume, Schmiedchen brings the focus, among
other things, to the ‘provisions for repairs’ formula of the Bhauma-
Kara grants, that is kbanda-sphutitady-abbisamskarartham, ‘for restor-
ing [those parts of a building] such as the cracked and split ones.” This
is an expression that is commonly attested in the epigraphic corpus of
the Bhauma-Karas that she examines, and of which several variants exist
in early and medieval South Asian grants. Referring to a famous study
by von Hiniiber (2013), Schmiedchen lists this among other expressions
pertaining to the field of matha-administration that have demonstra-
bly originated in a Buddhist context, before their use spread quite
ubiquitously to grants of other religious institutions. This trajectory
replicates one of the general trends of South Asian medieval religious
history, which is the growth of public support for organised Brahmanical
religions focussed on the foundation of places of worship and monastic
institutions. As recent research has shown and continues to evidence, early
Sivadharma literature tells us this story from a Saiva viewpoint. For the
Sivadbarmasistra and the Sivadbarmottara, whose composition we tend
to date to the sixth—seventh century,’ strive to secure lay sponsorship

! For a discussion on the dating of the Sivadbarmasistra, see Bisschop 2018, 9ff.
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for the building of Zyatanas and dsramas, for the composition and
protection of scriptural manuscripts, as well as for the support of a
group of professionals devoted to the sivajiina and the sivayoga.* The
composition of our texts thus reflects the preoccupations of a community
that was actively trying to secure patronage at a time in history when
organised Saivism was growing exponentially; and it was doing so, as many
articles in our book point out also on the basis of previous research, in areas
that already attested to the rich presence of other deeply institutionalised
religions, among which Buddhism was prominent.

Tracing possible links with competing traditions is therefore a crucial
point in our knowledge of the Sivadharma and the type of Saivism it
portrays, as it would add depth to our understanding of the texts and
historicise their composition and spread. However, it is at the same time a
rather elusive point, its elusiveness resting on the absence of any explicit or
unequivocal references to a religious other both in the Sivadbarmasistra
and in the Sivadbarmottara. Moreover, while it is proven that the
Sivadharma texts were reusing materials from the Dharmasastra and the
Mahibbarata,’ no large textual borrowings from or to Buddhist texts
have been identified, nor should perhaps be expected, as we noted in the
introduction.

In my first overall assessment of the Sivadharma (De Simini 2016a),
I suggested that a possible common thread between this tradition and
Buddhism could have been identified in the institutionalised cult of
the book, which is firstly attested and made popular in Buddhist liter-
ature, and which becomes a dominant, almost defining theme for the
Sivadharma, especially in the Sivadbarmottara (De Simini 2016a, 2fF).
While this suggestion was mainly a working hypothesis, meant to put
forward a possible direction to look at, we now have the opportunity to
rethink the topic of the Sivadharma’s encounter with Buddhism, and see if

* These aspects have already been highlighted in some of my previous publications,
such as De Simini (2016a, 2022). Alexis Sanderson (2019) has further emphasised the
‘public’ dimension of these texts, with special reference to the Sivadbarmottara.

° As exemplary cases, see the reuse of Dharmasistra in the Sivadbarmasistra
(Bisschop, Kafle and Lubin 2021) and the Sivadharmottara (De Simini 2022), which
also reuses some crucial doctrines from the Bhagavadgiti. Generative links with the
Dharmasistra and the Mabdibbarata are also provable for the texts of the Nepalese corpus,
as per De Simini and Mirnig 2017, Kafle 2021, and Kiss 2021.
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we can add a few more thoughts to corroborate the hypothesis that the two
traditions have, in fact, met, and that the Sivadharma might have derived
inspiration from Buddhist institutions and practice. I suggest that this
can be done exactly through the case-study of the ‘provisions for repairs’
formula: following Schmiedchen’s insight and von Hiniiber’s pivotal
study, the technical language of matha- and temple-administration can be
examined as a means for tracing interactions between organised religious
groups. For the Sivadharma texts have indeed something to say on the
topic of repairing buildings, which is specifically tied to the patronage
of religious groups and the grants provided for the maintenance of their
cultic or residential structures—one of the main priorities of the authors
of the Sivadharma.

Our reconstruction must take as its starting point the study that
von Hiniiber devoted in 2013 to the expression kbanda-sphutita-
pratisamskarana and its variants, highlighting its ties to early Buddhist
literature and inscriptions, and thus to the administrative language of
Buddhist chancelleries, even in contexts in which kings were publicly
supporting Saivism. In this regard, von Hiniiber argues that there are
cases, such as that of the corpus of Maitraka inscriptions, in which the use
of kbanda-sphutita-pratisamskarana can demonstrably be connected to
the activity of Buddhist chancellors under the rulership of Saiva kings. In
his examination, he focuses on the twenty-five Maitraka grants devoted
to the Buddhist sazgha, issued between 530 cE and 680 cE, and further
limits his scope to those specific cases in which a non-Buddhist ruler
finances a Buddhist institution. He observes that the ‘neatly Buddhist
tormula’ kbanda-sphutita-pratisamskarandrtham, with the variants
Samskaraniya or “samskariya, is only attested under Siliditya I(595-
612 ckE) and Dhruvasena II (625—643 cE), where he can prove the activity
of Buddhist chancellors.* At the same time, he observes that, since the
expression is used in early epigraphy also in non-Buddhist contexts, ‘it

* Before the reign of these kings, the expression is always used in what von Hiniiber
considers a ‘hybrid’ form due to the use of extra words, such as in vibarasya ca kbanda-
sphutita-patita-visirnpa-pratisamskdrandrttham in an inscription of Dhruvasena I,
dated 537 cE; or the replacement of khanda® with bhagna®, such as in bbagna-sphutita-
pratisamskirandrttham, attested in a Dhruvasena I inscription dated 538 cE (von
Hiniiber 2013, 371-372); in both cases, also note the use of *pratisamskirana with long
4, a form attested in ‘Buddhist Sanskrit,” as noted below.
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is impossible to reverse the argument and to conclude that wherever the
expression kbanda-sphutitapratisamskarana is used, Buddhism must be
involved’ (von Hintiber 2013, 374). Note that the form °pratisamskarana,
with a long 4, is sometimes attested in inscriptions and texts alike, and
can be considered a form of ‘Buddhist Sanskrit’ (see Edgerton 1953, s.v.)
Early Buddhist literature knew of the ‘provisions for repairs’ formula
either as kbanda-phulla-patisamkbarana in Pali,’ or as kbanda-phutta-
pratisamskarana and kbanda-sphuta-pratisamskdra in Sanskrit texts,
such as the Divyivadina or the Milasarvistividavinaya.® A very
telling instance from the latter is the one that von Hiniiber identifies
in the Civaravastu from the Vinaya of the Mlasarvastivadins,” where he
suggests correcting the reading kbandachuttam pratisamskartavyam of
the first edition into kbandaphuttam pratisamiskartavyam (von Hiniiber
2013, 368, fn9). His emendation reintroduces the repairs of building
into the picture, highlighting how the maintenance of buildings and the
copying of manuscripts equally fell into the range of those activities for
which a religious institution had to depend on external financial support.

Exactly this point of the Civaravastu, where the text prescribes what
the sazngha can finance through inheritance proceeds, was the object of
a tentative parallel reading that I proposed between this Buddhist text
and the prescriptions of Sivadbarmottara’s chapter two on the use of
manuscripts of Saiva scriptures (De Simini 2016a, 94ff). The fact that
both texts portray early religious communities dealing with the copying
and preservation of manuscripts of their own scriptures, and exhibit some

* For the expression kbanda-pbulla-patisamkbarana in Pili literature and inscrip-
tions, see Silk 2008, 75fF.

¢ The Divyivadina presents several instances of kbanda-sphuta-pratisamskarana
or °pratisamskara in a text that is also available in the Carmavastu of the Milasarvai-
stivadavinaya from Gilgit (on the relationships between the two texts, see Hiraoka 1998)
and that recounts a story highlighting the importance of the direct intervention of lay
devotees in the management of a Buddhist stupa. This is the narrative of the wealthy
merchant Srona Kotikarna (the Kotikarnivadina), and the use of the expression kbanda-
sphuta-pratisamskdra occurs in the passage in which the Buddha recounts the story
of Srona Kotikarna’s past life, to illustrate the good deeds that had earned him the
achievement of arhantship in this life. This consisted exactly in the renovation of a stupa
that had been built by king Krkin for Kasyapa, but that was going to ruin because the
ministries of the king’s son had stopped collecting the tax meant for its repairs.

7 Dutt 1942, 143 = GM I11.143.3-14 = NAI 1.7 (Gilgit), fol. 274v.
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lexical connections, makes it possible to draw some parallels between
the two works even in the absence of direct historical links. Also the
Sivadbarmottara is very explicit in calling for lay supporters to build
new buildings for Siva and the Sivayogins in connection to the activities
of copying, teaching, worship and preservation of Saiva scriptures. In
its chapter two, on the ‘gift of knowledge,” the manuscripts of Saiva
scriptures, their ritual uses and magic powers, were employed as a strategy
both to attract kings to the Saiva religion and to have them and other
wealthy donors build grand and small buildings for the different needs of
the community of Saiva initiates. However, and despite the details that
Sivadbarmottara chapter two provides on the structure and functions
of the Sivdsrama, no references are made here to financing the repairs of
buildings.

The situation changes once we turn our attention to the earlier
Sivadbarmasistra. This text, besides dealing extensively with topics
such as /liniga-worship, the mabdsinti mantra and the vratas of the
Sivabhaktas,® also gives in a more concise form some of the teachings
on which the Sivadbarmottara will expand. One of these is the ritual
donation of manuscripts, to which the Sivadbarmasistra refers in chapter
twelve almost in passing, but also the construction of buildings for
Saiva worship, which is one of the main topics of Sivadbarmasistra
chapter four. Here the Sivadbarmasistra shows several points of con-
vergence with the Sivadbarmottara, as its starting point is the ideal
Saiva recipient of gifts (4.1-14), which is also the main subject of
Sivadbarmottara’s chapter four (De Simini 2022). Furthermore, the
prescriptions of Sivadbharmasistra’s chapter four on donations and provi-
sions to a monastery as acts of devotion by laypeople (4.15-52) align with
those of the more extended chapter two of the Sivadharmottara. In both
cases, such prescriptions reveal details of historical relevance, such as those
on the construction materials or the structure of a building, as well as its

® On these topics in the Sivadharmasistra see Bisschop 2018, Mirnig 2019, Bisschop,
Kafle and Kiss 2025.
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decoration, maintenance, and the religious practices they should host. In
this context, the Sivadbarmasistra also gives the following prescriptions:’

karayec citrasastrajiiair yatndc citram sivalaye |
rudravatirakridadyaib prayogair dgamoditaib || 49 ||

yavat sa rudrarapani suripany atra lekbayet |

tavad yugasabasrani rudraloke mahbiyate || 50 ||
kbandaspbutitasamskaram yab kuryat tu Sivalaye |
aramavasathidyesu labhate maulikam: phalam || 51 ||

One should entrust experts in the pictorial arts with the decoration
of a Saiva temple, by employing themes such as the adventures of
the descents of Rudra upon earth and similar stories' taught in
the scriptures. As many beautiful images of Rudra as he paints
there, for that many thousands of yzgas he shall enjoy bliss in the
Rudraloka. Furthermore, someone who repairs the split and torn
partsina Saiva temple, in [its] gardens, buildings, and the like, will
attain the highest reward.

The compound kbanda-sphutita-saniskira used here by the Sivadbarma-
$astra is a close variant of those examined by von Hiniiber, and is identical
or almost identical to those attested in early medieval inscriptions. As it is,
this attestation might be the earliest non-Buddhist literary occurrence of
the ‘provisions for repairs’ formula, the first one in a text to show the fully
Sanskritised form °sphutita®, followed by °samiskdra without the prefix
prati°—a choice that in this context might even have been simply dictated
by the need to adapt the compound to the anustubh metre.

The expression kbanda-sphutita-samskéira is technical enough to
presuppose that its use, especially in a context such as that of chapter

’ The following text has been reconstructed on the basis of the manuscript noted in
the edition as Ng5, corresponding to National Archives of Kathmandu 1-1075/ NGMPP
B7/3 = A 1082/2, dated to NS 290 (1169-70 CE).

' The expression rudravatirakrididyais is found in Sarvajianottara 23.10c to
describe the decoration of a japdlaya (23.9), which is a temporary construction in which
the practitioner should practice mantra-recitation. The compound rudrivatirakrida is
also frequently attested in the gz'vamhasya to describe a type of decorations in a building.
For instance, in 15.23 rudrivatarakridas are said to decorate a gopura; in Sz’mmhmya
31.9 we find, again with reference to the embellishment of a gopura, the compound
rudrdvatiracarita, probably a synonym of rudravatiarakrida.
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four of the Sivadbharmasistra, reveals awareness of the administrative
jargon, which the authors of our work might have derived from other
texts or from inscriptions. Given the attestations of the ‘provisions for
repairs’ formula, this is thus one of the points in the text that lends itself
to an examination vis-a-vis epigraphical documents, which offer a firmer
chronology and more secure localisation. This attempt must come with
some caveats, as the use of a single expression is not sufficient evidence
of a contact with the Sivadbarmasistra, just like one cannot entirely
rule out the possibility that parallel developments happen in different
contexts without a generative link. Moreover, even if von Hiniiber rightly
warns against establishing a straightforward connection between the use
of this expression and the influence of Buddhist environments, it is still
worth considering whether this specific attestation of kbanda-sphutita-
samskara has anything to do with the same Buddhist traditions that
promoted the ‘cult of the book,” which the Sivadbarmottara reframed as
a more Brahmanical ‘gift of knowledge.’

If we restrict our focus to the epigraphic production of the fifth to the
early seventh century, which is the period in which Saivism grows as an
organised religion and the Sivadbarmasistra and the Sivadbarmottara
are composed, we can observe the emergence and crystallisation of the
‘provisions for repairs’ formula in the exact same form attested in the
Sivadbarmasistra in specific cultural contexts. As it turns out, the early
history of our formula follows recognisable patterns that speak of the
intentionality in the use of a certain administrative language, as well as of
its conservatism. For instance, Gupta grants uniformly use the expression
kbanda-phutta-pratisamskara®, often followed by °karaniya. The use of
the more archaic phutta instead of sphutita sets these attestations in line
with those found in the Milasarvastivada canon and other early Buddhist
texts, as mentioned above. This ‘provisions for repairs’ formula is solely
attested in Gupta grants from Eastern India, and is used for institutions
of various affiliations, such as Vaisnava, Buddhist, Jaina and Ajivika. Its
earliest direct attestations are in the grants discovered at Baigram and
Jagadispur (East Bengal), both dated 128 Gupta Era (henceforth: Ge)—
corresponding to c. 447-448 CE, during the reign of Kumaragupta I."

" The Baigram grant was made in favour of the temple of Govindasvimin, to which
the ‘provisions for repairs’ formula is addressed. It was first published by Basak 1931-
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However, an ‘indirect’ attestation found in a copperplate issued by
mahdraja Vainyagupta in 184 GE (c. 503-504 cE), which reports the text
of the grant of a certain mahdiraja-mahesvara Nithacandra in favour of
the Ajivikas, might enable us to date the earliest epigraphic occurrence of
kbanda-phutta-pratisamskarana (with long 4, as in ‘Buddhist Sanskrit’)
to 409-410 CE, i.e. under the reign of Candragupta II. > The latest inscrip-

1932; a revised edition is available on Dharmalekha at the following URL: https:
//dharmalekha.info/texts/DHARMA_INSBengalCharters00049. See pl.
1, L. 7: bbagavato govindasvimino deva-kule kbanda-phutta-pratisamskira-karaniya.
The Jagadispur charter records a petition made by local officers and householders from
Gulmagandhika, who made an endowment in favour of Jaina monasteries and a Saura
temple in the same area. It was published by Sircar 1969-1970; a revised edition is available
on Dharmalekha at the following URL: https://dharmalekha.info/texts/INSBengalCh
arters00034. The relevant expression is at 1. 11 of pl. 1r and is preceded by a compound
exhorting the practice of balz, caru and sattra (pl. 1r, 1. 10-11): bali-caru-sa[ttral- (1. 11]-
pravarttanaya kbanda-phutta-pratisamiskara-karandya.

From eastern Bengal also comes a recently discovered copperplate inscription dated
198 GE (c. 517-518 cE), which records a donation in favour of monasteries at Sisipufija,
Madhyamasrgilika and Gramakiitagohali, again connected to the Jain community. The
grant depicts anonymous officials enjoining local householders to execute a donation
in favour of monasteries in the above-mentioned locations, for the maintenance of the
buildings and their repairs, for the worship, and for the welfare of the ascetics. This
copperplate was first published by Griffiths 2018. Its text is also available at the following
URL: https://dharmalekha.info/texts/ DHARMA_INSBengalCharters00055. The
expression kbanda-phutta-pratisamskéra is here attested twice, at 1. 10 of pl. 1r, and at IL
19-20 of pl.1v, in both cases within a longer compound (pl. 1v, Il. 19-20): canyidyapinda-
panipatrikidi-bhojya-kbanda-[1. 20]phutta-pratisamskaradyartthant.

* Two copperplate grants issued under mabirija Vainyagupta were discovered in
present-day Bangladesh and are dated 184 GE (c. 503-504 cE) and 188 GE (c. 507-508 CE).
Both of them attest the use of kbanda-phutta-pratisamskéira. Vainyagupta’s copperplate
of 184 GE is a recent discovery, published by Furui 2016, and records a grant in favour
of the Ajtvikas; Vainyagupta’s copperplate of 188 GE (the ‘Gunaighar copperplate’),
recording a grant in favour of Buddhists, is published in Bhattacharyya 1930, and its text
is also available at the following URL: https://dharmalekha.info/texts/INSBengalCharte
rs00001.

In the grant of 184 GE Vainyagupta approves a grant made in the year 91 by mabharija-
mahbesvara Nithacandra in favour of the Ajivikas residing at the shrine of Manibhadra
at Jayanitana. From line 10 onwards, Vainyagupta’s copperplate allegedly cites ‘literally’
(yathiksaraiva) the grant of Nithacandra, from a copperplate that ‘was given as a gift
by a previous king’ (pirvvarija-datti-datta®). It is in this quoted passage, which is
supposed to reproduce an earlier text dating to c. 409-410 CE, that we find the expression
kbanda-phutta-pratisa|m|skaranaya atline 13, referring to the repairs of the Manibhadra
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tion dated to the Gupta Era that attests the use of the expression kbanda-
phutta-pratisamskara-karandya is the grant issued under a Gupta king
whose name is not extant—and whom the editors of the CII take to be
Visnugupta—dated to the year 224 (c. 542-543 cg).” This records the
purchase of land to make provisions for the maintenance and repair of the
temple Svetavarahasvamin, as well as for supplying materials for ritual and
daily worship. Gupta grants thus never update their choice of terminology
in the case of the ‘provisions for repairs’ formula, even though other areas
of South Asia knew of slightly different versions of it.

An early example are the so called ‘Sanjeli Charters’ from Gujarat,
three copper-plates that are dateable between the tail end of the fifth
century and the onset of the sixth, and which attest the formula in the
form kbanda-sphutita-pratisamskarana." This reflects, on one hand, the
Sanskritisation of phutta into sphutita, but on the other the use of a long

shrine as one of the scopes of the donation made to the samigha of the Ajivikas. See
Pl 1r, Il. 12-13 (note that I quote these lines from the edition in Furui 2016, 660;
hence, I do not apply here the Dharma Project orthographical conventions): jayandtane
bhagavatas caturmmukbamirtter mmanibbadrasya nathametayatanam karitan tasya
bhagavatah slumalnogandbadbipava (1. 13]licarusattrapravarttaniya tannivisydjiva-
kabadantasamghasya ca tasyayanasya kbandaphuttapratisa|m]skiarakaraniya.

" This is the ‘Damodarpur Copperplate Inscription of Visnugupta,” published in
Bhandarkar 1981 (CII 3, revised edition), 360ff. The earliest edition is in Basak 1919-
1920; its text is available at the following URL: https://dharmalekha.info/texts/INSSidd
ham00056.

' The ‘Sanjeli Charters’ are published in Ramesh 1973-1974. A revised edition of the
texts is available on Dharmalekha: the ‘charter of the merchant’, dated to year 3, at the
following URL: https://dharmalekha.info/texts/INSSiddham00103; the grant of
Maharija Bhiita, dated to year 6, at the following link: https://dharmalekha.info/texts
/INSSiddham00104; and the grant of Mahiraja Matrdisa, son of Bhita, dated to year
19, at the following link: https://dharmalekha.info/texts/INSSiddham00105. These
revised texts are published in Balogh 2020, accompanied by a translation and commentary
by Bakker.

The earliest of these three copper-plates is dated to year 3 of the paramabhattiraka
mahardjadbirdja Toramiana; the remaining two are attributed to a king Bhiita and to his
son Mitrdasa, respectively, probably feudatories of Toramina, and are dated to the years
6 and 19. The editors of the texts agree that these years, too, should refer to Toramana’s
chronology; since we know that he is defeated by Prakasadharman of Dasapura in 515 CE,
and his reign spanned about 19 years, then the beginning of his rulership (and his
chronology) would fall in c. 495-496 ck (for the reconstruction of Toramana’s chronology
on the basis of epigraphical evidence, see Bakker’s considerations in Balogh 2020, 337).
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4 in pratisamiskdrana, as reported in Maitraka grants, which are attested
in a close geographical area. All three charters record donations in favour
of Vaisnava institutions, and here the ‘provisions for repairs’ formula is
found at the end of long compounds that list other activities and materials
that have to be financed through the donation.”

While these two corpora show consistency in their approach to this
terminology, a further small epigraphic corpus dated to the Gupta Eraand
associated with the so-called ‘Maharajas of Uccakalpa’ exhibits the shift
from °phutta® to °sphutita®. This corpus consists of copperplates found
in Khoh and Sohawal, in modern-day Madhya Pradesh, issued under
mabirija Jayanatha and his son Sarvanitha. The expression kbanda-
phutta-pratisamskdra is used since the Khoh copperplate inscription of
Jayanitha, dated 177 GE (c. 496-497 CE), recording the grant of a village
as an agrahdra so that the Brahmins can provide for the rituals and main-
tenance of a temple of Bhagavat.' Followed by °karandya, the formula
is then attested in all the grants of Sarvanitha dated between 191 Gk (c.

" The earliest charter has it in the compound: [L. 3] bali-caru-satra-dhipa-gandha-
puspa-dipa-taila-kbanda-sphutita-pratisamskaranopayogyam, while the charter of year 6
reads: [l 3] bali-caru-gandha-dbipa-malya-dipa-taila-cchadya-lepya-khanda-sphutita-
[l 4]pratisamskaranaya. Charter of year 19 does not include the expression in a
compound.

Out of these three grants, very similar to each other in scope and language, the earliest
is the most notable, as it was promoted by “foreign traders’ (vaidesavanijakib) who have
converged on Vadrapili ‘from all the four quarters’—meaning, as we read in the text,
mostly from other towns of the Gangetic plain, such as Kanyakubja and Mathuri—along
with local merchants.

' The text is published, with translation and commentary, by Fleet 1888, 121
125; it is also available on Dharmalekha at the following URL: https://dhar
malekha.info/texts/INSSiddham00083. In this case, the ‘provisions for
repairs’ formula is in composition with other aims of the donation—just like in
the Sanjeli grants, but with a different formulation—in the instrumental case, as it
denotes the way through which the beneficiaries of the grant can accrue their own
merits: [PL. 1,1. 9] ebhis cattra pratisthapitaka-bhagavat-padandam puttra-prapauttra-tat-
puttratikkramena kbanda-(1. 10]-phutta-pratisamskira-vali-caru-sattra-pravarttanady-
anusthanena ca sva-punyabbivyddhbib [1. 11] karttavya. Note that here and in other grants
of this corpus we do not find an explicit reference to a building such as a shrine, but only
the honorific mention of the god (here bbhagavat-pidanint) for whom all the actions must
be performed.
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510-511 cE) and 197 GE (c. 516-517 cE).”” However, one of Sarvanitha’s
later grants from Khoh, dated 214 GE (c. 533-534 CE), uses the Sanskritised
form sphutita in the expression kbanda-sphutita-pratisamskaraniya—
which is, ultimately, the same expression used in the Maitraka grants
examined by von Hiniiber." In this document, Sarvanitha commands the
transfer of a grant of two villages from Pulindabhata to Kumarasvamin,
for the worship of the local goddess Pistapurika at a temple that he had
caused to be built in Manapura, and for the repairs of such temple.”
Two aspects must be considered that could have had an impact on
this update in the technical terminology of the grant. One is that, while
Sarvanitha’s earlier grants were all composed and distributed by the same
officials, in the grant of 214 GE these were replaced by the following
generation of administrators.”” The other is that the use of °sphutita® is

Y The earliest of such grants, dated 191 GE (c. 510-511 cE), was found in Sohawal;
here, the king makes a grant of an agrahara with the aim of providing for ritual activities
as well as repairs of a temple of Karttikeya that he himself had established. An edition of the
Sohawal grant of Sarvanitha can be found in Halder 1927-1928, 127-131. The text is also
available on Dharmalekha at the following URL: https://dharmalekha.info/texts/INSSi
ddham00089. See pl. 1, Il. 13—14: sva-punyibhivyddbaye sva-pratisthapitaka-bbagavata-
[l. 14]-svami-karttikeya-svami-padanam kbanda-phutta-pratisamskira-karanaya [1. 15]
vali-caru-sattra-gandba-dbipa-dipa-taila-pravarttandya catisystab.

The Khoh copperplate inscription of Sarvanatha dated 193 GE records the grant of
a village for the purpose of the maintenance of buildings and the performance of rituals
at a temple of Bhagavan and one of Aditya. It is published and translated by Fleet 1888,
125-129, and available on at the following URL: https://dharmalekha.info/texts/I
NSSiddham00084. As for the second inscription I refer to in the text (Fleet 1888, 129-
132, online at https://dharmalekha.info/texts/INSSiddham00086), note that this
is technically a fragment with no date, due to the loss of the second plate. However, as
noted by Balogh, following Fleet, another fragment missing the first plate (edited in Fleet
1888, 133—-134) seems to be the exact continuation of that; this plate bears the date of 197
GE (See Balogh’s notes at the following URL: https://siddham.network/inscription/
in00087/?section=metadata). Despite this, Fleet prefers to treat them as two separate
inscriptions, due to technical and material differences in the plates and in the script (Fleet
1888, 132, fn3). The Khoh fragmentary inscription records a grant made to finance rituals
and repairs concerning the local goddess Pistapurika.

® Edition and translation of this text are in Fleet 1888, 135—139; a revised version of
the text is online at: https://dharmalekha.info/texts/INSSiddham00088.

Y PL 1, L. 11: tendpi manapure kiritaka-deva-kul(e) bbagavatyib pisthapuriki-
devyab puaja-nill. 12)mittam kbanda-sphutita-pratisamskaraniya ca.

*® The grants dated to 191, 193 and 197 GE were all written (likbitam) by the
mahasandhivigrabika Manoratha, the son of Varahadinna and grandson of an amdtya
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already attested in a slightly earlier grant (dated 209 Gk, ¢. 528-529 cE)
found in the same area and ascribed to the Parivrijaka king Sarhksobha,
recording the donation of a village for the purpose of financing rituals
and sattras, as well as the repairs at the temple of the goddess Pistapuri,”
most likely corresponding to the Pistapuriki mentioned in Sarvanitha’s
fragmentary grant (possibly dated 197 GE) and in his 214 GE grant. The
documented relationship existing between the two families of maharajas,
who coexisted in the same territory”” and sponsored the worship of the
same local gods, makes a direct influence between the language of the
two chancelleries very likely. However, Sathksobha’s inscription exhibits
a further lexical change that is not reflected in Sarvanitha’s Khoh grant,
namely the use of saniskdra instead of pratisamskira. This makes his grant
of 209 GE one of the earliest attestations—not the earliest, as we will see
shortly—of kbanda-sphutita-samskéira as found in chapter four of the
Sivadharmasistra.

named Phalgudatta. Manoratha was also the brother of Gulla, the sandbivigrahika
who had written Jayanitha’s grant of 174 GE. The ditaka of all three earlier grants of
Sarvanitha was the mababalidbikyta Sivagupta, a ksatriya. Sarvanitha’s grant of 214
GE was written by Manoritha’s son, the sandbivigrahika Natha, while the ditaka was
Dhrtisvamika.

' Text and translation of Sarhksobha’s inscription dated 209 GE are in Fleet 1888,
112-116. The text is also available on Dharmalekha at the following URL: https://dh
armalekha.info/texts/INSSiddham00081. The relevant section is at ll. 13-14 of
the second plate: [1. 13] bbagavatyah pistapuryab karitaka-deva-kule vali-caru-satropayo
(L 14]garthab kbanda-sphutita-samskararthai ca. The grant was written (likbitam) by
T¢évaradisa, whose name is not accompanied by any other titles, but whose lineage is given
up to his grandfather.

** This connection is substantiated by the ‘Bhumara stone pillar inscription,” a
‘boundary-pillar’ (vala-yasthi) set up by a certain Sivadisa in a territory that, as per the
text of the inscription, lies in the kingdom of both maharija Hastin of the Parivrijakas,
‘worshipping the feet of Mahideva,’” (mabadeva-padanuddhyiata-maharija-hasti-rijye)
and of mabardja Sarvanitha of the Uccakalpas (Fleet 1888, 110-112; the text is also
available on Dharmalekha at the following URL: https://dharmalekha.info/texts/I
NSSiddham00080). As Fleet further observes, the presence of this stone inscription
roughly in the same area where the copperplates were found proves beyond doubt that
these kings did in fact belong to that area of present-day Madhya Pradesh—which, at the
time these inscriptions were first edited, corresponded to the Nagod/Nagaudh state (Fleet
1888, 111). Fleet also remarks (1888, 112) that the seal of the Khoh grant of Sarhksobha
dated to 209 GE resembles those of the Uccakalpa kings.
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Inscriptions from Nepal also follow a similar pattern, gradually lead-
ing us to the form attested in the Sivadbarmasistra: while the ex-
pression kbanda-phutta-pratisamskara®, referring to buildings or lizigas,
is consistently used until the first half of the sixth century,” after a
significant temporal gap in the attestations, grants issued under the
reign of Jisnugupta (first half of the seventh century) and the Licchavi
king Sivadeva (late seventh—early eighth century) use kbanda-sphutita-
samskara.** All attestations of the latter occur in inscriptions connected

** The earliest attestation of kbanda-phutta-pratisamiskara in Licchavi epigraphy is
found in the very damaged ‘Sitapaila Stone Inscription,’ (text in Regmi 1983a, 24, and
Vajracharya 1973, 132; translation in Regmi 1983b, 12), dated to Sariwat 435 (513 CE),
under the kingdom of Vasantadeva, recording a grant of land in favour of the king’s
sister, Jayasundari. Two more attestations from sixth-century Nepal are on sivaliriga
bases: one is the ‘Bhasmesvara sivalitiga’ from Pasupatinath, dated Sarivat 455 (533 cE),
published in Regmi 1983a, 31-32, and Vajracharya 1973, 155, translated in Regmi 1983b,
21, while the other one is the ‘Pasupati sivaliriga base of Abhiri,’ dated to Sariwvat 462
(540 cE), published in Regmi 1983a, 33—34 (who erroneously gives the date as 402 in
the introduction to the text), and Vajracharya 1973, 170, translated in Regmi 1983b,
23. In both cases, the expression kbanda-phutta-pratisamiskara is used, along with other
compounds referring to pija, with reference to the repairs (and worship) of the /iigas, and
not of buildings. The ‘Bhasmesvara sivaliriga’ inscription mentions five /i7gas installed
by the pratibira Dhruvasangha Virta, who made a grant for the worship of the lnigas
and for the repair of their thorn and split parts—[l. 2] kdrana-pija-nimittam kbanda-
phutta-pratisamiskira-nimittas ca. In the other grant, Abhiri Gomini, wife of the son
of Paramabhimaini, records the installation of a /i7.ga named Anuparamesvara, after her
deceased husband, and the donation of land for the daily worship and for repairs of
the linga: (1. 3] dbhyanga-snapan-arccana-gandha-dbipa-bali-nivedan-adi-pravarttan-
arttham kbanda-phutta-pratisamll. 4]skararttham ca. For both inscriptions, see also
Mirnig 2016, 323-326 and 347-348.

* Examples from late seventh-century Nepal are the ‘Pillar inscription of Cande$vara,’
from the reign of Jisnugupta, recording a donation to members of a congregation of
Pasupata dcaryas with the aim of providing for repairs of the Chatra-Candesvara shrine
(note that the expression used here is kbanda-sphutita-samadbandrtham, at 1l. 13-14;
see Regmi 1983a, 101-102, and Vajracharya 1973, 413; translation in Regmi 1983b,
62-63. A transcript of the Sanskrit text is also online at the URL: https://dharma
lekha.info/texts/INSSiddham02065). Further examples are two inscriptions from
the reign of Sivadeva, such as the ‘Lagantol inscription,’ establishing an agrabdra again
in favour of a congregation of Pasupatas (see line 8: tad-deva-kula-kbhanda-sphutita-
samskdra-karaniya in Regmi 1983a, 132, Vajracharya 1973, 514, or online at the URL:
https://dharmalekha.info/texts/ DHARMA_INSSiddham02083; translation in Regmi
1983Db, 82); and the ‘Balambu stone inscription,’ recording the grant of a village to finance
the rituals and repairs of the shrine of Pasupati (see line 8: deva-kulasya kbanda-sphutita-

341


https://dharmalekha.info/texts/INSSiddham02065
https://dharmalekha.info/texts/INSSiddham02065
https://dharmalekha.info/texts/DHARMA_INSSiddham02083

Florinda De Simini

to Pasupata communities, in an area where we know from manuscript
attestations that the Sivadharma must have been introduced at an early
time, certainly before the ninth century ck (see De Simini 2016b).

The earliest epigraphic attestations of the ‘provisions for repairs’
formula in the exact wording of the Sivadbarmasistra can be traced
to two fifth-century inscriptions. The earliest of the two comes from a
Buddhist context, but corresponds only partially to our formula. I refer
here to the expression kbanda-sphutita-sirnna-samskaradi, attested in a
grant from Tummalagudem, present-day Andhra Pradesh, dated to the
thirty-seventh regnal year of the Visnukundin king Govindavarman I (c.
425-450 cE).”” The word °sirpna® (‘dilapidated’) used in inscriptions as
visirnnpa with reference to buildings since at least the time of the Kushan
emperor Huviska,” aligns this attestation with similar ones found in the
Maitraka grants.”’

Roughly at the same time as Govindavarman’s grant, the expression
kbanda-sphutita-samskdra is attested in a document of the fifth-century
‘kings of Sarabhapura,” from Daksina Kosala (present-day Chattisgarh)**
and, later, in those of the Pandavas, who overtook control of Daksina
Kosala at the beginning of the sixth century.”” The earliest case is that of
the incomplete ‘Rawan Charter,”’ attributed to the kingdom of maharija
Narendra from Sarabhapura. According to Bakker (1994), he might have

saml(l. 9)skara-karana-pijadikam, in Regmi 1983a, 137, Vajracharya 1973, 530, and
online at the URL: https://dharmalekha.info/texts/ DHARMA_INSSiddham02082;
translation in Regmi 1983b, 60).

¥ On this inscription, see Griffiths and Tournier 2017, EIAD 174: http://hisoma.h
uma-num.fr/exist/apps/EIAD/works/EIAD0174.xml?&odd=teipublisher.odd, and
Tournier 2018.

*® See von Hiniiber 2013, 369, referring to Liiders 1961, 138fF.

*7 See, for instance, the already mentioned case of the expression kbanda-sphutita-
patita-visirnna-pratisamskarandrttham, attested in a grant of Dhruvasena I, dated to
537 cE; or kbanda-sphutita-visirnna-pratisamskirandrttham attested in a grant by
Gubhasena, dated to 550 cE (von Hiniiber 2013, 371-372).

8 Sarabhapura may be identified with Malhir, Bilaspur district, Chattisgarh (Bosma
2018, 10-13).

** The chronology of the so-called Sarabhapuriyas, just like that of the Pindavas, has
been a matter of debate, since they only date their documents to regnal years and offer very
few external references. In this article, I follow the reconstruction offered by Bosma (2018).

" This copper-plate is published in Shastri 1995, 2.12—13. A revised text is also online
at the following URL: https://dharmalekha.info/texts/INSSiddham01006.
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reigned towards the end of the kingdom of Kumaragupta I (c. 415-
454 ck). In this inscription, the ‘provisions for repairs’ formula is part
of a longer compound, along with words expressing other activities to
be financed through this donation, such as the practice of bali, caru and
sattra, which are often associated with the repairs of buildings among the
scopes of a donation both in contemporary and in later grants (see some
examples from the Gupta and the Saiijeli grants cited above). The religious
institution to which the grant is given is the shrine of Sridharasvamin,
a testimony to the Vaisnava faith of the Sarabhapuriya kings, possibly
on the model of their Gupta overlords. Most of the other charters of
the Sarabhapuriyas are addressed to Vedic Brahmins, while an increase of
donations to religious institutions is recorded under the Pandavas.

These took power at the beginning of the sixth century, and their
historical evidence attest, especially under the long kingdom of Sivagupta
Balarjuna (c. 590-650 CE), a growing support for the Saiva religion,
both in the form of the kings’ public affiliation and in the number
of grants made to Saiva institutions and teachers. Pindava grants to
religious institutions keep attesting the use of kbanda-sphutita-samskéra,
as evidenced in the Philadelphia Museum plates of Nannarija I (c.
537 cE),” as well as in five more grants of Sivagupta Balarjuna,”” a king

' This is a copper-plate dated to the year 7 of Nannarija I, recently discovered at
the Philadelphia Museum of Art and published by Ali and Zhang (2022). The text is
also available at the following URL: https://dharmalekha.info/texts/INSDaksin
aKosala00024. The king professes his adherence to the Saiva religion by using the title
paramamdébesvara, but this specific grant is not addressed to a religious institution, as the
beneficiary is the mabaysi Vaisampayana, a kosthaka who receives the grant of a village for
the usual formulaic scopes, namely the practice of repair works, balz, caru, and sattra (pl.
2v 1. 3—-4): kbanda-sphutita-sam|(l. 4)skiara-karana-bali-caru-sattra-pravarttaniya ca.

*® The relevant grants are: the Sirpur Plates dated to year 46 (see a revised edition
of the text at the following URL: https://dharmalekha.info/texts/INSDaksin
aKosala00039), where Sivagupta grants a village on the occasion of the installation of
the Daye$vara-bhattiraka temple within the mathika of Bilesvara-bhattaraka, in order to
finance future repairs, maintain and protect the staff associated with the temple, sponsor
pija to Hara and increase the merits of the king and his parents (Pl. 2r-2v): kbanda-
sphutita-samskara(l. 7 rtham tadupayogi-parikara-pratipalanarthans bara-pija-[Pl. 2v,
l. 1)samgitaka-pravarttanartham ca mata-pitror atmanas ca punyabbivrddball. 2]ye.
Furthermore, the undated Sirpur Plates (see a revised edition of the text at the following
URL: https://dharmalekha.info/texts/INSDaksinaKosala00044) record the donation
of a village on petition of the queen Ammadevi to the temple of Ammesvara-bhattiraka
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whose name is associated with the foundation of the important Saiva
complex of Bilesvara-bhattiraka in Sirpur (Sripura), that he and his
queens kept expanding through a monastery and several other shrines
(Bosma 2018, 75ff). The imposing epigraphic evidence of this site, jointly
to its archaeological record and iconographic program, witnesses the
co-existence, in situ, of Saiva Siddhinta® officiants along with several

that she had erected. The donation was meant to finance the usual activities (PL. 2v):
kbanda-sphutita-samskarirtham bali-caru-samgitaka-dbipa-pija-[l. 2]-pravarttaniya
sammarjjanopalepandrthaii ca mata-pitror dtmanas ca|- [I. 3 | punyabbivyddbaye.
Note that here the text also mentions sammarjana and upalepana, the ‘scrubbing’ and
‘anointing’ (of icons); the Sivadbarmasistra mentions them together in chapter two with
reference to the cult of the /i7iga and the foundation of a sfvialaya: yat punyam sthapite
linge krte yac ca sivalaye | sammarjane ca yat punyan yat pupyam upalepane || 2.2 ||.
Another grant that the king makes on petition, again undated, is the one recorded in the
Malhir Plates (Sastri 1995, 2. 138-140; https://dharmalekha.info/texts/INSDaksin
aKo0sala00050). Here the petitioner is Sivanandin, who makes a grant to the temple of
Kapale$vara-bhattiraka that he himself had established, to provide for repairs, balz, and
caru (PL. 21, 1. 5—6): kbanda-sphutita-samiskara-karandya bali-caru-(l. 6)pravarttaniya.

Two more grants from the time of this king attesting to the use of the kbanda-
sphutita-samskara formula are discussed in the following footnote.

* For the prevalence of the Saiva Siddhinta tradition in Daksina Kosala and the
identification of local lineages of teachers, see Bosma 2018, 77ff and 88ff. One of
the several inscriptions attesting to the presence of Saiva Siddhanta teachers and the
royal support granted to them are the Sirpur Plates, dated to year 55, recording the
donation of a village on the occasion of the installation of the temple Ammes$vara-
bhattiraka, on petition of the queen Ammadevi, to dcirya Astrasiva, pupil of Vyapasiva
and sthanaguru of the Balesvara complex. Half of the profits from the donated village
have to be used for the repair works and the p#ja, while another half constitutes the
gurndaksind aimed at supporting ‘teaching and feeding students and students of students’
(PL. 2r-2v): sribale (1. 5] svarabbattaraka-pratibaddbimesvarabbattiraka-pratistikale
devakula-|1. 6)kbanda-sphutita-samskarana-pijadi-pravarttaniartham arddbena| apall.
7lrarddhendpi gurudaksinayam sri-bbagavad-vyipasivacaryya-pada-si[pl. 2v 1. 1]sya-
Srimad-astrasivacaryya-sthanagurubbyab Sisya-prasisyanam vyakbyanatra-[l. 2]sattra-
pravarttaniya. Note here the use of the odd °saniskirana® in place of *samiskarana®. For
this grant, see Bosma 2013, as well as the text at the URL: https://dharmalekha.info/tex
ts/INSDaksinaKosala00043.
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branches of the Pasupata tradition,* in a territory that is at the same time
dotted with the presence of Buddhist institutions.”

The study of an individual expression, while it can be an important
piece of a broader picture, can do little per se towards building an
argument, and so it will be with our kbanda-sphutita-samskéra. Its
distribution in epigraphy suggests us to be careful in putting forward any
direct Buddhist connections past the mid-fifth century, but also points
at other factors to consider, such as its geographical and chronological
dissemination. As we noticed, the Sanskritisation of phutta into sphutita,
or the use of sawmiskara with or without a prefix, are dictated both by a
gradual update of the language, and by the choice of the chancelleries,
which tended to prefer consistency over modernisation. The development
and spread of kbanda-sphutita-samskira should thus be studied in the
broader context of the formation and transmission of administrative
language in South Asian grants, across different courts and chancelleries.
For what concerns our possible Sivadharma connection, which is the
reason that prompted this excursus into the history of a compound, what
we can observe is that the effort of connecting our texts to the reality
of South Asian polities can indeed be a fruitful way to point to possible
research directions, if paired with the right amount of caution. In the
present case, we cannot fail to observe that both the seventh—eighth

** As for the Pasupata branches that were active in the region, epigraphic evidence
seems to point to the presence of a lineage of the Somasiddhanta tradition (see Bakker
2000, and Bosma 2018, 84), as well as of the Kuru branch of Pasupata Saivism (Bosma
2018, 66—67). Evidence of the latter might be found in the Lodhia Plates, dated to year
57. The text of these plates can be found in Shastri 1995, 2.128-133, as well as online
at the following URL: https://dharmalekha.info/texts/INSDaksinaKosala00046.
The Lodhia Plates record the donation of a village in favour of I$anegvara-bhattaraka,
to finance the temple’s repairs (Pl. 2r, 1. 6: kbanda-sphutita-samskéararthan), worship
through dance and music, as well as the usual bali, caru and sattra. This donation was
made on petition of Siilapani, pupil of the 4cirya Pramatha, who is described as a ‘constant
wanderer’ (capalagocarin) descending from the tapovana of the Dvaitavana forest. For the
arguments connecting these and other local ascetics to the Kuru branch, which according
to the tradition originated from the fourth disciple of Lakuli$a, born in the Kuru country,
see Bosma 2018, 66—-67 and 73-74.

** The presence of Buddhism in the area and the continued monarchical support to
this religion is well attested in archaeological and epigraphical evidence, as shown in Bosma
2018, 91fF.
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century Nepalese grants, as well as the grants of Sivagupta, both attesting
kbanda-sphutita-samskdra in the same wording as the Sivadbarmasistra,
come from environments in which the Sivadharma has either certainly
circulated (as in the case of Nepal, though we do not know how much
earlier than the ninth century this happened), or is coherent with the local
religious landscape, as in the case of the Pindava kingdom of Daksina
Kosala—where, just like in the case of Nepal, Buddhism was a strong
presence. While it would be a mistake to build an argument solely on the
basis of this, it would be equally misleading not to consider and assess this
further piece of evidence in a more general discussion on the localisation
of our texts in South Asia, and on the identification of the religious
communities of which they were expressions.

One final consideration on this point should be reserved for the
anonymous Sanskrit commentary on the Sivadharmasistra. Its remarks
on stanzas 4.49-51 are very brief, but still convey a piece of information
that can be relevant for a historical discussion, since we can crosscheck it
with the epigraphical data:*

citranirmdnaphalam aba karayed iti dvabhyam | jirnoddbare
phalam idha kbandeti | manlikam [em.; manlakam Ms) alaya-
dinirmananimittam phalam ity arthab |

With the two stanzas beginning with kzrayet (4.49—50), he teaches
the merit of setting up the decorations. With the stanza starting
with kbanda, he teaches the reward of restoring what is old. The
highest reward is due to the construction of the temple and so on—

this is the meaning.

The commentator glosses kbandasphutitasamskaram with jirnoddhbara,
an expression that is similarly found in texts and inscriptions alike, with
the meaning of ‘removing what is old’ and damaged to replace it (as per
Tantrikabbidbinakosa 2, s~.). As pointed out by Czerniak-Drozdzowicz
(2014, 54-55), the topic of jirnoddhara is widespread in Paficaratra
literature, where the term is used not just in its literal sense of ‘removing’

’ My reading is based on the commentary ad loc. transmitted in a manuscript
in Malayalam script in the Oriental Research Institute and Manuscripts Library,
Trivandrum, accession number 12766.
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the old and damaged objects or parts of the temple, but also in a more
extensive meaning of ‘repairing’ these damages. In this sense, the term
is thus almost a synonym of kbandasphutitasamskaram, coherently with
the interpretation of our commentator.

As far as epigraphy is concerned, von Hiniiber (2013, 372, fn 23)
observes that this ‘combination is found in later South Indian inscrip-
tions,” and proceeds to refer to a few epigraphical examples of the
compound kbanda-sphutita-jirnoddbara. The attestations he refers to are
chronologically coherent, being dated from the twelfth to the thirteenth
century, but also geographically close, as they are all from central Deccan
(present-day Maharashtra and Karnataka). I mention this for it seems to
me that one could bring more evidence to corroborate the hypothesis that
the expression jirpoddhara (compounded or not with kbandasphutita®)
may be less ubiquitous than the many variations of kbanda-sphutita-
samskara, and more connected to a specific regional area. For instance,
a search through the epigraphic materials that the pHARMA Project has
so far made available shows that the expression jirnoddhara (with the
orthography jirnnoddhara) is in fact standard in Kannada inscriptions
from Medieval and Modern Karnataka addressing religious institutions of
different affiliations, and as such is overwhelmingly attested in Epigraphia
Carnatica. In this body of texts, it can be used as an independent
compound, often in the dative case (and thus jirnnoddharakke ot jirnnod-
dharakkam), but it also occurs as one member of a longer compound, in
which case it is often preceded exactly by kbandasphutita®. As a purely
indicative example, a search for jirnnoddhira yields 19 occurrences in
volume 5 of Epigraphia Carnatica (Rice 1902a and b), 34 in volume 7
(Rice 1902c), and 17 in volume 8 (Rice 1904). The expression is likewise
widely attested in other volumes of the series. The occurrences in the
three volumes that I have examined more closely are mostly dated to the
twelfth century, with some being as early as the beginning of the eleventh
century (EC 7, Shikarpur Taluk no. 125, dated to 1019 cg, where the
expression is available both as an independent noun and in composition
with kbandaspbutita®), while others date up to the seventeenth century
(see EC 5, Belur Taluk no. 128, dated to 1638 cE). As for the religious
affiliation of the grants, at a first overview all three main organised
religions of the area seem to have made equal use of the expression, with
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attestations both in Jaina, Saiva and Vaisnava grants—proving, also in this
case, that boundaries are indeed very blurred.
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